
1 

 

Kos shel Eliyahu 

By Rabbi Eliyahu Ben Harosh 

Translation and interpretation by Rabbi Mark Greenspan 

Introductionééééééééééééééééééé. Page 2 

Biographyéééééééééééééééééééé.. Page 5 

Bedikat Chametz éééééééééééééééé. Page 10  

Order of the Sederééééééééééééééé. Page 1 2 

Kaddesh ééééééééééééééééééééé.. Page 1 3 

Maggid éééééééééééééééééééééé.. Page 1 6 

Mah Nishtana ééééééééééééééééééé Page 1 8 

Avadim Hayeenu ééééééééééééééééé Page 20  

The Four Childrenéééééééééééééééé. Page 2 5 

Tze Uôlemadéééééééééééééééééééé Page 34  

Plaguesééééééééééééééééééééééé Page 50  

Miriamôs CupééééééééééééééééééééPage 54 

Dayyenu éééééééééééééééééééééé.Page 56 

Rabban Gamlielôs tellingéééééééééééééPage 60 

Halleléééééééééééééééééééééééé.Page 66 

Second Cup, the Meal ééééééééééééééPage 75  

Birkat HaMazon , thi rd cupééééééééééé..Page 78  

Halleléééééééééééééééééééééééé. Page 8 4  

Concluding Songs and Fourth Cup éééééé Page 91  

Addenda: An Alternative Telling, When opening the door for Elijah, 

and the fifth cup of wineééééé..éé.  Page 98  



2 

 

Kos shel Eliyahu:  

An Introduction 
 

By Rabbi Mark B Greenspan 

 
My yearly exploration of the Haggadah through classical commentaries has taken me on a journey to 

a completely new region of the Diaspora this year. It continues to amaze me how diverse these 

commentaries are and how Torah scholars can continue to find new and novel meanings in this 

ancient text. 

 

I originally spotted this commentary on eBay, a great source for old and new Haggadot. The fact that 

this Haggadah was published in Djerba, Tunisia intrigued me. Ben Shahn used images from this 

ancient Jewish community to illustrate his magnificent Haggadah.  Djerba is an island off the coast of 

Tunisia.  According to the local tradition, the Jewish settlement there is very old. It maintains that the 

Jews came there during the reign of Solomon and founded the present al-ṓǕra al-Kabǭra (the "Big 

Quarter"). A family of priests fleeing Jerusalem in the year 70 C.E. is said to have transported one of 

the Temple gates to Djerba. It is believed to be enclosed in the Bezalel synagogue, known as al-

Gharǭba (the "extraordinary") of the ṓǕra al-ẑaghǭra (the "Small Quarter"), which is situated in the 

center of the island. The Gharǭba was a much frequented place of pilgrimage. 

 

Upon reading the Haggadah I quickly discovered that its author was a native of Morocco and not 

Tunisia. The work was originally published in 1938 by Rabbi David Massud Obadiah, the grandson of 

Rabbi Eliyahu ben Harush. Like many Sephardic Haggadot published in North Africa and in Arab 

lands it includes instructions in Judeo-Arabic. However, this was the first time I had come across a 

Haggadah which included a complete biography of its author. In editing and publishing his 

grandfatherôs works, Rabbi David Massud Obadiah was deeply concerned with helping the ónew 

generationô rediscover his saintly grandfather whose life was passionately devoted to the study of 

Torah and the performance of good deeds.  

 

Although Rabbi Eliyahu had ample opportunity to use his skills to enrich his family, he chose to devote 

himself single mindedly to the study of Torah. He epitomized the statement in Pirke Avot, ñThough you 

give me all the silver and gold and pearls in the world I would not live anywhere except in a place 

where there is Torah.ò (Pirke Avot 6:9) As a result he remained in Sefrou as a poor scholar his entire 

life without even the wherewithal to publish his own works or purchase decent materials on which to 

write his Torah insights. Still Rabbi Eliyahu lived a rich life, serving his community, teaching Torah, 

and recording his teachings.   

 

For Rabbi David, then, publishing this Haggadah was a labor of love; he writes fondly of his dear 

grandfather and his family, and even includes the inscription from his grandfatherôs gravestone.  
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Unlike other commentaries, Rabbi Eliyahu does not set out to present some particular ideological or 

social commentary on his time in writing a commentary on the Haggadah. He takes pleasure in the 

simple pleasure of teaching the text and expanding on its meaning in the deepest possible way. Rabbi 

Eliyahu offers his students a careful reading of the text line by line, pointing out places where there 

are superfluous statements and inconsistencies. He uses these puzzles in the text to tease out new 

and unexpected meanings from the text.  

 

What is most surprising about his commentary is how convincing it is; he offers interpretations that I 

have never seen before that make good sense even when they part ways with the traditional 

understanding of the text. He bases his interpretation on a careful reading of the text and a deep 

knowledge of rabbinic and biblical sources. He is also is not afraid to offer a critical analysis of the 

text, suggesting places where the Maggid appears to disagree with the Mishnah and other rabbinic 

sources.  Like many classical commentaries he does not begin by commenting on the Kiddush or the 

earliest sections of the Seder; instead he begins with the text of the Haggadah: Ha Lachma Anya, 

ñthis is the bread of affliction,ò the opening words of the Maggid. Virtually all the commentaries in the 

Torat Hayyim Haggadah, which includes some of the most important medieval commentaries, begin 

this way as well.  

 

The commentary pauses at the end of Maggid and then resumes at Shefoch Chamatcha, ñPour out 

your wrathéò and continues until the end of the Hallel prayers. Rabbi David adds his own additions to 

his grandfatherôs work. He also fills in the missing sections of the Haggadah (in particular the Birkat 

HaMazon by appending a commentary called Mei Nefesh (taken from a work called the Beit Yitzchak) 

so that the work contains a ócompleteô commentary on the entire Haggadah text. The Haggadah also 

contains footnotes and other material dealing primarily with Halachic material on the Seder that I 

assume was added by Rabbi David. 

 

This edition of Kos shel Eliyahu only includes the authorôs commentaries on the Maggid and not on 

the latter part of the Hallel. I have only translated part of the commentary because of a lack of time 

and space. God willing, at some point I would like to finish translating the commentary. Since most 

discussion takes place around the Seder table during the pre-meal reading, I feel this will be more 

useful at the Seder.  In the interest of publishing this work in time for Passover, 5769, I am concluding 

without the additional material. The rabbis tell us, tafasta merubah lo tafasta, ñIf you try to bite off too 

much you will gain nothing.ò A partial commentary is better than no commentary at all! 

 

For the most part, the Haggadah text is similar to the Ashkenazi Haggadah. There are some notable 

exceptions. One of the most dramatic differences is the Mah Nishtanah which follows the Sephardic 

tradition. I have included the familiar Ashkenazi version in the Haggadah text but have  also included 

a translation of his version of the Mah Nishtanah text in the foot notes. The commentary also 

addresses the Sephardic version of this text. Another significant difference can be found at the end of 

the Haggadah. The Sephardic Haggadah does not include the songs familiar to most Ashkenazi Jews 

such as Adir Bimlucha, Adir hu, and Echad Mi Yodea. The Sephardic text concludes with Hallel, the 

fourth cup of wine and Nirtzah, but without Chasal Siddur Pesach, the familiar poem found in our 

Haggadot.  It then includes Song of Songs. Interestingly, at the very end of the Haggadah, the author 

adds Chad Gadya. Apparently Sephardic Jews had become familiar with this poem and had adopted 
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it even though it originates in the European world. It is added on in Kos shel Eliyahu as an 

afterthought.  Once again I have included these selections in this edition of the Haggadah for those 

who wish to use this volume at their Seder. 

 

This annual project is a labor of love for me. I find that I am transported from my daily life as I explore 

the beauty of the Haggadah and the profound teachings of Passover through a new commentary each 

year months before Passover has arrived. It would be impossible for me to complete this annual 

project without the encouragement of a supportive congregation as well as teachers, family, and 

friends who encourage me to continue this work.  I would like to offer a special thanks to those who 

have so kindly helped me 

 

¶ Cantor Yitzchak Lefkowitz, our cantor emeritus at the Oceanside Jewish Center who continues 
to help me with both Hebrew and difficult passages in the commentary;  

¶ My sister, Bonni Schiff, who has generously agreed to read through the manuscript for typos;  

¶ My wonderful wife who puts up with the long hours I spend studying the Haggadah each year 

and who also reads through the manuscript each year;  

¶ My fourth grade Hebrew school teacher and friend Sandy Andron who also was kind enough 
to read though the commentary this year.  

 

Of course any mistakes are completely mine but without their help I would not be able to complete this 

project. I also want to offer a special thank you to my congregational secretary, Karen Rosenberg, 

whose support is always generous and offered in good humor.  Finally, I might add that without the 

tools of modern technology I would not be able to create a new Haggadah each year. 

 

I would like to dedicate this yearôs work to all of the teachers who have opened my mind to Torah and 

who continue to inspire me; not only the scholars who have brought me into the world of Torah but the 

students who continue to challenge me and teach me through their questions and insights.   

 

At least part of this commentary was written during my recent trip to Israel. I hope that in some way it 

will be a symbol of the close ties between the children of Isaac and the children of Ishmael that once 

existed. May this be a year of peace when Jewish people will say, not ñnext yearò in Jerusalem, but 

ñthis yearò in Jerusalem. 

 

19 Adar 5769 

Oceanside, New York 
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A Biography of Rabbi Eliyahu ben Harush 
By David Massud Obadiah, grandson of Rabbi Eliyahu 

  

His Family:   
Rabbi Eliyahu ben Avraham ben Machlof ben Masôod ben Yom Tov Harush was born sometime 

between 1811 and 1820 in the city of Sefrou in Morocco to Avraham and Esther Natzam. Eliyahu 

came from a poor family.   From an early age, however, he was known to have a sharp intellect. 

Because his family was extremely poor, Eliyahu left home to pursue a deeper knowledge of Torah. 

This was most difficult for him since his parents missed him as he missed his parents; he felt like a 

stranger in a strange land.  His studies led him to the home of Rabbi Yehoshua Yisrael Yaakov Oleil 

with whom he took up residence when Rabbi Yehoshua realized how bright he was. After years of 

study, when Rabbi Eliyahu was old enough, Rabbi Yehoshua arranged for him to marry his 

granddaughter, Masuda, in 1837. The couple gave birth to four daughters - Gamul, Miriam, Esther 

and a fourth daughter whose name is unknown - and a son who was named after his father, Avraham 

Yisrael.  

  

Rabbi Eliyahuôs Religious Piety and Devoutness 
Rabbi Eliyahuôs countenance was like the face of God. He was an eloquent speaker, but he was 

always humble; his eyes were always turned humbly down to the ground.  Rabbi Eliyahu never looked 

beyond the four cubits1 of Jewish law. His voice was pleasant and soft. Because of his humility, he 

was welcomed in the presence of the young leaders of his day, bringing them closer to the Torah. 

Rabbi Eliyahu was a lover and pursuer of peace. With the sweetness of his lips he could straighten 

out the most curved ways. Because of his good nature he fled from positions of authority and power.  

The one occasion on which authority was placed on his shoulders he quickly cast it off. When he was 

asked by his colleague Rabbi Eòsh Tzarfati to get involved in a disagreement, he wrote: 

 

Ignoring the study of the Torah was the most difficult thing of all. From the time I entered into the 

argument I was anxious, without knowledge or understanding. I could not concentrate or 

understand what I was learning. I was unable to deal with any matter that was judged from 

above. Whoever the law was with, let God be with him, if God judges aboveé 

As a result of his reluctance, his ability to make a living was limited and he was forced to study Torah 

in a state of poverty and deprivation. Despite this, he continued to bring his poor relatives to his table, 

and he would help marry them off within the designated period of time. He would watch over them all 

of their days. He also sent help to his elderly father from time to time whether in small measure or in 

large measureé. After the death of his father he also brought his mother to live in his home to eat and 

live as she saw fit.  

Even when he was put in charge of the communal grain fund, he never took what he was entitled to; 

he would make sure everyone else received according to their needs though his household was in 

                                                             
1 According to the sages, each person is surrounded by the four cubits of Halachah in which a person is 
supposed to live. 
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need.  He was also placed in charge of the Hevra Kaddishaôs Society of the Washers.ò2 He convinced 

them to place a monthly tax upon themselves so that they could assist the sick and the needy of the 

community. In times of need he would have food cooked in his house that was necessary for feeding 

the sické.. 

Every year he would help in the preparation and distribution of Matzah before Passover.  On Sukkot 

he would prepare meals for the needy so that they could eat, drink and rejoice, thus leaving his home 

in good spirits. And he was careful not to even drink even a glass of water outside of the Sukkah. He 

carefully followed the laws of the Sabbath. He was always careful not to eat fruit and vegetables about 

which there was a suspicion that they might contain bugs or insects. He would not eat beans in the 

warm season since they would often become infested. He would only eat dairy products made from 

milk prepared as Chalav Yisrael. He would never eat in the homes of others. Even if he was invited to 

a religious celebration he would only eat roasted vegetablesé. He was careful in his language to only 

say that which was necessary. 

 

His Ways of Study and his Writings 
Rabbi Eliyahuôs devotion and constancy in the study of Torah was amazing! It is said from the time 

Rabbi Yehudah HaNasi passed away, diligence in the study of Torah died. Yet every moment of 

Rabbi Eliyahuôs life was devoted to Torah study and Divine service. His style of study was deep 

inquiry without casuistry and puzzles. Despite this, the students in his academy insisted on engaging 

him in Pilplul.3 He did so despite his gentle disposition. His students often found that their teacher had 

great strength when he sat and learned with them. He would overcome them like a lion and his face 

would burn brightly. He did so with so much strength that even in the winter he would work up a great 

sweat while engaging with them in argumentation.  

 

This was his daily regimen: after his morning prayer he would remain wrapped in a Tallit and crowned 

by his Tefillin while teaching the law. His time of teaching was from the morning until the afternoon, 

and then from the afternoon until the time of Minchah.  Only in the evening would he remain alone in 

                                                             
2. This refers to the people who were responsible for washing and preparation of the bodies of the deceased 
before they were buried. 
3 Pilpul is a style of learning best known from the yeshivot of Eastern Europe. Taken from the Hebrew word for 
pepper, it was a method of study which often soon degenerated into sophistry. The Jewish Encyclopedia adds: 
άLǘ ǿŀǎ ƴƻ ƭƻƴƎŜǊ ǊŜƎŀǊŘŜŘ ŀǎ ŀ ƳŜŀƴǎ ƻŦ ŀǊǊƛǾƛƴƎ ŀǘ ǘƘŜ ŎƻǊǊŜŎǘ ǎŜƴǎŜ ƻŦ ŀ Talmudic passage and of critically 
examining a decision as to its soundness. It was regarded as an end in itself; and more stress was laid on a 
display of cleverness than on the investigation of truth. This new development of the pilpul is ascribed to Jacob 
Pollak, who lived at the end of the fifteenth century and in the beginning of the sixteenth. This pilpul par 
excellence was pursued especially under two forms. In the one, two apparently widely divergent halakic 
themes were placed in juxtaposition, and a logical connection between them was sought by means of 
ingenious and artificial interpretations and explanations, but in such a way that the connective thread between 
them appeared only at the end of the treatise: this was the "derashah." In the other form an apparently 
homogeneous theme was dissected into several parts, which were then again combined into an artistic whole: 
this was the so-called "illu" (analysis, dissection). The treatises following this method of the pilpul in both of 
these forms were called "iddushim" or "novellæ" (original products) because thereby the most familiar objects 
ǿŜǊŜ ƳŀŘŜ ǘƻ ŀǇǇŜŀǊ ƛƴ ŀ ƴŜǿ ƭƛƎƘǘΦέ 

http://www.jewishencyclopedia.com/view.jsp?artid=410&letter=P
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his room. Even while walking from one place to another in his house his lips were moving with words 

of Torah.  

 

Rabbi Eliyahu did not even rest at night. He continued to study until sleep overcame him and he 

would fall asleep with a book in his hands. Then his wife would quietly come to him and remove the 

book from him and cover him up. On Fridays his custom was to review the weekly Torah portion twice 

in the Hebrew and once in Aramaic. He would be enwrapped in his Tallit and crowned in his Tefillin 

oblivious of the needs of his household. His Shabbat studies focused on Midrash Rabbah on the 

weekly Torah portionéas well as the classic commentators such as Rashi, Ramban, & Ibn Ezra.  He 

studied the Bible so much the words flowed easily from his tongue. 

 

In times of trouble he was a capable preacher. Once during a drought, he preached on this topicé. 

And upon concluding with the words, ñAnswer me O Lord Answer me,ò the sky filled with clouds and 

there was a great rain storm. He would often give eulogies as we have found among his writings; he 

would use the weekly Torah portion hinting, for a man or a woman,  at the ways of the righteous. 

 

He wrote beautifully. Unfortunately paper was not as readily available as it is today and he was too 

poor to purchase fine materials. As a result, most of his words remained written in small notebooks 

and bits of paper. In each paper he would write several columnsé Only five poems remain from his 

writings which remind us what a great poet he was. The language of poetry sang in himé. 

 

He also wrote a commentary on the Torah and on rabbinic novellae in clear and concise language. 

There is great wisdom in his commentaries. He would begin each commentary by stating the 

questions, pointing out what is missing and what is superfluous, and taking these questions as far as 

he could. These writings are still hand written and are waiting for Godôs compassion (to be published). 

It would be a great merit to bring them to the light of day so that others might gain this knowledge. 

 

He wrote a commentary on the Passover Haggadah which we have now published in this editioné. It 

is a new explanation which helps connect the different passages with one another with wisdom and 

knowledge bestowed by God upon him. It also contains insights that were not revealed until after his 

death. This was typical of his humility, that he hid his teachings as was his way to hide his deeds from 

his fellow man so that his soul would be bound up in the bond of lifeé. 

 

His Travels and Journeys  
Because of his difficult conditions and the lack of a livelihood, Rabbi Eliyahu agreed to the request of 

the community of Alkatzar to serve as their chief rabbi and righteous teacher. They offered him a good 

salary and sent the leaders of the community who had been among his greatest fans. He agreed to 

come to the community for a brief time to see if this would be an appropriate place for him. If he did 

not like it he could return home and they would reward him appropriate with his honor. The following 

letter was found attributed to Rabbi Eliyahu about this journey: 

 

I left the city of Sefrou on the first of Heshvan, 1886, and the city of Fez on the seventeenth which 

can be written in Gematriah, as Tov, good. Today, on the nineteenth of Heshvan I arrived in the 

city of Alkatzar, hatay, ñincline your ear.ò 
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Rabbi Eliyahu remained there for one month but found no peace because there were neither sages 

nor books to be found there. This is what he wrote to one of his friends: 

 

That which the master wrote, óbecause of the love of Torah I forgot your love.ô Heaven forbid that 

I should do this for our love is the love of Torahéand many waters could not quench such love. 

Just the opposite; similar types find one another and are arousedé but here there is neither 

Torah nor sages nor books. So I have remained alone without Torah. Were it not that I had 

brought a few books, I would be completely panic strickenéI feel as though I am now in exile of 

the soul. And in this great fear I sit pouring out rivers of tearséBut God has seen my distress ï 

let Him judge meé.and whatever is enacted from heaven is for the best. One thing I ask of the 

Lord ï this is what I ask, that He be compassionate and forgive my sins. Through my exile let 

Him raise me up to a high place. And may God return me to my place and my land. May The 

Omnipresent send you helpers from the place of holiness, Amen, so may it be! 

 

Rabbi Eliyahu beseeched the community to return him to his home and they refused. They objected 

from day to day. He even turned to the elders the city of Tetuan, Rabbi Yitzchak Walid and Rabbi 

Vidal Yisrael Halab, to remove him from this turmoil. When they received his letter the sages were 

most disturbed and wrote to Rabbi Eliyahu and to the community. Finally, the community agreed to 

send him back to his home despite the desire of the community of Alkatzar.   

 

Rabbi Eliyahu lived out his days in his home community Sefrou. On the 8 th day of Sivan in the year 

1883 Rabbi Eliyahu passed away and he rose up to heaven in a mighty tempest (like the prophet 

Eliyahu).  Some claimed that they saw a great pillar of fire over his bed (at the time of his demise.)   

This is what is written on his grave stone: 

 

He was sought by the heavenly academy.  

He was a man of valor who performed good deeds.  

He studied every jot and tittle of Torah   

and amazed others with is advic e and wisdom, greater than others.  

His name was great in Israel among the great sages.  

He was kind  to the needy, comforting the souls of the depressed  

and reviving those of lowly spirit.  

He was among the society of those who purified and prepared the dead.  

He made God happy and helped the bride and groom rejoice.  

He was a lover of peace and a pursuer of peace  

according to the law and by avocationé. 

A mighty warrior with a sword at his side  

who brought to light the hidden wisdom  

and carried the  burden in carrying the burden of Godôs pure Torah .  

For him t he night shined like the day; his studies never stopped.  
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Elijah rose up to heaven in a great storm. 4   

A sage both pious and humble, like Sinai, Elijah ben Harush.  

His soul came to rest on the  second day of the week, the 8th  day of Sivan, 1883.  May 

his soul be bound up in the bond of Life  

 

I am thankful that I have been able to gather these precious pearls from many trustworthy sources 

and to remove the chaff in favor of righteous words. For his memory was nearly forgotten by the 

younger generation. And now with the help of God I have placed before you a spiritual portrait of him, 

so that the younger generation will say Elijah came to the city, may his merit protect us forever and 

may God continue to be with me. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                             
4 Like Elijah the prophet he rose up to heaven in a ǎΩarah, a great storm 
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Bedikat Ch ametz  
 

 ñOn the eve of the fourteenth day search for chametz  
by the light of the candle.ò  Mishnah Pesahim   

 

1.  Several weeks prior to Passover we begin to put our home in order for the upcoming festival.  Slowly we 
begin to consume all the left over leavened food that is still in the house and we curtail the purchase of any 
foods that we cannot eat on Passover.  Moving from room to room, we begin this massive undertaking by 
cleaning out all the drawers and cupboards so that our home is free of hametz. 
 
2.  Finally, a day or so before Passover, the final conversion of the kitchen takes place.  The counters are 
cleaned and covered, the refrigerator is thoroughly scrubbed out and its shelves are covered with foil or paper. 
After scouring the oven we turn it on at a high temperature so that the remnants of hametz are burned away. 
The laws of Passover are complex; one should consult a rabbi or a teacher to help learn some of the nuances of 
how a home is prepared for this holiday.  The kitchen is usually ready a day or two before Passover so that it not 
only looks different but smells different.  There is a newness about everything that makes us feel as though we 
have moved into a new dwelling.  
 
3. Having cleaned the house of all forbidden food by the night prior to the eve of Passover, we are now ready 
for the search to begin.  Except for the last morsels of bread that have been carefully put aside, the house has 
been purged of hametz  These crumbs and bits of bread have been saved for tonight when we will search the 
house for the forbidden food.  We have been so efficient in cleaning our homes that we must hide our own 
chametz to make sure that there is something to find, lest the blessing that we recite prior to the search, al biur 
chametz, "for the removal of hametz," be in vain.  Ten small pieces of hametz are placed in plastic bags and 
hidden by a member of the household so that the others search for them as well as any other hametz that may 
have been overlooked.  
 
4. We return to the search. The search for hametz should be carried out by the light of a candle.  The 
searchers should make a point of checking out all parts of the house where hametz might be found, not just the 
area where the ten pieces of hametz have been hidden. This search should be more than a symbolic act. Prior 
to beginning the search we recite the following blessing. 

 

'o©kIgÀv Q¥k·¼n ubh·½vO¹t hÉh vÀTÁt QUr©C  

/.½nÀj rUg§C kªg Ub·ÊU§mÉu' uhÀ,I¨m¾n¨C Ub·ÀJ¿S¾e r¼J»t  
 

Praise to You, Adonai, our God, and Sovereign of the Universe, who has sanctified us with the 
commandments and commanded us concerning the removal of hametz. 

Baru ch atta Adonai elohaynu mele ch ha'olam  

Asher kiddshanu bimitzvotzav vitzeevanu al biur hametz.  

 
5. For the next few moments everything revolves around the grand search. With the house fully prepared for 
the great celebration, we peek beneath the furniture and in the corners of the bookshelves for any hametz that 
may have inadvertently been left behind. We should search with holy intent and kavannah.  Once the hametz 
has been discovered and gathered, the searchers recite the following declaration.  Something miraculous takes 
place: with our words that which was edible now become non-existent, the dust of the earth.  
  

h¾,UJ¿r§c t©F¾t¿S v©gh¾n»jËu tÀrh¾n»j k©F 
V½T¿rªg§c t©k¿sU V½T¾n»j t©k¿S   
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/t©g¿rÁt¿s tÀr¨pªg¨F r½e¨p¼v hÇu¹v¥kÉuk½y©C§k V¦k tÊb¨g·ÁsÉh t©k¿sU 
 

All leavened products and h ametz which are in my possession which I 

have not seen nor removed and of which I am unaware shall be non -

existent and owner less like the dust of the earth.  

Kol hamira v' hamiah d'eekah vir'shoot'tee  
D'lo hameetay u'd'lo bia rtay u'd'lo yadana lay  

libatayl v'lehavay hefker kiôafra dôara. 
 

6. The following morning we participate in Biur Hametz, the ceremony for the removal of the hametz before 
nine-thirty.  Any hametz that was discovered the night before is taken outside and burned.  While doing so the 
participants recite the following declaration:  

 

h¾,UJ¿r§c t©F¾t¿S v©gh¾n»jËu tÀrh¾n»j k©F 
'V½T¾n»j t©k¿SU V½T¾n»jÁS 'V½TÈz»j t©k¿SU V½TÈz»jÁS  

/t©g¿rÁt¿s tÀr¨pªg¨F r½e¨p¼v hÇu¹v¥kÉu k½y©C§k 'V½T¿rªg§c t©k¿sU V½T¿rªg§c¿S  
 

All leavened food that is in my possession whether I saw it or not and whether 

or not I have removed it shall be non -existent and owner - less like the dust of 
the earth.  

Kol hamira v' hamiah d'eekah vir'shoot'tee  

Da' hazeetay u'd'lo hazeetay d'lo hameetay u'd'lo biartay  
Di'vee'artay u'd'lo vee'artay, libatayl v'lehevay hefker kiôafra dôiara 

 

A Prayer to recite when burning the Hametz 
(Based on translation in A Different Night 

by Noam Zion And David Dishon, The Shalom Hartman Institute Jerusalem Page 14) 

 

May it be Your will, Lord Our God: 

Just as we remove all the hametz from our house 

And from all that we control, 

So may You help us to remove 

All the impure forces from the earth 

And the evil inclination within us. 

Renew our hearts. 

May all the evil forces and wickedness in the world 

Disappear like smoke. 

Remove all evil forces from the earth 

And all who cause anguish to others and to God. 

Remove them with a spirit of justice 

Just as You did to Egypt and its idols long ago, at this time. 
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Kadesh Uôrehatzé 
 

It is customary to begin the Seder by chanting the ñOrder of the Seder.ò These fifteen items reflect the ritual order of the 
evening. The English version in the right hand column can also be chanted. 

SEDER SIGNS EXPLANATION OF WHAT WE 

DO 

SINGING THE SEDER 

SIGNS 

KADESH    ęÊğÌï    We sanctify the day over the first of 

four cups of wine 

First Cup  

UôREHATZ   íÌß Åðġ 
We wash our hands (without a 
blessing) in preparation for the spring 

greens  

Clean Hands 

KARPAS  éÌī ÅðÌĦ  We dip greens in salt water 

 

Dipped Greens 

YAHATZ   íÌßÌá 
We break the middle Matzah in half 

and hide the larger piece for the 

Afikomen 

 

 

Break Bread.  

MAGGID shÈdÀn 
We tell the story of the Exodus 

beginning with Mah Nishtanah 

Our Story 

RAHTZAH   ÜÍîÅßÍð  We wash our hands, preparing for the 
meal, this time with a blessing 

Wash Again 

MOTZI MATZAH  
ØáÉîÎÝæ ÜÍĬÌæ 

We recite the blessing over the Matzah We Bless our Bread; 

MAROR  ðÎÝðÀn    Bitter herbs dipped in the Haroset 

 

Bitter Herbs  

KORECH  âÊðÎÝĦ 
We make a sandwich recalling how our 

ancestors ate the Passover offering 

Sandwiched in; 

SHULHAN ORECH 
çÍßÅäÏę ċÊðÎÝê  

We celebrate with a festive meal 

 

Now We Eat. 

ZAFUN  çġìÍî 
The hidden Matzah is revealed for the 

final course of the meal 

The Matzah Revealed 

BARECH    âÊðÍĝ 
We give thanks for the food and the 
good land which God has given us 

Give thanks  

HALLEL    ÌÜäÊħ With Psalms of Praise we anticipate 

future redemption 

 

Once again  

 

NIRTZAH   ÜÍî ÅðÉè We end ñNext year in Jerusalemò May 

God accept our offering of words 

In Jerusalem 
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KADDESH  
When the Seder coincides with Friday Night  

 
 :oÀt©c¨m-k©fÉu .¼rÀtÀvÉu oÈhÁnÀÅÁv UK«fÉhËu 'h¾Å¾ÅÁv oIh r¼eÃc h¾vÉhËu c¼r¥g h¾vÉhËu  
'h§gh§c¿ÅÁv oIHªC ,ÃC¿JÈhËu 'vÀG©g r¼J»t IT¨ftªk¿n 'h§gh§c¿ÅÁv oIHªC oh¾vO¹t kªfÉhËu  

'h§gh§c¿ÅÁv oIh-,¼t oh¾vO¹t Q½r©cÉhËu :vÀG©g r¼J»t IT¨ftªk¿n-k©F¾n   
:,IG¤gªk oh¾vO¹t tÀr©C-r¼J»t 'IT¨ftªk¿n-k©F¾n ,ªcÀJ Ic h§F 'I,Ãt J½SÁeÉhËu  

ñEvening and Morning, the sixth day: The heaven and the earth and all they contained 

were completed.  And God stopped on the seventh day from all the work he had been 

doing and rested on the seventh day from all the work he had been doing.  And God 

blessed the seventh day and sanctified it, for on it He ceased from all His work which He 
created to do.ò 

Vayehôhee erev vayehôhee voker yom hasheeshee. Vayechulu haôshamaôim vôhaôaretz 

vôchol tzôvaôam. Vayôchal eloheem bayom ha shôveeôee milachto asher asa vayishbot 
bayom hashôveeôee mikol milachto asher asa. Vayivarech eloheem et yom hashôveeôee 

vayikadaysh oto kee vo shavat meekol mila chto asher bara eloheem laôasot. 
 

:hÁ,ICÁrÉu iÊb©CÁrÉu iÊbÀrÀn h¾r¨cÁx  
With the permission of all who are assembled  

'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C 
:i¥pÊDÁv h¾r¨P t½rIC  

Praise to You, Adonai,  our God, sovereign of the universe,  

who created the fruit of the vine.  

Baru ch attah Ad onai elohaynu mele ch ha-olam  
boray pôree hagafen. 

 

'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C  
'o©g-k©F¾n Ub©C rÁj©C r¼J»t  

'uhÀ,I¨m¾n¨C UbÀJ¿S¾eÉu 'iIJ©k-k©F¾n UbÀn¿nIrÉu 
(vÀjUb¿n§k ,I,©CÁJ) v©c»vÁt¨C Ubh½vO¹t ÊhÉh Ub©k-i¼T¾TËu  
iIGÀG¨k ohÈBÁnÉzU ohÈDÁj 'vÀj¿n¾G¨k oh¾s¤gIn(U  
(oIh-,¼tÉu vÆzÁv ,©CÁÅÁv) oIh-,¼t  
'Ub·½,Ur½j iÁnÉz vÆZÁv ,ImÁNÁv dÁj      

  /oÈhÀr¨m¾n ,Áth§mh§k r¥fÇz 'J¼sÃe tÀr¿e¾n (v©c»vÁt¨C) 
 /oh¾nªgÀv-k©F¾n ÀT¿JÁS¾e UbÀ,ItÉu ÀT¿rÁj©c Ub©c h§F  

W·¼J¿sÀe h½s¤gInU (,©CÁJÉu) 
:UbÀT¨kÁjÉb¾v iIGÀG¨cU vÀj¿n¾G¨C (iImÀr¨cU v©c»vÁt¨C)                     
:ohÈBÁnÉzÁvÉu k½tÀr¿GÈh(Éu ,©CÁJÁv) J½SÁe¿n 'ÊhÉh vÀTªt QUr©C 
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Praise to You, Adonai,  our God, Sovereign of the Universe, who has chosen us from 

among all nations, lifting us up among all languages and s anctified us with His 

commandments.   Adonai,  our God, You have lovingly given us (The Sabbath Day for 

rest) , festivals for happiness and times for rejoicing, (This Sabbath Day and)  this 
festival of Matzah , season of our freedom, as reminder of the Exodus from Egypt,  

(lovingly)  as a sacred assembly. You have chosen us and You have sanctified us apart 

from all peoples and You have caused us to joyfully inherit (the Sabbath)  and Your holy 
feasts. Praise to You, who sanctifies (the Sabbath),  and Israel and  the  Seasons.  

Baruch attah Adonai elohaynu melech ha-olam asher bahar banu meekol ahm vôromimanu 
meekol lashon vôkiddishanu bômitzvotav. Vôteetayn lanu Adonai elohaynu bôahavah moadim 
lôsimha hagim uôzemanim lôsasson. Et yom hag hamatzot hazeh, Zôman herutaynu mikra 

kodesh zecher litziat Mitzraôim. Ki vanu vaharta vôotanu kidashta mikol haôamim. uômoaday 
kodshecha bisimha uôviôsasson hinhaltanu. Baruch atta Adonai, mikadesh Yisrael 

vôhazmanim 
 

When the Pesa h Seder  falls on a Saturday night:  
When Passover falls on a Saturday night, we add the following passages associated with the 
Havdalah service. The word Havdalah comes from the Hebrew root ñto distinguish or 
separate.ò  This service traditionally marks the conclusion of the Sabbath. Rather than 
blessing God who distinguishes óthe sacred from the profane,ô we acknowledge God as the 
One who distinguishes ñthe holiness of the Shabbat from the holiness of the festival.ò 
 

 :J½tÀv h½rIt¿n t½rIC 'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C 
Baru ch attah Adonai elohaynu mele ch ha -olam Boray miôoray haôaysh 

Praise to You, Adonai , our God, Sovereign of the Universe  
who creates the light giving fire.  

 

kÃj¨k J¼sÃe ih¦C kh¾S¨cÁNÁv 'o©kIgÀv Q¥k¼n Ubh½vO¹t É'Êhh vÀTÁt QUr©C 
/v¼G¤gÁNÁv h½nÉh ,¼J½J¨k h§gh§c¿ÅÁv oIh ih¦C 'oh¾nªg©k k½tÀr¿GÈh ih¦C 'Q¼JÃj¨k rIt ih¦C  

 v¼G¤gÁNÁv h½nÉh ,¼J½Å¾n h§gh§c¿ÅÁv oIh-,¼tÉu /ÀT¨kÁS¨c¾v cIy oIh ,ÁÅÂs¿e§k ,©CÁJ ,ÁÅÂS¿e ih¦C 
 'ÊhÉh vÀTÁt QUr©C /W¼,ÀÅÂs¿e§C k½tÀr¿GÈh W¿Nªg-,¼t ÀT¿JÁS¾eÉu ÀT¨kÁS¨c¾v /ÀT¿JÁS§e 

:J¼sÃe¨k J¼sÃe ih¦C kh¾S¨cÁNÁv 
Praise to You, Adonai , our God, Sovereign of the Universe, who distinguishes between 

the holy and the ordinary , between light and darkness, between the Seventh Day and 
the oth er days of creation, You have distinguished between the holiness of the Sabbath 

and the holiness of the festivals, You have distinguished and sanctified Israel through 

Your Sanctity. Praise to You, Adonai , who distinguishes between the holy and the Holy.  

Baru ch attah Adonai elohaynu mele ch ha -olam hamavdeel bayn kodesh lôhol Bayn ohr 
lôhoshe ch, bayn Yisrael liôameem, bayn yom hashôveeôee lishayshet yimay hamaôaseh, 

bayn kidushat shabbat lôkidushat yom tov hivdalta vôet yom hashôveeôee meeôshayshet 

yimay ham aôaseh kidashta. Hivdalta vekeedashta et amcha Yisrael bikôdushatecha. 
Baru ch attah adonai hamavdeel bayn kodesh lôkodesh 
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Sheheheyanu : The Blessing of Time  

'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C  
:vÆZÁv iÁnÉZªk Ub©ghÈD¾vÉu UbÀnÉH¾eÉu UbÊh¹j¼v¼J 

Prai se to You, Adonai,  our God, Sovereign of the Universe,  
Who has kept us alive and sustained us and allowed us to reach this season.  

 

Baru ch attah Adonai elohaynu mele ch ha-olam  

shôhehôheôyanu vôkeeôyemanu vôhigeeyanu lazman hazeh 
 

We recline to the left while drinking the wine in the fashion of free men and women. 
 

Uôrehatz 
Reader:  This table is a sacred altar where we encounter God and meet one another. As 

we prepare to eat the first course of our Seder  meal, we cleanse our hands and our 

hearts to parti cipate in this sacred meal.  
 

 
In some homes it is customary for the Maggid to rinse his hands in water poured from a 

pitcher into a bowl. In other homes it is the custom for each participant to do so. 
 

Karpa s 
Reader:  Passover ushers in the spring, a time o f hope.  Hope and anguish are 

intermingled as we dip the greens, symbolic of this new season, in the salt water, a 

reminder of our tears.  
 

ċġðÍĝ ÜÍİÌØ  ÍáÅá ,ġèáÊÜčÆØ ċËäËæ åÍäÎÝêÍÜ ,ØÊðÎÝĝ á ÉðÅī ÜÍæÍÛÇØÍÜ:  

Praised are you Adonai , sovereign of the Universe,  
Who creates the fruit of the earth.  

 

Baru ch attah Adonai elohaynu mele ch ha-olam  boray pree haôadamah 

 

Yachatz ï Breaking the mid dle matzah  
 

Maggid :  Silently, we break the middle matzah  and hide it away for later. A slave never 
knows where his next meal will come from. But this hidden matzah  is both a symbol of 

slavery and an expression of hope.  There are hidden meanings and puzzle s for us to 

ponder this evening. As we tell the story of the Exodus, we will search for new meanings 

in this ancient rite. May we find its meaning for us and our generation.  May we renew its 
lessons and find the delight of a hidden treasure in them.  

 
I t is customary for the Seder leader to take the middle matzah and to break it in half. The 
larger half is hidden either by the Seder leader or by the children who are present, to be 

ransomed later on before the end of the meal. 
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MAGGID ï THE TELLING  
 

Ha Lachm a Anya  ï Introduction  
 

We raise the broken piece of matzah before returning it to the table and sing: 
 
Maggid : We begin this evening by opening the door of our home as our ancestors did 

and inviting those who are less fortunate to join with us in telling o ur story. As we tell 

our ancestorsô story we become one with them. The door that leads to redemption is now 
opened.  

 

Group:  

ih§p¨f¾S k©F /oÈh·Àr¨m¾n¿s t©g¿rÁt¨C tÊb·À,Àv¨cÁt Uk·©f»t h¾S tÊhÉbªg tÀn¿jªk tÀv 
vÀt©CÁv vÊbÀJ¨k 't©fÀv tÀTÁÅÀv /jÁx¨pÈhÉu h½,hÇh Qh¾r¨m¾S k©F 'kIfÇhÉu h½,hÇh 
:ih¾rIj hÇb¨C vÀt©CÁv vÊbÀJ¨k 'h½s¨cªg tÀTÁÅÀv /k½tÀr¿GÈh¿s t©g¿rÁt¨C 

 

Ha La hma anya di a chalu avhatana bôara dômitzraim. 

Kol dôchfin yeitay vôyechol. Kol dôtzrich yeitay vôyifsah.  

Hashata Ha cha lôshana Habaôah bôara dôyisrael. 

 

This is the bread of affliction which our ancestors ate in the land of Egypt.  
All who are hungry come and eat.  

All who are needy come celebrate the Pesah  with us.  

Now we are here. Next year may we be in the Land of Israel.  

Now we are slaves.  Next year ma y we be free men and women.  
 

Return the matzah to the table 

 

Ha lachma anya:  At the beginning of the Maggid, we open the story of the Exodus with a 
statement in which we call matzah the bread of affliction (or possibly the bread of poverty) 
which our ancestors ate while they were still in Egypt. Later in the Haggadah, we explain 
matzah differently: we say that our ancestors ate matzah when they left Egypt; the dough did 
not have time to rise because they left Egypt hastily. The two explanations seem to contradict 
one another. In his commentary, Rabbi David Abudraham5 wonders why we begin the 
Haggadah by referring to matzah as ñthe breadéwhich our ancestors ate in Egypt.ò  The 
Torah explains that matzah was baked when our ancestors left Egypt: ñFor they baked 
unleavened cakes of dough éwhen they went forth from Egyptébecause they were thrust 

                                                             
5 David ben Josef ben David Abudraham (fl. 1340) or Abudarham was one of the early commentators and 
decisers of Jewish law who lived in Seville, Spain, and who was known for his commentary on the synagogue 
liturgy. He also wrote a commentary on the Haggadah. 

http://en.wikipedia.org/wiki/Rishonim
http://en.wikipedia.org/wiki/Seville,_Spain
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out of Egypt.6  If matzah was the bread baked as they left Egypt, how can we say that it is 
also the bread our ancestors ate while they were still slaves? There is no contradiction here 
since the Torah also tells us that matzah was part of the meal at the original Passover 
sacrifice while the Israelites were still in Egypt: ñThey shall eat (the Passover offering) with 
matzah and with maror.ò7  

Why did the Israelites eat matzah before they left Egypt? It was a portent of what was to 
come for the Israelites. It was a sign that they would leave Egypt in such haste that they 
would not have time to bake bread or for their dough to rise.  Abudraham offers this 
explanation later when commenting on the passage in the Haggadah, ñThis matzah, for what 
reason?ò  

But there are other reasons that we eat matzah as well.  The poor eat matzah because it 
takes time to digest and they will not be hungry as often. Also, it is easy to prepare so those 
who are hungry will not have to wait long for it to be baked when they return home to eat 
dinner. 

We begin the Seder with this statement, ha lachma anya, so that the needy who come to our 
home Passover will not take offense at the type of food that we are serving them. They might 
assume that the reason we are serving matzah is because this is the common fare of the 
needy. As a result they might take offense and refuse to come to our homes. We, therefore, 
begin by explaining that this is the type of food our ancestors ate in Egypt and that we are 
following their example on this night. By explaining it in this way they will understand that we 
are not eating such food because we are being miserly toward the needy. Just the opposite; 
having referred to the matzah as the bread of poverty, we continue, ñAll who are hungry 
come and eat!ò That is, even if you have enough to eat the week of Passover, if you are 
hungry right now (because you have been fasting in anticipation of the Seder), come and eat. 
ñAll who are needy,ò - those who do not have enough provisions for the whole week of 
Passover ñCome and celebrate Passover,ò with us all the days of the holiday.   

The following statements in this opening passage are all interconnected.  

Now we are here; next year in the land of Israel. One might wonder, since we are eating 
matzah just as our ancestors did on the eve of Passover, why donôt we also offer an offering 
on Passover? This question is answered in this statement: ñNow we are here; next year in 
the land of Israel.ò That is, we cannot offer a sacrifice because we are here in the Diaspora.  

Sacrifices can only be offered in the Temple in Jerusalem.  Next year may we be in the land 
of Israel where we can offer sacrifices on each of festivals!  

Now we are slaves; next year may we be free!  But the previous state suggests yet another 

question. Why donôt we just rebuild the Temple so we can offer sacrifices again? To this 
question, the Haggadah says, ñNow we are slaves; next year may we be free!ò That is, 
because we are slaves living in this bitter exile, we are not free to rebuild the holy Temple. 
With Godôs help, next year may we be free in the land of Israel so that neither Satan nor 
misfortune can prevent us from rebuilding the Temple. 

                                                             
6 Exodus 12:39 
7 Exodus 12:9 
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Traditionally the Mah Nishtanah is recited by the youngest child present at the Seder who is 
capable of learning this passage. The Mishnah, the first codification of Jewish law, suggests 
that this passage be recited by a parent if the child is unable to ask the questions him/herself. 
The Mah Nishtanah can be recited in Hebrew or in English  
 
 

Mah Nishtanah ï Inspiring and asking questions 

 

Maggid : Let us consider what makes this night different and why it is that we should 
ask questions:  

 

?,Ikh¦KÁv k©F¾n vÆZÁv v©kÉh·ªKÁv vÊBÁT¿JÈB vÁn  
 :v©MÁn IK«F vÆZÁv v©kÉh·ªKÁv /v©MÁnU .½nÀj ih§k¨fIt Ub·Àt ,Ikh¦KÁv k©f¨C¼J 

 
:rIrÀn vÆZÁv v©kÉh·ªKÁv ,IeÀrÉh rÀt¿J ih§k¨fIt Ub·Àt ,Ikh¦KÁv k©f¨C¼J 

 
vÆZÁv v©kÉh·ªKÁv /,Àj¼t oªg·ªP Ukh§p»t ih§kh§C¿yÁn Ub·Àt ih½t ,Ikh¦KÁv k©f¨C¼J 

:oh¾n©g¨p h½T¿J 
 

vÆZÁv v©kÉh·ªKÁv /ih§CÂx¿n ih¦cU ih§c¿JIh ih¦C ih§k¨fIt Ub·Àt ,Ikh¦KÁv k©f¨C¼J 
:ih§CÂx¿n Ub·©K«F  

 
How different this night is from all other nights!  On all other nights we eat leaven and 
unleavened bread; tonight we only eat unleavened bread.  On all other night s all types of 

vegetables; tonight we eat bitter herbs . On all other nights we donôt have to dip even 

once; tonight we do so twice.  On all other nights we can eat upright or leisurely leaning 

on our side; tonight all of us lean.   
 

Mah nishtana halieôla hazeh mikol halaylot!  

Shôbichol halaylot anu o chlim hametz uômatzah, haleila hazeh kulo matzah. 

Shôbichol halaylot anu o chlim shôar yirakot, haleila hazeh maror. 
Shôbichol halailot ayn anu matbilin ahôfilu paôam ahat  aleila hazeh shôtay fiôamim. 

Shôbichol ha laylot anu o chlim bayn yoshvin uôvayn misubin haleila hazeh kulanu 

misubin.  
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Mah Nishtana:8 What is the significance of each of the four questions? 

1. On all other nights we do not even dip once, on this night we dip twice ï It is the 

practice of the rich to dip vegetables in some type of liquid at the beginning of their 
meal; if we wanted to make this meal different we only needed to dip once to show 
that we are like the rich. So why is it necessary for us to dip twice? 

2. On all other nights we eat leavened and unleavened bread, on this night entirely 
unleavened bread ï On other nights we can eat whatever we wish, whether it is 

hametz, leavened or matzah, unleavened bread; we may eat one or both of them. Why 
only this night do we eat only matzah. It would have been appropriate to eat both of 
them on this night; the matzah would have been a reminder of the haste with which we 
left Egypt. SO why on this night do we eat ONLY matzah?  

3. At other times we eat any vegetables we want; why on this night bitter herbs? 

Usually we only eat bitter herbs as a medicinal substance for healing.  Why on a night 
associated with great miracles are we required to eat bitter herbs? It should have been 
the other way around ï at other times we eat bitter herbs but tonight when we 
celebrate a miracle we donôt have a reason to eat bitter herbs that reminds us of our 
bitterness. 

4. On all other nights we eat and drink either leaning or sitting; on this night all of 
us lean. On other nights people are permitted to eat either leaning or sitting, each 
however he sees fit.  Why is it an obligation for all of us to lean when we drink wine 
and eat matzah?  

There is also a distinction in the type of language which is used in the second and the fourth 
questions. While the two questions contain contrasts, in the second question we use the 
conjunctive (ñuò), which in this case means ñor,ò ñhametz or matzahò while the fourth 
question is written using the expression beinéuôvein, (either éor), óeither sitting or leaning.ô 
What is the significance of this distinction? How is the custom of eating matzah different from 
the practice of reclining? And why are these two questions written differently from one 
another?  

The reason for the difference in language has to do with the object of the question. The focus 
of the second question is on the food (and not on the one who does the eating) while the 
focus of the fourth question is the one who performs the act (and not the act). On a regular 
evening, people will eat leavened or unleavened bread with their meal, whichever they are 

                                                             
8 The order of the text of the Mah Nishtanah is different in Sephardic Haggadot.  
ά²Ƙȅ ƛǎ ǘƘƛǎ ƴƛƎƘǘ ŘƛŦŦŜǊŜƴǘ ŦǊƻƳ ŀƭƭ ƻǘƘŜǊ ƴƛƎƘǘǎΚ  
On all other nights we do not even dip once; tonight we dip two times.  
On all other nights we eat leavened or unleavened bread; tonight we eat only unleavened bread.  
On all other nights we eat all types of vegetables; tonight maror.  
hƴ ŀƭƭ ƻǘƘŜǊ ƴƛƎƘǘǎ ǿŜ Ŝŀǘ ŀƴŘ ŘǊƛƴƪ ŜƛǘƘŜǊ ǎƛǘǘƛƴƎ ƻǊ ƭŜŀƴƛƴƎΤ ǘƻƴƛƎƘǘ ŀƭƭ ƻŦ ǳǎ ƭŜŀƴƛƴƎΦέ  

The order of the blessings is different ς dipping comes first since it is the first act we perform at the Seder.  In 
ǘƘŜ ŦƻǳǊǘƘ ǎǘŀǘŜƳŜƴǘ ǿŜ ǎŀȅ άŜŀǘƛƴƎ ŀƴŘ ŘǊƛƴƪƛƴƎέ ǿƘƛƭŜ ƛƴ ǘƘŜ ǎǘŀƴŘŀǊŘ ǾŜǊǎƛƻƴ ŦŀƳƛƭƛŀǊ ǘƻ Ƴƻǎǘ ƻŦ ǳǎ ƛǘ ƻƴƭȅ 
ƳŜƴǘƛƻƴǎ άŜŀǘƛƴƎΦέ 
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served. Therefore we say, ñchametz or matzah.ò Tonight, however, they are only served 

(kulo) only matzah.  

Leaning (at a meal) is different. Normally people will sit for part of the meal and lean for part 
of the meal. The question, therefore, is formulated differently. Bein uôvein implies both X and 
Y, while ñuò implies either/or ï either one or the other.  We ask why on other nights can a 
person both lean and sit, while on this night he is obligated specifically to lean when he drinks 
wine and eats matzah.  Leavened and unleavened bread, on the other hand, tend not to be 
present at the same meal since one will usually serve one or the other and not both. Tonight, 
however, is different since we only serve unleavened bread. 

There is an interesting reason why we say kulanu misubin, ñall of us lean,ò in the fourth 
question. At first glance the word kulanu, all of us, would appear to be superfluous. The root 
word kulo appears in both the second and fourth questions.  Unlike the second question, 
however, in which we say that we eat entirely kulo matzah, we donôt really need to point out 

that all of us kulanu lean on this night.  In the fourth question the word kulanu is an allusion to 
the story of the Exodus. When the tenth plague struck Egypt, the Egyptians were terrified. 
They pressed the Israelites to leave Egypt because they thought their lives were endangered: 
The Egyptians were urgent upon the people to send them out in haste, for they said: ñKulanu 
metim, all of us are dead!ò9 Just as they thought they were all doomed to die, so all of us 
recline at the Seder because all of us were redeemed from slavery. 

From Slavery to Freedom: The First Telling  

 
  

sÊh¨C 'oÀÅ¾n Ubh½vO¹t ÊhÉh Ub·½th§mIHËu /oÈh·Àr¨m¾n¨C vÃg¿rªp¨k UbhÈhÀv oh¾s©c¤g 
tUv QUr©C JIsÀEÁv th§mIv tO UK¾tÉu 'vÊhUyÉb ªgI·rÉz§cU vÀeÊz»j 

UbhÈhÀv oh¾s©C¨gÂJ¿n 'UbhÇb©c hÇb¨cU UbhÇb©cU Ub·Àt h½r»v 'oÈh·Ár¨m¾N¾n Ubh·½,Ic»t¶,¼t 
'ohÈb½eÉz Ub·©K«F 'ohÈbIcÉb Ub·©K«F 'oh¾n©f»j Ub·©K«F Ukh§p»tËu /oÈh·Àr¨m¾n¨C vÃg¿rªp¨k 
k©fÉu /oÈh·Àr¨m¾n ,Áth§mh§C r¦PÁx¨k Ubh·¦k©g vÊu¨m¾n 'vÀrITÁv¶,¼t oh§g¿sIh Ub·©K«F 

:j©CÂJ¿n vÆz h½r»v 'oÈh·Ár¨m¾n ,Áth§mh§C r¦PÁx¨k v¥C¿rÁNÁv 
 

We were slaves to Pharaoh in Egypt; but the Lord our God took us out from there with a mighty 
hand and an out-stretched hand.  And if the Holy Blessed One had not taken us out of Egypt we 
and our children and our childrenôs children would still be subjugated to Pharaoh in Egypt. Even if 
all of us were wise, proficient elders and knowledgeable in the Torah, we would still be obligated 
to tell the story of the Exodus from Egypt. Anyone who tells the story of the Exodus from Egypt at 
length, behold such a person is praiseworthy! 
 
 

                                                             
9 Exodus 12:33 
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Avadim Hayeenu, We were slaves: The two halves of the opening statement in this 

passage are taken from two different biblical verses; the first half of this statement is taken 
from Deuteronomy 6:21 ï ñAnd you shall say to your child, óWe were slaves to Pharaoh in 
Egyptéôò  This verse concludesñéAnd the Lord took us out from Egypt with a mighty hand.ò 
However the Maggid did not use the second part of this statement. Instead the second half of 
the passage, Avadim Hayeenu is taken from a different verse Deuteronomy 5:15 ï ñAnd you 
shall remember that you were a servant in the land of Egypt, and the Lord brought you out 
from there with a mighty hand and an outstretched arm.ò  The reason the Maggid uses a 
different verse for the second part of this passage is because this passage provides an 
answer to each of the four questions.   

We begin with Deuteronomy 6:12 to fulfill the dictum that in telling the story of the Exodus, 
one begins with disgrace (and ends with exaltation.)10 Deuteronomy 5:15 contains not only a 
statement of exaltation but it also answers the four questions in the way it is worded.11  

 

ÜÍĔÜÅá ČÇØÉîÎĤÌÝ )1( åÍěÉæ ČáËÜčÆØ)2( ÜÍïÍÞÇß ÛÍáÅĝ )3 (ÜÍáġàÅè ÌêÎðÅÞÉÙġ)4(  

Adonai took you out, (1) your God, from there (2), with a mighty hand (3), and an 
outstretched arm (4)12 

1. Vôyotzeeôacha adonai ï ñAdonai took you out.ò This statement explains why we dip 
twice during the Seder.  The two dippings represent the two blessings which God 
bestowed upon Israel in Egypt: first, they were redeemed from slavery to freedom, and 
second that it was God Himself who redeemed them. These two blessing are alluded 
to by these words: Vôyotzeeôaynu ñHe took us outò and adonai ñAdonai.ò  

2. Elohaynu misham ï ñOur God from there.ò This is an allusion to the matzah. When 
the Israelites were slaves in Egypt they were not much better than the Egyptians; like 
them they worshipped false gods. When they were about to leave Egypt, they renewed 
their faith in one God and repented of their former ways. We find reference to this in 
the verse: ñDraw out and take your lambs according to your families.ò13  The sages 
interpret this to mean draw yourselves away from idolatry and bring obligatory lambs. 
It is known that chametz is a symbol for the evil of idolatry while matzah is a symbol of 
the aspect of holiness. Therefore when the Israelites ate matzah, they affirmed that 
their God, Elohaynu, never ceased to be their God and that they were rejecting 

                                                             
10 See Pesachim, Chapter 10 
11 The Haggadah could have quoted the entire verse in Deuteronomy 6:21. The author wonders why it was 
necessary to use a different verse to fulfill the Mishnaic ŘƛŎǘǳƳΣ άǘƻ ŜƴŘ ǿƛǘƘ ŜȄŀƭǘŀǘƛƻƴέ ǊŀǘƘŜǊ ǘƘŀƴ ǘƘŜ ǾŜǊǎŜ 
it had already quoted. The answer appears to be that Deuteronomy 5:15, contains answers to all four 
questions as he now explains. 
12 See Deuteronomy 5:15. The translation follows the syntax of the Hebrew words ς and not proper English 
form -- for the purpose of the drash!  Note also that the Haggadah switches (?) from the second person YOU to 
the first person WE. But the basic wording of the phrase follows the biblical verse,  
13 Exodus 12:21 
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idolatry, symbolized by chametz. That is why we eat only matzah on Passover ï it is 
an affirmation of acceptance of God and rejection of idolatry. 

3. Bôyad chazakah ï ñWith a mighty hand.ò  This expression is a reference to the tenth 
plague since it is the mightiest of all the plagues.  Through it Israel escaped from 
Egypt. Regarding this plague the Torah says, ñThere was no house in which there 
werenôt dead,ò14 As a result, there was bitterness and sorrow in every Egyptian 
household.  We eat bitter herbs as a reminder of the bitterness we caused the 
Egyptians through the hand of God. Later in the Haggadah a different explanation is 
given for the bitter herbs, and both are correct.  

4. Uôvôzroah netuyah ï ñAnd an outstretched arm.ò Because God took us out of Egypt 
with ñan upraised hand,ò15 without fear or anxiety, we lean at the Seder as a sign of our 
leisureliness and comfort. 

We were slaves to Pharaoh in Egypt: The Maggid should have said, ñOur fathers were 
slaves to Pharaoh and He took us out.ò Why do we say that óWE were slaves?ô The Maggid 

qualifies this statement by saying: If He had not taken us out, then we, our children and our 
childrenôs children (would still be subjugated in Egypt).  The mention of three generations is 
meant to be a hazakah, a presumption.16 If Israel had remained enslaved for four hundred 
years they would have gained the presumed status of slaves. That is why God moved up the 
time of redemption from the original prediction of four hundred years, and took them out of 
Egypt sooner. Had they remained in Egypt, they would have been subjugated for all time. 
After three generations the Israelites would have sunk into the fiftieth degree of idolatry and 
impurity and never would have been able to escape from this impurity.  

That is why we say ówe would have been subjugatedô and not ñwe would have been slaves,ò 
even though the second expression is closer to the language of the Torah. It is possible for a 
person to be a slave but to serve his master freely. To be subjugated is to serve oneôs master 
against oneôs will. 

Even if we were all wise, all of us were knowledgeable:  This is a reference to knowledge 

of the world and not necessarily knowledge of the Torah. It is the way of people of knowledge 
and discernment to inquire into the ways of the world and to analyze the events happening 
about them. Even a simple Jew knows matters dealt with in the Torah as well as the story of 
the Exodus of Egypt. What the Maggid is saying here is whether we are knowledgeable in 
matters of the world or in the ways of Torah we would still be obligated to tell the story of the 
Exodus at great length. 

Another way of understanding this passage is: even if we are familiar with the written as 

well as the oral Torah, we are still obligated to tell the story of the Exodus of Egypt at length. 

                                                             
14 Exodus 12:30 
15 Exodus 14:8 
16 In Jewish law there is a concept of hazakah ς when something happens three times there is an ascertained 
presumption or status for the thing. Here once three generations passed as slaves, the Israelites would a 
presumption of this status for all time to come. 
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Even sages and people of great knowledge must tell the story. A person should not think 

that one is only obligated to tell the story of the Exodus to young children or to women 
because they are not familiar with the story of the Exodus. Even if a group of Torah scholars 
are together, and there are no women or children present they should not presume that they 
are not obligated to tell the story of the Exodus. The colleague should not say to him, ñWho 
doesnôt know all this?ò Therefore we say, óeven if we are all sages and discerning, and even if 
everyone in our circle is great in the performance of commandments, we are still obligated to 
tell the story of the Exodus.ô Such a group can reveal the deepest secrets of Torah and not 
just tell the story in a general way. That is why we say, ñOne who tells the story of the 
Exodus at length is praiseworthy.ò The Haggadah goes on to give examples of scholars 

who did not skimp in the telling of the story of the Exodus - the sages at Bônai Brak and Rabbi 
Elazar ben Azariah. 

h§CÁrÉu 'vÊh¿rËz¤g¶i¥C rÊz©g¨k¼t h§CÁrÉu 'ªg·ÂJIvÉh h§CÁrÉu 'rÆz¥gh§k¹t h§CÁr¨C v¼G¤gÁn 
oh¾r¨PÁx¿n UhÀvÉu 'eÁr¨c¶hÇb¨c§C ih§CÂx¿n UhÀv¼J 'iIp¿rÁy h§CÁrÉu 't©ch¾e¤g 
Ur¿nÀtÉu o¼vh½sh¾n¨kÁ, Ut©C¼J sªg 'v©kÉhªKÁv I,It¶k©F 'oÈh·Ár¨m¾n ,Áth§mh§C 
:,h¾r»jÁJ k¼J 'gÁn¿J ,Áth¾r¿e iÁnÉz ªgh·ÈD¾v 'Ubh·½,ICÁr :o¼v©k 

 
Once, Rabbi Eliezer, Rabbi Joshua, Rabbi Elazar ben Azariah, Rabbi Akiva, and Rabbi Tarfon 
were celebrating Passover in Bônai Brak. They were telling the story of the Exodus from Egypt all 
that night.  Finally, their students came and said to them: ñRabbis! The time has come to say 
the morning Shõma!ó 
 

Maôaseh BôRebbe Eliezer:  This entire gathering was made up of great sages (without 
women or children present) from whom no sublime meanings of the Torah were kept. We 
know that there could not have been women or children present because the Haggadah tells 
us that sages stayed up all night and drank four cups of wine, something the women or 
children were unable to do.  Even though they knew the story of the Exodus quite well, they 
were obligated to stay up all night reviewing and discussing the story. While the sages 
connected the repetition of questions and answers in the Torah regarding the Exodus with 
the four children, the general lesson we learn from this repetition is that it is impossible to 
repeat the story of the Exodus without learning something new and different from one 
another. A person should not only repeat that which he already knew based on his own but 
should learn new lessons and insights from others. The Haggadah goes on to give an 
example of this in the incident of Rabbi Elazar ben Azariah.17 

 

 

                                                             
17 Rabbi Elazar ben Azariah, in the next passage, is unable to deduce the teaching that one should mention the 
Exodus at night ς since he cannot derive this on his own, he teaches a lesson he learns from Ben Zoma. The 
Seder is an opportunity to pass on the teachings one has received from others. 
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'h¾,h·§fÊz tOÉu 'vÊbÀJ oh§g¨c¾J i¥c¨F hÈb»t h½r»v /vÊh¿rËz¤g¶i¥C rÊz©g¨k¼t h§CÁr rÁnÀt 
:rÁn¹tÆB¼J /tÀnIz i¥C VÀJÀr¿S¼Å sªg /,Ikh¦KªC oÈh·Ár¨m¾n ,Áth§mÉh r½nÀt½T¼J 
WhÆHÁj h½nÉh /WhÆHÁj h½nÉh kÃF 'oÈh·Ár¨m¾n .¼r·¼t½n W¿,t¦m oIh ,¼t 'rÃFÉz¾T iªgÁn¨k 
o©kIgÀv WhÆHÁj h½nÉh :oh¾r¿nIt oh¾n©f»jËu /,Ikh¦KÁv WhÆHÁj h½nÉh kÃF /oh¾nÊHÁv 

:Ájh·¾JÀNÁv ,Inh§k th§cÀv¨k WhÆHÁj h½nÉh kÃF /vÆZÁv 
 

Rabbi Elazar ben Azariah said: òThough I am like a seventy year old man I have not yet been 
worthy of offering a proof text for mentioning the Exodus from Egypt at night until Ben Zoma came 
and expounded it:  òéIn order that you may remember the day of your going out of Egypt all 
the days of your life.ó (Deuteronomy 15:3) ñThe days of your lifeò refers to the days. ñAll the 
days of your lifeò includes the nights.ò The sages said: ñThe days of your lifeò refers to this world. 
ñAll the days of your lifeò includes the world to come.ò 
 
 

Rabbi Elazar Ben Azariah amar, Rabbi Elazar ben Azariah said:  This is similar to a 

teaching regarding the sage, Rabbi Abun, who is said to have learned more in his brief 28 
years than a seasoned scholar of 100 years learned in a life time.18 Similarly, Rabbi Elazar 
ben Azariah was a young man of only eighteen but had already attained the wisdom of a 
seventy year old. Because he had so much wisdom, he was worthy of being chosen to be the 
Nasi, the head of the Sanhedrin. Still Rabbi Elazar was unable to learn the teaching that one 
should mention the Exodus at night on his own until the teaching of ben Zoma was 
promulgated.19 Once this teaching was present in the communal discourse, Rabbi Elazar ben 
Azariah was able to teach the ruling regarding the recitation of the Exodus at night. In other 
words it is not that ben Zoma taught this ruling; in point of fact Rabbi Elazar did. The 
Haggadah says, ñUntil ben Zoma interpreted the verse...ò It does not say, ñAnd ben Zoma 
interpreted the verseéò This suggests that once the idea was suggested, Rabbi Elazar was 
able to figure out the law in this case. 

What was it that ben Zoma taught? Even though the word yamim generally refers to both day 
and night, as we see in Genesis, ñAnd it was morning and it was evening one day,ò20 
generally we distinguish one from the other, as in ñAnd he called the light day, and the 
darkness nightò21 Therefore, ben Zoma felt it was necessary to find another scriptural 
reference which would make it clear that we must mention the Exodus both in the day time 
and at night: he interprets ñAll the daysò ï ñthe daysò refers to the day time and ñallò as a 
reference to the nights. The Sages and Rabbi Elazar ben Azariah also disagreed about the 
                                                             
18 Ecclesiastes Rabbi 5:11 #5 
19 ¢ƘŜ ŜȄǇǊŜǎǎƛƻƴ ƘŜǊŜ ƛǎ άŀ ǇŜǊǎƻƴ Ŏŀƴƴƻǘ ŘŜŘǳŎŜ ŀ ǘŜŀŎƘƛƴƎ ǳƴƭŜǎǎ Ƙƛǎ ǎƻǳƭ Ƙŀǎ ŀƭǊŜŀŘȅ ǊŜŎŜƛǾŜŘΦέ L ōŜƭƛŜǾŜ 
that the idea here is that we received all our teachings at Mount Sinai. So whatever we teach has to be 
something we already received at Sinai. We have nothing new to teach! 
20 Genesis 1:5, the second half of the verse. 
21 Genesis 1:5, the first half of the verse. 
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interpretation of the word hayecha, ñyour life,ò in the phrase ñall the days of your life.ò Rabbi 
Elazar understands the expression ñyour lifeò as a reference to this world, while the sages 
who were of the opinion that one does not have to mention the Exodus at night, understood 
the word Hayecha, ñyour life,ò as a reference to the time of the Messiah. 

 Keneged Arbaôah Banim -  The Four Children  
 

QUr©C /k½tÀr¿GÈh INªg¨k vÀrIT iÁ,ÊB¼J QUr©C /tUv QUr©C /oIeÀNÁv QUr©C 
'gÀJÀr sÀj¼tÉu 'o©fÀj sÀj¼t /vÀrI, vÀr¨C¾S ohÈb©c v©g©C¿rÁt sÆdÆb¨F //tUv 

  :kIt¿J§k ªg·½sIh Ibh½t¼J sÀj¼tÉu 'oÀT sÀj¼tÉu 
Praised is the One who is present everywhere. Blessed is the One. Blessed is the One who 
gave the Torah to the people Israel. Blessed is the One. About four types of children the Torah 
speaks: one is wise; one is wicked; one is simple; and one does not know how to ask.  

 

vÊU§m r¼J»t 'oh¾y©P¿J¾NÁvÉu oh¾EÂjÁvÉu ,Ãs¦gÀv vÀn ?r½nIt tUv vÁn o©fÀj 
ih½t :jÁx¥PÁv ,If¨k¾v¨F Ik¶rÀn¹t vÀTÁt ;ÁtÉu ?o¥f¿,¼t Ubh·½vO¹t ÊhÉh 

iÀnIeh§p»t jÁx¥PÁv rÁjÁt ih¾rh¾y¨pÁn 
The wise one, what does he ask? ñWhat are these testimonies, statutes and judgments which 
the Lord our God commanded you?ò So you shall teach him all the laws of Pesach, such as, óOne 
may not eat anything after the Pesach offering.ô 

 

h§p¨kU /Ik tOu o¥f©k ?o¥f©k ,tÃZÁv vÀsÃc¤gÀv vÀn ?r½nIt tUv vÁn gÀJÀr 
v½v¿eÁv vÀTÁt ;ÁtÉu /rÀE§g©C rªp©F 'k©k¨FÁv i¾n In¨mªg¶,¼t th§mIv¼J 
h§k 'oÈh·Àr¨m¾N¾n h¾,t¦m¨C 'h§k ÊhÉh vÀG©g 'vÆz rUc¤gªC :Ik¶rÀn¹tÆu 'uhÊB¾J¶,¼t 

:kÀtÉdÈb vÊhÀv tO 'oÀJ vÊhÀv UK¾t /Ik¶tOÉu 
The wicked one, what does he ask? ñWhat is this service to you?ò He says óto youô not óto meéô 
Since he excluded himself from the community he has denied the cardinal principle of Judaism. 
Therefore set his teeth on edge by telling him: ñIt is because of that which the Lord did for me 
when I went forth from Egypt.ò óFor meô and not ófor him;ô had he been there he would not have 
been redeemed. 

 

ÊhÉh Ub·Àth§mIv sÊh eÆz·Ãj¨C :uh©k½t ÀT¿rÁnÀtÉu ?,tÃZ vÁn ?r½nIt tUv vÁn oÀT 
:oh¾s©c¤g ,h¦C¾n oÈh·Ár¨m¾N¾n 

The simple one, what does he ask? ñWhat is this?ò You shall say to him, ñWith a strong hand 
did the Lord take us out of Egypt, from the house of bondage.òò (Exodus 13:14) 

 

oIHªC 'WÉb§c¨k ÀT¿sËD¾vÉu :rÁn¹tÆB¼J /Ik jÁ,¨P ¿TÁt 'kIt¿J§k ªg·½sIh Ibh½t¼JÉu 
:oÈh·Àr¨m¾N¾n h¾,t¦m¨C 'h§k ÊhÉh vÀG©g vÆz rUc¤gªC :rÃnt¦k tUvÁv 
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And the one who does not know to ask, you must open the subject for him, as it says, ñYou 
shall tell your child on that day, óIt is because of that which the Lord did for me on that day when 
he took me out of Egypt.ôò (Exodus 13:8) 
 

kIfÊh /tUvÁv oIHªC h¾t /tUvÁv oIHªC rÁnIk sUn¨kÁT 'J¼s·Ãj JtÃr½n kIfÊh 
t©K¼t 'h¾T¿r·ÁnÀt tO vÆz rUc¤gªC /vÆz rUc¤gªC /rÁnIk sUn¨kÁT /oIh sIg¨C¾n 

:WhÆb©p¨k oh¾jÊbÂn rIrÀnU v©MÁn JÇH¼J v©gÀJ¨C 
One might think that the obligation to discuss the Exodus begins on the first day (of the month of 
Nissan.) Therefore the Torah says, ñYou shall tell it to your child on that day.ò One might have 
thought that ñOn that day,ò implies the day time. Therefore the Torah says, ñBecause of this,ò 
ñBecause of thisò implies that one must do so (tell the story of the Exodus) only at the time when 
the matzah and the maror are in front of you (that is on the night when the Passover sacrifice is 
offered.) 
 
 

Baruch HaMakom, Blessed is the Omnipresent: Why is the word Baruch repeated four 

times in this introductory passage? And why is God referred to here as HaMakom, literally, 
ñthe Place?ò22 In commenting on the verse: The Lord came from Sinai; And rose from Seir to 
them; He shined forth from Mount Paranéò23  He sages ask24 why it was necessary for God 
to go forth from Mount Seir which was the dwelling place of Edom25, or Paran which was the 
home of the Ishmaelites? We learn that originally God went to the other nations and offered 
them the Torah before He offered it to Israel. He offered the Torah to Edom but they asked 
ñWhat is written in it?ò When they heard that it contained a prohibition against murder, they 
said: ñHow can we accept the Torah?  This was the strength of our father, Esau, of whom it is 
written, ñAnd the hands were the hands of Esau,ò26 and of whom it was written, ñBy the sword 
you shall live!ò27 God then went to the children of Ishmael and offered the Torah to them. 
They asked: ñWhat is written in it?ò God said to them, ñYou shall not steal!ò They said: 
ñMaster of the Universe, our father was a thief; You blessed him by saying, óHe shall be a wild 
ass of a man; his hand shall be in everything and every man shall be against him.ôò28  

(God continued to offer it to others) until he came to Israel and they accepted it. It seems that 
God purposely mentioned óYou shall not killô to the Edomites and óYou shall not stealô to the 
Ishmaelites because he knew that they would not accept the Torah on these conditions. God 
knew that they could not accept teachings that went against their way of life. He really did not 

                                                             
22 Makom is usually translated as the Omnipresent, the One who is always present since God is present in all 
ǇƭŀŎŜǎΦ ά¢ƘŜ ǿƻǊƭŘ ƛǎ ƴƻǘ ǘƘŜ ǇƭŀŎŜ ƻŦ DƻŘ ōǳǘ DƻŘ ƛǎ ǘƘŜ ǇƭŀŎŜ ƻŦ ǘƘŜ ǿƻǊƭŘΦέ 
23 Deuteromy 33:2 
24 Sifre Deuteronomy 343 
25 The people of Esau. 
26 Genesis 27:22 
27 Genesis 27:40 
28 Genesis 16:12 
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want them to accept the Torah so he presented it to them in a way that would have to refuse 
it. Only then did he go to Israel and offer them the Torah. 

That is why we say Baruch four times. We say it once to thank God that he did not give the 
Torah to the Edomites (Blessed is the Makom) and once because He did not give it to the 
Ishmaelites (Blessed is He). And we call God HaMakom, the place or the Omnipresent, 
because God created óa placeô that allowed the other nations to refuse the Torah so Israel 
could accept it (blessed is the one who gave the Torah to His People Israel.) Finally the 
fourth Baruch statement is thanksgiving that God did not give the Torah to the angels, but to 
human beings! 

 

Hacham mah hu omer? What does the wise child ask? In order to understand the wise 
childôs question and answer, we must first understand the three categories of laws in this 
passage: (edut) testimonies, (chukkim) statutes and (mishpatim) judgments.   Testimonies 
(edut) are those practices which testify to the haste with which the redemption took place, 
such as the matzah which did not have time to rise because the Israelites left so quickly from 
Egypt. The Passover offering is one of the statutes (chukkim); the Torah says, ñThis is the 
statute of the pesach offering.ò29 Judgment would apply to procedural rulings such as which 
part of the Passover meal should be consumed last.30 The wise child, then, asks about all the 
types of laws as well as the protocol which applies to them. In our time, when there is no 
Passover sacrifice and we eat the matzah first, we are left to wonder if it is still necessary to 
eat a little more matzah at the end of the meal as well. Similarly, in the time of the Temple, 
one might wonder if it is still necessary to eat a little bit of the Passover offering at the end of 
the meal since we have already consumed a whole meal and are no longer hungry. The 
mishpatim, the judgments, answer the question in each of these cases ï we are still obligated 
to eat the matzah (in our time) and the pesach offering (in the time of the Temple).   

But if this is the meaning of the three terms, then the question in the Torah should have been 
phrased, ñWhat are the judgments of these testimonies and statutes,ò since the essence of 
the question was the procedural rulings for each of the statutes and testimonies. The wise 
child put the mishpatim last in order to show us that he understood that his question was 
about the final part of the Seder meal, either for the matzah (afikomen) or the pesach 
offering. He then answers them in their proper order. So first we ask about the matzah since 
it is a reminder of the Passover offering. Since the pesach offering had to be eaten when the 
celebrant was no longer hungry, so too the last bits of matzah which we call the afikomen had 
to be eaten at the end of the meal when the celebrant was no longer hungry, we observe the 
same law for both of them ï we have them at the end of the meal. The Mishnah tells us, ñOne 
may not add afikomen after the pesach offering,ò it is called the afikomen which means Afiku 
minei metikah, ñBring out all types of sweets.ò We do so that the taste of the final 
matzah/pesach will remain in our mouth all night. And then we continue to tell the story of the 
Exodus all night long. 

                                                             
29 Exodus 12:43. Generally chukkim are those laws for which there is no rational explanation ς we obey them 
because God said so! 
30 That is, this is a judgment because the tradition makes a judgment about which of the two parts of the 
Passover meal we eat last. 
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Rasha mah hu omer? What does the rebellious child ask?   There are several questions 

raised by this passage. What did the rebellious child have in mind when he asked this 
question?  What does the Haggadah mean when it says that one should óblunt his teeth?ô 
Also, this last expression is superfluous ï it would have been enough if the Haggadah had 
said, ñYou should say to him, óIt is because of thisé.ôò Another difficulty in this passage is 
how the Haggadah answers the Rasha. The answer that we give is the same answer that is 
given to the fourth child, the one who does not know how to ask.   

The Rasha is really asking about the pesach offering. Since one is required to eat this 
offering at the end of the meal when the person is no longer hungry, the Rasha wonders, 
ñWhat is the purpose of this offering?ò Most sacrifices are consumed as the main course of a 
meal, but not this one. Since there is no physical pleasure in eating the pesach offering, the 
Rasha wonders why we even bother eating it at all.  The Rasha asks, ñWhat is this 
offering/service31 to you?ò Since he says ñthis offeringò it must mean a very specific offering ï 
the pesach offering! What is the point of this offering since you get no physical pleasure from 
it? In all the other sacrifices either the priests or the supplicant gets to enjoy the offering by 
consuming part of it.  

The Torah answers the Rashaôs question by saying, ñIt is a pesach offering to the Lord;ò 32 
that is, this offering is not for you but for God and therefore you are not supposed to enjoy it!33 
The pesach offering is not to satisfy the body but to fulfill our obligation to God.  

How does one answer the Rasha? One does so by acknowledging that he is disassociating 
himself from the community through his words. One then answers him by being as caustic 
and sarcastic as he is. Even though this verse doesnôt really refer to him, we use it to answer 
him so that we treat him as if he knows nothing. We interpret the verse as a reference to him 
and thereby óblunt his teethô to aggravate him. In affect we say to him, ñSince you wanted to 
know about why you canôt enjoy the offering, instead of offering it for Godôs sake, we want 
you to know that God did all this for me and not for you ï had you been in Egypt, you 
wouldnôt have been redeemed.ò 

Tam mah hu omer? What does the simple child ask? We began by saying there are two 

reasons we eat matzah on Passover: first because it was the food of slaves since it takes a 
while to digest; and second, because our ancestors did not have time to allow the dough to 
rise when they left Egypt in great haste. When the simple child sees the matzah, he is 
immediately impressed with the fact that it is different than leavened bread. The word mah, 
what, has another meaning: it can imply ñsmallò, or ñlowly.ò34 When the simple child, then, 
says: ñlook how small and insignificant this is!ò He is asking: ñWhy is this matzah so important 
when you could make leavened bread that is so much better than it?ò To this, one answers 
that the reason for the matzah is not because of its importance but because God took us out 

                                                             
31 In Exodus 13:5, the Torah says: You shall observe (ŀǾŀŘΩǘŀ) in this month the following practice όƘŀΩŀǾƻŘŀƘύΦέ 
The author understands this passage as a reference to the Passover offering and understands the word 
ƘŀΩŀǾƻŘŀƘΣ THE PRACTICE, as a specific reference. 
32 Exodus 12:27 
33 The author cleverly shows us here that the answer in the Torah, which is not included in the Haggadah, is 
actually the answer to the RŀǎƘŀΩǎ question! 
34 !ǎ ƛƴ ά²Ƙŀǘ ƛǎ Ƴŀƴ ǘƘŀǘ ȅƻǳ ǎƘƻǳƭŘ ǘŀƪŜ ƴƻǘŜ ƻŦ ƘƛƳΧέ όtǎŀƭƳǎΣ уΥрύ 
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of Egypt with a mighty hand; that is, God forced their hand and they made us leave Egypt 
very quickly so that even our bread didnôt have time to be baked! Therefore the matzah is a 
reminder of both our time as slaves and the pressure of the Egyptians to get us to leave 
Egypt quickly, and therefore it is a symbol that should humble us. 

Shôayno yodeah lishol: The one who doesnôt know to ask:The passage that follows the 
ñchild who does not know how to askò talks about the time when ñmatzah and maror are 
placed before you.ò This is surprising since it should have said, at a time when ñpesach, 
matzah and maror are placed before you.ò This statement, however, was written after the 
destruction of the Temple so there was no longer a Pesach offering. But even if it is from the 
period when the Temple was still in existence, one could argue that since they would tell the 
story of the Exodus first, they would only put out the matzah and maror since the Pesach 
offering would get cold and it was not consumed until the end of the meal. 

Why does the Haggadah say, aht pôtach lo, ñYou shall open for himò? The language here 

should have been the same as the Bible, hagayd loé35 ñyou shall tell himò or it should have 
been the same language used to offer the answer to the wise son, emor lo, ñYou shall say to 
him.ò  

Another question: the biblical verse says, baôavur lo, ñIt is because of thisé.ò Since we are 
talking about matzah and maror, the verse should have used the plural pronoun, baôavur elu, 
ñit is because of these.ò 

And yet another question: the verse goes on to say, ñIt is because of this that the Lord did for 
me when I went forth from Egypt.ò The Torah should have specified what it is that God did for 
Israel when they left Egypt rather than just alluding to it. 

Since each of the four children is supposed to ask and only the fourth child doesnôt do so, we 
provoke him by speaking acting in a strange fashion. That is why the Haggadah says Aht 
pôtach lo, ñYou open it for him.ò Since he does not ask questions by himself you must get 

him to open up and ask questions. Give him the space to ask questions. From the way you 
speak to him he will know about what to ask questions.   When you say to him ñBecause of 
this,ò he will respond, ñWhy did you say óThisô since there is both matzah and maror on the 
table? Which one are you talking about ï the matzah or the maror?òAnd when you say to 
him, ñWhich the Lord did for me,ò he will respond by saying, ñwhat exactly did God do for 
you?ò That is why the biblical verse is written in this fashion ï to encourage the fourth child to 
ask questions! He must ask questions so that we can answer questions in telling the story of 
the Exodus to him. Our answer to the fourth child is not specific but more general: ñIt is 
because of this whole night and all the miracles and wonders which God performed for me 
that I am celebrating this holiday and recalling the story of the Exodus. The generic nature of 
the answer is purposeful: we are not referring to anything in particular when we answer this 
child but to the whole evening and the larger events which it celebrates: ñItôs because of all of 
this that God did for me.ò In other words we give a simple generic answer rather than one that 
focuses on the details.  

                                                             
35 Exodus 13:8 ς this is the source of the word Haggadah as well as the verse which is applied to the child who 
ŘƻŜǎƴΩǘ ƪƴƻǿ Ƙƻǿ ǘƻ ŀǎƪ ǉǳŜǎǘƛƻƴǎΦ ¢ƘŜ ŀǳǘƘƻǊ ǎǳƎƎŜǎǘǎ ǿŜ ǎƘƻǳƭŘ ǳǎŜ ǘhe language of the verse to answer 
the child just as we did in the other three cases. 
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The passage that follows the one about the child who doesnôt know how to ask, then, really 
focuses on helping him understand why we do it at this particular time and not on Rosh 
Chodesh or even the day before the Passover. By telling him ñit is because of thisò he will 
come to understand that we celebrate this occasion at that time when the matzah and maror 
are placed on the table. We are explaining to him what it is that makes this moment special 
and auspicious for telling the story of the Exodus. In this way one is able to open our 
discussion of the uniqueness of this evening ï with unique symbols that prod our interest and 
curiosity. In a sense, we point out the symbols and the specialness of the night so that this 
child will become interested and curious. Lest he think that we do this whenever these 
symbols are placed before us, we also say ñOn that dayò so he will understand that it is on 
that special day and not on other occasions such as Rosh Chodeshé  

 

The Second Telling ï Our ancestors worshipped idols  

 

oIeÀNÁv Ub·©c¿r½e uÀJ¨fªgÉu /Ubh·½,Ic»t UhÀv vÀrÊz vÀsIc¤g h½s¨cIg v©K¾j¿T¾n 
h½vO¹t ÊhÉh rÁnÀt vÃF /o©gÀv¶k©F¶k¼t ªg·ÂJIvÉh r¼nt·ÃHËu :rÁn¹tÆB¼J /I,ÀsIc¤gªk 
oÀvÀr¨cÁt h§c»t jÁr·¼T 'o©kIg½n o¥fh½,Ic»t Uc¿JÊh rÀvÊBÁv r¥c·¦g¨C 'k½tÀr¿GÈh 
oÀvÀr¨cÁt¶,¼t o¥fh§c»t¶,¼t jÁE¼tÊu :oh¾r½j»t oh¾vO¹t Us¨cªgËHËu /rIjÊb h§c»tËu 
i¼T¼tÊu 'Ig¿rËz¶,¼t v¥C¿rÁtÊu /iªg·Êb¨F .¼r·¼t¶k©f¨C I,It Q¦kItÊu 'rÀvÊBÁv r¥c·¦g½n 
uÀG¦g¨k i½T¼tÊu /uÀG¦g¶,¼tÉu cÃe¤gËh¶,¼t eÀj¨mÈh¨k i½T¼tÊu :eÀj¨mÈh¶,¼t Ik 
:oÈh·Àr¨m¾n Us¿rÊh uhÊb©cU cÃe¤gËhÉu /I,It ,¼J·¼r©k 'rh§g½G rÁv¶,¼t 

 

Mitôheelat ovday avodah zarah hayoo avotaynu. Originally our ancestors worshipped idols 
but now the ñOne who is presentò has brought us closer to His service, as it is written: ñAnd 
Joshua said to the whole people: ñThus said the Lord God of Israel, óIn days of old your 
ancestors, even Terah, the father of Abraham and Nahor, dwelled on the other side of the river 
and worshipped other gods. But I took Abraham your father from beyond the river and I brought 
him to the Land of Canaan I increased his offspring and I gave him Isaac. And to Isaac I gave 
Jacob and Esau. But Jacob and his sons went down to Egypt.ò (Joshua 24:2-3) 
 
 

Mitchilat ovdei avodah zarah, Originally our ancestors worshipped idols: The Haggadah 

states, ñOriginally, our ancestors worshipped idols but now God brought us close to His 
service.ò The proof text for this statement, however, only proves the first part of the 
statement, ñOriginally, our ancestors worshipped idols,ò and not the second half of the 
statement, ñBut now God brought us close to his service.ò So why does the Haggadah bother 
to include the second half of the statement?  
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The proof text to this statement is also problematic. It states, ñIn olden times your forefather, 
Terach, the father of Abraham and the father of Nachor, lived beyond the Euphrates and 
worshipped other godséò But if we are talking about worshipping other gods, then the verse 
should have mentioned Terach and Nachor and not Abraham.  

Furthermore, why was it necessary to say ñI brought your father, Abraham?ò It wasnôt 
necessary to tell us that Abraham was our father. Finally the passage from the book of 
Joshua states, I took your father Abraham...and led him (bôchol) though the whole land of 
Canaan.ò It would have been fine to say, ñI led them to the land of Canaan.ò The word bôchol, 
ñthrough the whole,ò was unnecessary. 

The Talmud says that when we tell the story of the Exodus from Egypt we should begin with 
shame and end with exaltation. The sages disagree about what accounts for the ñshame:ò 
One says that it is slavery and the other says it is a reference to idolatry. When we say ñwe 
were slaves in Egypt,ò we conclude the statement, ñGod took us out of there.ò So, here, when 
we say make reference to the shame of slavery, we also make mention of worshipping the 
One God in the Temple. The point of this statement is that not only did Nachor and Terach 
worship idols, but that even Abraham originally worshipped idols long ago before he came to 
a belief in the true and eternal God.   

Vôekach et aveechem, An I took your father: That is, God took our father, Abraham, and 

his descendents as His own special portion and God set him apart from all others for true 
worship. That is why we refer to Abraham as ñYour father.ò By referring to Abraham in this 
way we are reminded that the actions of our ancestors are a sign for future generations. In 
future generations our ancestors in Egypt would reject idolatry and embrace the worship of 
God just as Abraham did. One could read this verse, ñI will take your father just as I took 
Abraham.ò God took Abraham from beyond the Euphrates, which was a place of idolatry and 
impurity, and brought him to the land of Canaan, which was a holy land. The statement, 
ñthrough the whole land of Canaanò is a reference to the statement in Genesis, ñRise, walk 
through the land and walk through it, the length of it and the breadth of it,ò36 in which God tells 
our forefather to walk throughout the land. By walking the length and width of the land 
Abraham took possession of the land for himself and his ancestors afterwards. 

Continuing the interpretation of the proof text from the book of Joshua: ñI will increase his 
seed,ò this is a reference to Ishmael. The word, arbe, ñI will increaseò is written without the 
letter hay at the end of the word to teach us that Ishmael did not become Godôs chosen seed.  
ñI gave him Isaac,ò Isaac would inherit Abrahamôs name. ñAnd I gave Jacob and Esau to 
Isaac;ò even though both were Isaacôs sons, God gave Esau an inheritance outside the land 

of Canaan (Mount Seir) so that the land of Canaan would remain the sole inheritance of 
Jacob. It was still necessary, however, for Jacob and his descendents to be enslaved in 
Egypt so that they would fulfill Godôs promise to Abraham, ñYour seed shall be strangers 
éand the fourth generation shall return here. Therefore, the passage concludes, ñAnd 
Jacob and his sons went down to Egypt.ò 

 

                                                             
36 Genesis  13:17 
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tUv QUr©C JIsÀEÁv¼J /tUv QUr©C /k½tÀr¿GÈh¨k I,ÀjÀy¨cÁv r½nIJ QUr©C 
ih¦C ,h¾r¨c§C Ubh·§cÀt oÀvÀr¨cÁt¨k rÁnÀt¼Å vÀn¨F ,IG¤gªk '.½EÁv¶,¼t cÁÅ¾j 
'W¤g¿rËz vÆh¿vÈh rÇd¶h§F 'gÁs½T ªg·ÃsÊh oÀr¨cÁt¨k r¼nt·ÃHËu :rÁn¹tÆB¼J 'oh¾rÀ,¨CÁv 
oËdÉu :vÊbÀJ ,It½n gªC¿rÁt oÀ,Ãt UB§gÉu oUs©c¤gËu 'o¼v©k tO .¼r·¼t¨C 
:kIsÊD J«f¿r§C 'Ut¨mÇh i¦f h½r»jÁtÉu /h§fÃbÀt iÀS UsÃc¤gËh r¼J»t hIDÁv¶,¼t 

 
Blessed is the One who kept His promise to Israel. Blessed is He. The Holy One calculated 
the end as He had said to our forefather Abraham in the Covenant of the Pieces As it is written, 
ñAnd God said to Abram, óYou shall certainly know that Your offspring shall be strangers in a land 
that is not theirs And they shall be afflicted for four hundred years And the nation that enslaved 
them I shall judge, and after- wards they shall go forth with great wealth.òô (Genesis 15:13 ï 14) 
 

We lift the cup of wine and recite the following passage 
 

Ubh·¦k©g sÁn©g 's©c¨k§C sÀj¼t tO¼J /Ub·©kÉu Ubh·½,Ic»tªk vÀs¿n©g¼J th¾vÉu 
JIsÀEÁvÉu /Ub·½,IKªf¨k Ubh·¦k©g oh¾s¿nIg 'rIsÊu rIS k©f¨C¼J t©K¼t /Ub·½,IKªf¨k 

:oÀsÊH¾n Ub·¦kh§MÁn tUv QUr©C   
 

And it is that which has sustained our ancestors and us: it wasnôt just one who rose up 
against us to destroy us; rather in every generation they have arisen to destroy us but the Holy 
One has saved us from them. 
 

 

Baruch shomer havtachto, Blessed is the one who keeps His promise: There are 
several questions in the coming passages. First, why do we bless God ñwho keeps His 
promise.ò Doesnôt this go without saying? Even regular decent people are expected to ñkeep 
their promises.ò So why does the Haggadah make a point of praising God who keeps His 
promise?  

Later on, the Haggadah goes on to say, ñAnd it is that (promise) which God kept for our 
ancestors and for us.ò Since Godôs promise to Abraham was only for those people who were 
in Egypt, why do we continue to thank God as if He kept His promise for us as well? Finally, 
there are a number of questions on the next passage, ñMy father was a wandering Aramean.ò 
Why does the Haggadah say that ñLaban sought to destroy our forefather Jacob;ò actually he 
only ñconsideredò destroying Jacob. He didnôt act on his thoughts! Second, it seems strange 
that the Haggadah seems to downplay Pharaohôs decree by saying that he only decreed 
against the males. Finally, the Hebrew verb would appear to be incorrect here. The text says 
oved avee instead of heôevid avee for the expression, ñAn Aramean tried to destroy.ò The 
verb root OVD means ñto destroy.ò   When written oved, it is an intransitive verb while heôevid 
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(from the same root) is a transitive verb. Heôevid would have been the proper verb for saying 
Aramean ñtried to destroy,ò while oved would mean ña destroyed Aramean.ò 

Rabbi David Abudraham amends the text so it says, ñThe Holy One calculated the endò (in 
the past tense) instead of the accepted text which says ñThe Holy One calculates the endò (in 
the present tense), since this passage refers to an event that happened in the time of the 
Exodus. But this does not solve the textual difficulties since we begin by saying that God 
keeps His promises, also in the present tense, suggesting that Godôs acts refer not only to 
the distant past but the present as well. Once again we have an example of the rabbinic 
statement that ñthe actions of the ancestors are a sign for their children,ò that is, that what 
happened to our ancestors long ago repeats itself in generation after generation. We see this 
in Godôs promise to Abraham: He tells him that our ancestors will be strangers ñin a land not 
theirs.ò  In does not mention Egypt because Godôs promise applied not only to Egypt but to 
subsequent generations as well. We see this in the case of Laban ï like the story of the 
Exodus, Jacob went forth from the house of Laban with great wealth just as Israel would 
when they left Egypt. Also Balaam, who was a descendent of Laban would eventually be 
punished for trying to harm the people of Israel. Similarly in time to come Israel will be 
redeemed and its enemies will be punished not only during the Exodus but in future 
generations as well. It is for this reason that we say Baruch ñBlessed is the Oneò twice at the 
beginning of this passage. We thank God not only for keeping His promise in Egypt but in 
future generations as well. We then go on to say that it was exactly that promise which God 
kept not only for our ancestors but for us as well. Therefore this passage should be stated in 
the present tense since God continues to keep His promises from Jacob and Laban, from the 
Exodus from Egypt and onward. 

Translators Note:  Some considerations for style and terminology  
Throughout the next section of the Haggadah, the text offers an extended interpretation of 
Deuteronomy, 26:5-8. In each passage, a piece of these verses is quoted; the Haggadah then 
offers an interpretation of what it means often accompanied by a proof text taken in most cases 
from the opening chapters of Exodus although other sections of the Bible are quoted as well such 
as Song of Songs and Chronicles. The purpose of the proof text is twofold: sometimes it serves to 
support the unique interpretation of the Deuteronomy verses and sometimes it simply serves to 
expand our understanding of the verses from Deuteronomy by adding something we might not 
have otherwise noticed. Rabbi Eliyahu attempts to help us understand what the proof text adds 
to our understanding of the passage from Deuteronomy. He tries to discern what the Maggid, the 
compiler of the Haggadah, might have had in mind by juxtaposing verses from Deuteronomy 
with other parts of the Bible. The word Maggid, then, is used throughout this section to the 
author or the editor of the Haggadah. 
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Come and Learn: The Third Telling:  

New Meanings in O ld Words   
 

tO vÃg¿rªP¼J /Ubh·§cÀt cÃe¤gËh¨k ,IG¤gªk h¾NÁr»tÀv i©c©k J½E§C vÁn 'sÁn¨kU t¦m 
h¾NÁr»t :rÁn¹tÆB¼J 'kÃFÁv¶,¼t rÃe¤gªk J½E§C i©c©kÉu 'oh¾r©fÉZÁv kªg t©K¼t rËzÊd 
'kIsÊD hId¨k oÀJ h¾vÉhËu y©g¿n h½,¿n§C oÀJ rÊdÊHËu 'vÀnÉh·Ár¨m¾n s¼rÇHËu 'h§cÀt s¦cÃt 

:cÀrÊu oUm©g 
Come learn what Laban the Aramean sought to do to our father Jacob! Pharaoh only made a 
decree against the male children while Laban sought to uproot all of them, as it is written:  

òAn Aramean sought to destroy my father; 
He went down to Egypt and dwelled there few in number 
and there he became a great, strong and populous nation.ó 

 

/rUC¾SÁv h§P kªg xUbÀt 'vÀnÉh·Ár¨m¾n s¼rÇHËu 
He went down to Egypt: compelled by a divine decree 

 

sÁrÊh t¡¼J s½Nªk¿n /oÀJ rÊdÊHËu 
Ur¿ntÃHËu :rÁn¹tÆB¼J 'oÀJ rUd©k t©K¼t 'oÈh·Ár¨m¾n¨C ªg·½eÁT¿J¾v¨k Ubh·§cÀt cÃe¤gËh 
h§F 'Wh·¼s©c¤gªk r¼J»t itÃMªk v¥g¿r¾n ih½t h§F 'Ubt·©C .¼r·Àt©C rUd©k 'vÃg¿rªP¶k¼t 
:i¼a·ÃD .¼r·¼t¨C Wh·¼s©c¤g tÊb¶Uc¿JÇh 'vÀTªgÉu /iªgÊb¨F .¼r·¼t¨C c©gÀrÀv s¦c©f 

And he sojourned there: Jacob did not go down to settle in Egypt but merely to sojourn there. 
As it is said; ñAnd they said to Pharaoh, óTo sojourn in Egypt we have come because there is no 
pasture for the flocks which your servants have, for the famine is severe in the land of Canaan. 
Now allow your servants to dwell in the land of Egypt.ôò 
 

/vÀnÉh·Àr¨m¾n Wh·¼,Ãc»t Us¿rÊh 'J¥pÆb oh§g¨c¾J¨C :rÁn¹tÆB¼Å vÀn¨F /y©g¿n h½,¿n§C 
/cÃr©k oÈh·ÁnÀÅÁv h¦c¨fIf¨F 'Wh·¼vO¹t ÊhÉh W¿nÀG 'vÀTªgÉu 

With meager numbers: As it says: ñWith seventy people, your ancestors went down to Egypt 
and now the Lord your God has made you as numerous as the stars in the heaven.ò Deut. 10:22 
 

:oÀJ ohÈbÊH«m¿n k½tÀr¿GÈh UhÀv¼J s½Nªk¿n /hId¨k oÀJ h¾vÉhËu 
And there he became a nation: This teaches that the Israelites were distinctive there. 

 

'Un¨mªgËHËu UC¿rÈHËu 'Um¿r¿JÈHËu Ur©P 'k½tÀr¿GÈh hÇb¨cU :rÁn¹tÆB¼Å vÀn¨F 'oUm©g kIsÊD 
:oÀ,Ãt .¼r·ÀtÀv t¦kÀN¾TËu 'sÃt¿n sÃt¿n§C 

Great: As it says: ñAnd the children of Israel were fruitful, increased greatly, multiplied and 
became very, very mighty; and the land was filled with them.ò (Exodus 1:7) 
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'h§k¿SÉd¾TËu 'h§C¿r¾TËu 'Qh¾TÁ,Éb v¼sÀÄÁv jÁn·¥m¨F v©c©c¿r :rÁn¹tÆB¼Å vÀn¨F /cÀrÊu 
:vÊh¿r¥gÉu oÃr¦g ¿TÁtÉu 'Áj·½N§m Q½r©g¿GU 'Ub·ÃfÊb oÈh·ÁsÀJ :ohÈhÀs¤g h¾s¤gªC h¾t·ÃcÀTËu 
hÈh»j QÈhÁnÀs¨C Q©k rÁnÃtÊu QÈhÀnÀs¨C ,¼x¼xIC¿,¾n Q½t¿r¼tÊu QÈhªk©g rÃc¢g¼tÊu 

/hÈh»j QÈhÁnÀs¨C Q©k rÁnÃtÊu 
And  populous: As it says, ñI made you more numerous as the plants of the field; you grew and 
developed and you came to possess great attractions: your breasts were undeveloped and your 
hair was beginning to grow; you were poorly clad and naked. Now when I passed by and saw you 
covered in blood, I said: óby your blood live, yea, by your blood you shall live.ô (Ezekiel 14: 7, 6) 
 
 

Tze uôlimad, Come and Learn: This passage suggests that Laban was worse than Pharaoh. 

In the context of telling the Passover story, this seems quite strange. The Haggadah, 
however, instructs us to consider how Laban ñsought to destroyò to our forefather, Jacob. 
Laban not only thought about hurting Jacob and his family. He set out with the intention of 
harming them and would have done so if God had not intervened and appeared to him in a 
dream warning him to leave Jacob alone. At first glance one might presume that Pharaoh 
was worse than Laban; Pharaoh, however, never had planned to annihilate the entire nation 
and was motivated out of fear that the Israelites might join Egyptôs enemies. Pharaoh wished 
to subjugate the nation, not destroy them.  Laban, on the other hand, sought to destroy Jacob 
and his offspring completely.  

This is implied by the words of the Torah, Arami oved avi, (ñLaban sought to destroy my 
fatherò).  The Torah uses the word oved, ñdestroyò rather than the word heôevid, ñcaused 
destruction;ò transitive verb rather than the causative verb implies that his thoughts and plans 
were as destructive as if he actually succeeded. Also the word oved, which is present tense, 
implies that Laban and his descendents would continually try to destroy the children of Israel.  

[The authorôs grandson adds the following: Tze uôlimad is a proof text for the earlier 

statement in the Haggadah, that, ñIn every generation they have risen against us to destroy 
us.ò In what way is Laban a proof that people would arise in every generation to destroy the 
Jewish people? Ramban37 and other commentators teach us that whatever happened to our 
ancestors as recorded in Genesis is a sign for their children, after them. The Ramban points 
to the each event in Genesis and shows how it later happened again to the people of Israel. 
In the case of Laban, we know that he set out to destroy Israel from his words in Genesis: ñI 
had it in my power to do you harméò38proving that it was Labanôs intention to harm the entire 
family and that he pursued them to destroy all of them. However he goes on to say, ñBut the 
God of your father said to me last night, óbeware of attempting anything with Jacob, good or 

                                                             
37 Spanish Torah commentator 1194-1270 
38 Genesis 31:29 



36 

 

bad.ôò39 This incident is evidence that in every generation there will be those who rise up to do 

harm to the people of Israel were it not for the protecting presence of God] 

Rabbi Isaiah Segal Horowitz, the author of the Shônei Luchot Habrit, offers the following 
comment on the statement of Rabbi Yosi HaGalili in the Haggadah. The verse, ñPlease, Lord 
send someone else as your agent,40 contains the word na, please, and the word yad, hand. 
When these two words are combined they spell Adonai.41 These letters can also be inverted 
so that the daleth-nun spell judged and the yud-aleph refer to are a reference to the two 
names of God ï yud-hay-vav-hay and aleph-hay-yud-hay. The aleph-yud are also a 
reference to the beginning of Exodus 12, in which Israel is commanded about the Passover 
offering on the first day of the month (aleph) and they are told to set aside the lamb on the 
tenth day of the month (yud). What is the significance of these two names of God? First when 
Moses asks what Godôs name was, he was told to say: ñEheyeh sent meò and later Moses 
says, YHVH, the God of your fathers, the God of Abraham, Isaac and Jacob, has appeared to 
meéò42  

The combination of these two names is explained by the Kabbalists by means of numerical 
calculations. In the book of Daniel we read, ñOpen Your eyes and see our desolation.ò43 The 
word pikach, open, has the numerical value of 188, the same as the Tetragrammaton, the 
four letter name of God when it is calculated with a complete aleph, and the word aynecha, 
your eyes, has the same value as the Tetragrammaton when it is calculated with the 
complete yud, which is 161. Together these two names are known as the two eyes of God 
which look upon Israel and watch over them to save them from disaster.44 These two names 

                                                             
39 Ibid 
40 Exodus 4:13 
41 Adonai is spelled Aleph-daleth-nun-yud. Na is spelled Nun- aleph and Yad is spelled yud-daleth 
42 Exodus 3:14 and 3:16 use these different names of God 
43 Daniel 9:18 
44 This is a difficult ς L ŀƳ ƴƻǘ ǎǳǊŜ ƛǘΩǎ ǇƻǎǎƛōƭŜ ǘƻ Ŧǳƭƭȅ ŎŀǇǘǳǊŜ ƛǘǎ ƳŜŀƴƛƴƎΦ Special thanks to Cantor Yitzhak 
Lefkowitz, our Cantor Emeritus who has been my teacher and guide each year in translation and has a knack 
for Gematriah. At the very least it should be explained that the numerical value of words, gematriah, can be 
figured out in several different ways. Each letter has a simple or plain value ς for instance a letter yud is 10. In 
addition to this a letterΩs value might be based on its complete value ς that is, the value of the name of the 
letter. The Hebrew letter yud would be spelled out yud-vav-daleth which would make the value of the letter 
20!! Some letters can be spelled several different ways so that each letter might have more than one value 
depending on how it is written. Thus the name eheyeh, spelled aleph-hay-yud-hay can be 161, 151, or 143 
depending on how you spell the Hebrew letters names (the key is the letter vav which can be spelled out three 
ways. Similarly the Tetragrammaton can be calculated simply as 26 or it can be calculated at least four 
different ways adding up to 63, 52, 45, or 72!! I leave it to the reader to play with the numbers and figure this 
out!! 188 is based on the full spelling of Eheyey (161) plus the simple calculation of yud-hay-vav-hay which is 
26, This only comes to 187 but the Kabbalists were fairly loose about one number more or less. The number 
181 is based on the full spelling of Eheyeh by itself.  But we are left to wonder at the connection between this 
complex Gematriah and the passage we are analyzing. I believe that the author wants us to understand that 
DƻŘΩǎ ŎƻƳǇŀǎǎƛƻƴŀǘŜ ƻǾŜǊǎƛƎƘǘ ŀƴŘ ǇǊƻǘŜŎǘƛƻƴ ŀǊŜ ƘƛƴǘŜŘ ŀǘ ƛƴ the numerical values of the name of God. When 
God reveals Himself as Eheyeh and YHWH, God is telling us something about His presence in our lives. This 
message was already present in the Covenant of the Pieces, Genesis, chapter 15, which God made with 



37 

 

are also referred to as the seven eyes of God which are designated for saving the righteous,  
as it says, ñSeven times the righteous person falls and gets ups, while the righteous are 
tripped by one misfortune.ò45 There are four ways to calculate the Tetragrammaton and three 
ways to calculate the name eheyeh.  

This is the meaning of the verse, ñBut I will execute judgment on the nation they shall 
serve.ò46 The name Adonai is made up of four letter: aleph-dalet-nun-yud. The letters dalet-
nun which spell ñjudgmentò  refer to the Egyptians, and the other letters aleph-yud are a 
reference to the compassion of God for the Israelites. These letters are also the first and final 
letter of the word Anochi - ñI.ò And the remaining letters kaf-nun are a reference to the twenty 
wonders which God performed in Egypt and at the sea (the letter kaf is 20). The letter nun 
(50) is a reference to the fifty days until the giving of the Torah at Mount Sinai. The Torah 
says that Acharei chain, ñafterwards (chaf-nun spells chain, the Hebrew word for 
ñafterwardsò) they went forth with great wealthò47 ïin other words after all the miracles in 
Egypt and at the sea and the events at Sinai the people were blessed with great treasures!!  
The great wealth was not what they took out of Egypt but what they received at Sinai. Why 
then does it say that they went forth (from Sinai) ï didnôt the people go forth from Egypt? This 
is a reference to the statement in Exodus that when Moses went forth with the people to 
Sinai.48 

Vayered Mitzrayaima, Jacob went down to Egypt:  It is difficult to understand how Jacob 

could leave the Holy Land and go down to Egypt since it was a place of impurity and 
abominations. God says to our forefather: ñDo not be afraid to go down to Egypt;ò this implies 
that Jacob was fearful of going to Egypt.  Because this was Godôs desire, Jacob went to 
Egypt against his own will. The reason that God sent him to Egypt was to fulfill the prophecy 
which God made to Abraham in the Covenant of the Pieces: ñYour offspring shall be 
strangers in a land not their ownéò49 Since Jacob was distressed about leaving the land of 
Canaan and going into the Diaspora once again God said to him ñDo not be afraid,ò for I will 
make you a great nation there. 

Vayagar sham, And he dwelled there: This expression is superfluous; it would have been 

enough for the Torah to tell us that ñJacob went down to Egypt.ò  This Hebrew verb gur 
suggests only temporary residence rather than taking up permanent residence. It was never 
Jacobôs intention to remain in Egypt permanently or to be considered among the citizens of 
the land. And he only did this to fulfill Godôs prophecy to Abraham, ñYou offspring shall be 
gerim/temporary residents (the same verb)éò  

Bômahtay miat, few in number:  The Haggadah could have used an earlier verse50 in the 

Torah as a proof text for the statement that the Jews who went down to Egypt: ñAll the souls 

                                                                                                                                                                                                                
Abraham many generations before. Israel would now come to see the full meaning of the name Adonai not 
only for the generation of the Exodus but bchol dor vador ς for every generation. 
45 Proverbs 24:16 
46 Genesis 15:14 
47 Genesis ibid 
48 Exodus 19:17 
49 Genesis 15 
50 Lƴ ǘƘŜ ƭŀǎǘ ǘǿƻ ŎƻƳƳŜƴǘǎ ǿŜ ǎŜŜ ǘǿƻ ƻŦ wŀōōƛ 9ƭƛȅŀƘǳΩǎ ōŀǎƛŎ ǇǊƛƴŎƛǇƭŜǎ ƻŦ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΥ  
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of the house of Jacob were seventy.ò Instead it uses a verse which concludes: ñAnd now He 
will make you like the stars in the heavens,ò since this supports the very premise of the 
telling:  even though Jacobôs family was small, God made them ñas numerous as the stars in 
the sky.ò 

Vayehi sham lôgoy gadol, and there they became a mighty nation: The Haggadah 
comments: ñIsrael became distinctive (mitzuyanim) there.ò This word implies that the 
Israelites were recognizable both in their bodies and in the clothing they wore. Anyone who 
saw them immediately knew that they were from the seed of Israel; not a single one of the 
Israelites wore Egyptian clothing, or cut his hair in the fashion of the Egyptians so that they 
could escape bondage by blending in with the Egyptians. The Ritba, Rabbi Yom Tov ben 
Avraham Ishbili51, draws this teaching from the word goy, nation, which implies that Israel 
remained a distinctive nation. But if that is how we learn this teaching, then why is it 
necessary for the Torah to tell us that they were a goy gadol, ña mighty nation.ò  The word 
ñnationò does not necessarily imply that they were ña mighty nation.ò The verse goes on to 
explain the continuation of the verse by saying that they were gadol vôatzum, ñboth great and 
mighty.ò The Pesikta52 explains the word mighty in the following fashion: Israel was 
considered great because Joseph had left instructions in the palace that they were to feed 
the family of Jacob according to the number of people and children. But when the Israelites 
increased at such a great rate they had to stop feeding them. Thus the word gadol implies 
that they were of high status and great importance. People of great importance are fed by 
royalty. The word gadol, then, implies importance and not quantity. And the next statement in 
the Haggadah is not a comment on gadol but on the word atzum ï not on their status but on 
their quantitative number. 

Gadol vôatzum, Great and mighty: The Israelites did not all increase in the same way.  The 
word atzum, mighty, is understood as many while gadol, great, implies importance. The proof 
text which suggests that Israel increased contains four different terms to describe the four 
different ways in which the Israelites increased, including ñmultiplied, swarmed, increased 
and became mighty.ò While the tribe of Levi had a natural increase in population because it 
was not subjugated by the Egyptians, those who were enslaved and oppressed increased at 
an unnaturally fast and significant rate like certain species of animals. The word paru, they 
increased, is usually used for human beings.  The Torah describes the increase of others 
with the word vayishritzu, they swarmed, from the word sheretz which refers to a crawling 
insect or creature. Some became many, vayirbu53, which is a word associated with fish, and 

                                                                                                                                                                                                                
(1) Superfluous language ς the Torah never repeats itself so anything that was unnecessary or repetitive 
must teach us an additional lesson. 
(2) The earliest statement is always the better proof text. If the same or a similar statement from the Torah 
could have been used to teach something we ask why the Haggadah chose not to use this statement. In this 
case there is an earlier statement which says that the Israelites were only seventy people when they went 
down to Egypt ς so he wonders why the Haggadah chose a later restatement of the same facts. 

51 The Ritba was a Spanish Talmudist and Halakhic authority (d. 1330). 
52 This is a classical work of Midrash. 
53 According to a Medieval Torah commentator, Rabbi David Kimchi, the word for vayidgu, they increased, 
comes from the root dagar, to increase. Both words contain the root word dag, fish. 
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still others became mighty, vôyaôatzmu,54 a word used to describe the mighty increase of 
locust.   

Vôrav, and many:  There are several problems with our understanding of the proof text from 
Song of Songs. The sages commented on the proof text, bôaday adaim, they became fully 
adorned, rather read this as bôadarim adarim,55 flocks and flocks of sheep.ò Why was it 
necessary for the Midrash to interpret this expression in this way rather than leaving it in its 
plain sense? Furthermore, this verse uses a strange word in conjunction with this expression: 
vôtavoôi bôaday adaim, literally ñyou came fully adorned,ò when the word vatehi, and you shall 
be, would have been a better choice.  The expression aday, is usually used to describe 
beautiful adornments such as clothes or jewelry, but here this verse goes on to say, ñBut you 
were completely naked.ò So aday cannot mean adorned in the normal sense of the word. 
That is why the sages interpreted the word to be adarim, flocks, instead.  

We can now begin to understand what this verse is speaking about. The verse from 
Deuteronomy contains the word vôrav while the proof text contains the word rôvava. While   
these words are connected (they both come from the same root word) rôvava implies an 
increase in number while the word vôrav implies a growth in strength. Both of these meanings 
are implied in the proof text, vôtarbee vatigdalee, ñthey grew mighty and greater.ò  According 
to the Midrash when the Israelite women gave birth they would go out and give birth in the 
field. God would then put a rock in the hand of each infant from which it would imbibe on milk 
and honey.  From this we learn the Israelites became not only many but mighty, well beyond 
the normal dictates of nature. When the children were old enough they would enter the cities 
and join their families in flocks like sheep. Their great increase in number allowed them to 
reach the allotted number at which God promised to redeem them sooner than was originally 
anticipated.  

According to the Midrash, Shadaim nachonu, ñbreasts well fashioned,ò is a reference to 
Moses and Aaron. ñYour breasts are like two dovesò ï these are Moses and Aaron because 
through them Israel nursed from the divine blessings above. Rabbi Moshe Alshich,56 the 
great Torah scholar, explained that because Moses and Aaron taught Torah to the people of 
Israel, they were compared to great towers, as in ñMy breasts are like towers:ò57 these are 
scholars of Torah. Another reason the people were able to leave Egypt sooner is because of 
the severity of the oppression. The verse says, ñYour hair grew long.ò The word for hair, 
saiôar, is similar to the word saôar as in saôar binafsho58, troubled soul. Rashi interprets this 
word to mean bitterness of soul. It was the bitterness of their experience which caused God 
to redeem them sooner.  The people of Israel had no commandments to their credit that 
would give them the merit of redemption; there needed to be some type of arousal from 

                                                             
54 This word has the same root as the word atzum.  
55 This is a typical strategy of Midrash where the word is transformed by adding or subtracting a letter, or by 
reading the vocalization differently. 
56 Rabbi Moshe Alshich (1508 - 1593), known as the Alshich Hakadosh (the Holy), was a prominent rabbi and 
biblical commentator in the latter part of the 16th century. He lived in Safed. The Alshich was born in 1508 in 
Turkey, and later moved to Safed where he became a student of Rabbi Joseph Caro.  
57 Song of Songs 8:10 
58 Proverbs 23:7 

http://en.wikipedia.org/wiki/Rabbi
http://en.wikipedia.org/wiki/Bible
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Turkey
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Yosef_Karo
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below.59  This is what the text means when it says they were naked and bare. God gave 
Israel two mitzvot ï the blood of the pesach offering and the blood of circumcision ï to bring 
about this arousal from below that would motivate God to redeem Israel. 

 

 

:vÀJÀe vÀsÃc¤g Ubh·¦k©g Ub¿TÈHËu /UbU·BªgÉhËu oh¾r¨m¾NÁv Ub·À,Ãt Ug·½rÊHËu 
 

The Egyptians did evil to us and afflicted us;  

And they imposed hard labor upon us.  Deut. 26:6 
 

vÊhÀvÉu 'v¥C¿rÈh¶i¥P /Ik vÀn¨FÁj¿,Èb v©c·Àv :rÁn¹tÆB¼Å vÀn¨F /oh¾r¨m¾NÁv Ub·À,Ãt Ug·½rÊHËu  
v©k©gÉu Ub·©C¶oÁj¨kÈbÉu 'Ubh·½tÉbG¶kªg tUv oËD ;ÁxIbÉu 'vÀnÀj¨k¾n vÊbt·¼r¿e¾,¶h§F 

:.¼r·ÀtÀv¶i¾n 
The Egyptians did evil to us:  As it is said, ñLet us deal wisely with them lest they increase and if 

we happen to be at war they will join our enemies and fight against us and rise up from the land.ò  

Exodus 1:10 
 

I,ÃBªg iªg·Án¨k 'oh¾X¾n h½rÀG uh©k©g Unh·¾GÊHËu :rÁn¹tÆB¼Å vÀn¨F /UbU·BªgÉhËu 
:x½x¿nªgÁr¶,¼tÉu oÃ,§P¶,¼t 'vÃg¿rªp¨k ,Ib¨F¿x¾n h½r©g i¥cÈHËu :oÀ,O¨c¾x¨C 

And afflicted us: As it is said, ñThey set taskmasters over them in order to oppress them with 

their burdens; they built Pithom and Ramses.ò Exodus 1:11 
 

hÇb¨C¶,¼t oÈh·Ár¨m¾n Us·§c¤gËhËu :rÁn¹tÆB¼Å vÀn¨F /vÀJÀe vÀsÃc¤g Ubh·¦k©g Ub¿TÈHËu 

:Q¼r·©p¨C k½tÀr¿GÈh 
And they placed hard labor upon us: As it is written, ñthe Egyptians forced them to work 

ruthlessly.ò  Exodus 1:13 

 

 

 

                                                             
59 The Hebrew expression here is ƘƛǘΩƻǊƛǊǳǘŀ ŘΩƭΩǘŀǘŀΣ arousal from below. Human actions below would motivate 
DƻŘΩǎ ŀŎǘƛƻƴǎ ŦǊƻƳ ƻƴ ƘƛƎƘΦ Lǘ ƛǎ ŀ common expression in Kabbalistic literature. The Kabbalists also speak 
about ƘƛǘΩƻǊƛǊǳǘŀ ŘΩƭƛƳŀƭŀΣ an arousal from above or actions from above which bring about redemption 
below. 
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Vayareiôu otanu haômitzrim, The Egyptians dealt harshly with us: It seems strange that 

the Torah blames Egypt and not Pharaoh for the enslavement of Israel. Elsewhere we are 
told, ñThey built garrison cities for Pharaoh,ò 60 implying that it was through the advice of 
Pharaoh that the Israelites were enslaved.  Prior to this verse we see that it was the 
Egyptians who actually came up with the plan to enslave Israel. Pharaoh told the Egyptians: 
ñBehold, the Israelites are greater and mightier than us,61ò and that he was afraid that they 
would increase and fight against the Egyptians. He then said to the Egyptians, ñLet us deal 
wisely with them;ò62 and asked them to come up with an appropriate plan to decrease the 
number of Israelites. The people then came up with the plan to subjugate the people of Israel 
by forcing them to build and through hard labor. Even though Pharaoh instigated the 
discussion, it was the Egyptians who actually came up with the plan. 

This servitude was to be constant so that it depleted their strength and they would be unable 
to cohabit with their wives; in that way the Israelites would decrease in number. We also learn 
that Egyptians forced the Israelites to work day and night (for the same reason). The Torah 
suggests that it was the Egyptians who enslaved Israel. The Torah says, vayseemu otam 
saray missim, ñThey placed upon them task masters.63ò and not vaysaym, ñHe placed upon 
them,ò implying that it was the Egyptians and not just Pharaoh who subjugated the Israelites. 
The idea of enslaving the Israelites belonged to the entire Egyptian people. 

Vayaôanunu, and they oppressed us: The Egyptians not only made them work hard, each 

according to his or her ability. They also set a corvee64 upon the Israelites which increased 
daily. Anyone who did not do the allotted amount of work was severely punished. We learn 
this from the verse which says ñThey placed saray missim upon them,ò literally, óofficers of the 
corvee,ô whose job it was to measure the allotted amount. In this way they increased the 
oppression of the Israelites through the people who measured the daily corvee.  

Connected with this explanation is a comment by Rashi.65 So why then is it ótaxesô instead of 
just ótax?ô Why does the text say saray missim, literally, óthe officers of the taxesô (plural) 
rather than saray mas, officers of the tax (singular)? We see elsewhere that in constructions 
such as this one in the Bible with two connected nouns, if one noun is plural, the second 
noun is also plural.66 Another reason for this is that there were many tasks involved in making 
the bricks: gathering water, shaping the bricks, preparing the plaster, digging for the mud, etc. 

                                                             
60 Exodus 1 
61 Ibid. 
62 Ibid. 
63 Ibid. 
64 The term sarai missim is usually translated as task masters. I have chosen two translations here closer to the 
literal meaning of the expression: either the masters of the corvee, or the masters of the taxes. The task 
masters were responsible for making sure that each person produced the daily allotment of bricks and work.   
65 Rashi wǊƛǘŜǎΣ άmissim denotes taxes; overseers who collected from them the tax. What was the tax? They 
ǎƘƻǳƭŘ ōǳƛƭŘ ǎǘƻǊŜ ŎƛǘƛŜǎ ŦƻǊ tƘŀǊŀƻƘΦέ ¢ƘŜ ŀǳǘƘƻǊ ƘŜǊŜ ǇƛŎƪǎ ǳǇ ƻƴ ǘƘŜ ŦŀŎǘ ǘƘŀǘ ǘƘŜ .ƛōƭŜ ǳǎŜǎ ǘƘŜ ǇƭǳǊŀƭΣ ƴƻǘ 
the singular form of taxes (mas) ς and that Rashi does this as well. 
66 {ŜŜ L {ŀƳǳŜƭ нΥп ά¢ƘŜ ōƻǿ ƻŦ ǘƘŜ ƳƛƎƘǘȅ ŀǊŜ ōǊƻƪŜƴΦΦΦέ ¢ƘŜ ǿƻǊŘ ōƻǿ ƛƴ ǘƘŜ IŜōǊŜǿ ƛǎ ǎƛƴƎǳƭŀǊ ǎƻ ǘƘŜ ǿƻǊŘ 
broken should be singular as well. But in the Hebrew hatim, broken, is plural! Since the word giborim, mighty, 
is plural the following word Hatim is also plural 
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Each of these tasks had a taskmaster of its own and each one was a tax or corvee; so we 
refer to the masters of the taxes.  

Vayitnu alaynu avodah kasha, they placed hard labor upon us: Besides the hard work 
which the people of Israel had to perform for Pharaoh, they were forced to perform hard work 
for the people of Egypt as well. The Egyptians treated the Israelites as their personal slaves. 
This is what the proof text teaches us: ñThe Egyptians subjugated the Israelites with hard 
labor.ò67 Thus, the two phrases in the verse here refer to two types of enslavement: ñThey 
oppressed us, ñrefers to the hard work Pharaoh imposed on the people, and ñthey placed 
hard labor on us,ò refers to the oppressive work which the Egyptians placed on the Israelites.  
Similarly we can interpret the verse, 68 ñThey embittered their lives with hard work, with 
mortar and bricks,ò as the work they performed for Pharaoh, and ñWith all sorts of tasks in the 
field,ò as a reference to the work they performed for the Egyptian people. The work they 
performed for the people was also avodah farekh, oppressive work that was meant to break 
the bodies of the Israelites. Pharaoh did not stop his people from doing this for it was his 
desire to oppress the Israelites. 

 

'UbÇhÉb©g¶,¼t t¿rËHËu 'Ub·¦kÃe¶,¼t ÊhÉh gÁn¿JÈHËu 'Ubh·½,Ãc»t h½vO¹t ÊhÉh¶k¼t eªg¨mÈBËu 
:Ub·¦m»jªk ,¼tÉu 'Ub·¦kÀn¤g¶,¼tÉu 

 òWe cried to the Lord, God of our ancestors, and the Lord heard our voice,  

and saw our affliction, our burden and our oppression.ó Deuteronomy 26:7 

 

:rÁn¹tÆB¼Å vÀn¨F 'Ubh·½,Ãc»t h½vO¹t ÊhÉh¶k¼t eªg¨mÈBËu  
k½tÀr¿GÈh¶hÇb¨c UjÉbÀtÇHËu 'oÈh·Ár¨m¾n Q¥k·¼n ,ÀnÊHËu 'o½vÀv oh§CÁrÀv oh¾nÊHªc h¾vÉhËu 
:vÀsÃc¤gÁv¶i¾n oh¾vO¹tÀv¶k¼t oÀ,©gÉuÁJ kªg·ÁTËu /Ue·©gÉzÈHËu vÀsÃc¤gÀv¶i¾n 

We cried out to the Lord, God of our ancestors -- as it said, ñSome time after that the King of 

Egypt died; the children of Israel groaned because of the bondage and they cried out. Their cry 

because of the bondage rose up to God.ò Exodus 2:2 

 

,Àe»tËb¶,¼t oh¾vO¹t gÁn¿JÈHËu :rÁn¹tÆB¼Å vÀn¨F /Ub·¦kÃe¶,¼t ÊhÉh gÁn¿JÈHËu 
:cÃe¤gËh ,¼tÉu 'eÀj¨mÈh¶,¼t 'oÀvÀr¨cÁt¶,¼t 'I,h¾r¨C¶,¼t oh¾vO¹t rÃFÉzÈHËu 

And the Lord heard our voice - as it said, ñAnd God heard their sigh and God remembered His 

covenant with Abraham, Isaac and Jacob.ò Exodus 2:24 

                                                             
67 Exodus 1:3 
68 Exodus 1:14 
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oh¾vO¹t t¿rËHËu :rÁn¹tÆB¼Å vÀn¨F /.¼r·¼t Q¼r·¼S ,UJh¾r¨P Iz :UbÇhÉb©g¶,¼t t¿rËHËu 
:oh¾vO¹t gÁsÇHËu /k½tÀr¿GÈh hÇb¨C¶,¼t 

And He saw our affliction ï This refers to forced separation of couples. As it said, ñGod saw the 

children of Israel and God knew.ò Exodus 2:24 

 

vÀrÃ·tÉhÁv sIKÈHÁv i¦CÁv-k©F :rÁn¹tÆB¼Å vÀn¨F /ohÈb©CÁv UK·½t/Ub·¦kÀn¤g¶,¼tÉu 
:iUHÁj¿T ,ªCÁv-k©fÉu 'Uv·«fh§k¿JÁT 

And our burden ï This refers to the boys, as it is said, ñEvery newborn male you shall cast into 

the river, but every daughter shall live.ò Exodus 1:22 
 

r¼J»t '.Áj·ªKÁv¶,¼t h¾,h·¾tÀr¶oËdÉu :rÁn¹tÆB¼Å vÀn¨F /eÁj¿SÁv vÆz /Ub·¦m»jªk ,¼tÉu 
:oÀ,Ãt oh§m»jO oÈh·Ár¨m¾n  

And our oppression ï This refers to the persecution, as it is said, ñAnd I also saw the 

oppression with which the Egyptians oppressed them.ò  Exodus 3:9 

 

Vaônitzak el adonai elohay avotainu, We cried out to the Lord the God of our ancestors: 

Why did the Maggid choose the verse, ñIt happened in the course of many days that the king 
of Egypt died; and the children of Israel groaned because of the servitude and criedéò69 This 
verse suggests that Israelôs groaning and crying was of a more general nature. They did not 
ask God to free them from the hard labor or to save them from the Egyptians. Rather they 
gave a groan and a sigh but did not give verbal expression to their suffering. Despite this, 
God knows what is in the hearts of human beings when their sighs rise up to Him. That is 
why the verse mentions their slavery twice (ñThey groaned from the slaveryé.their sigh rose 
up to God from the slavery.ò) That is, it was not their words which motivated God to save 
them, but the sigh that resulted from their hard work and servitude. 

Vaôyishma Adonai et kolaynu, And Adonai heard our voice: The proof text used in the 
Haggadah suggests that it was not just their prayer but Godôs remembrance of His covenant 
that led Him to redeem the people. We have yet another verse later in Exodus which explicitly 
says this, ñI heard the groaning of the people of Israel and I remembered My covenant.ò70 So 
why doesnôt the Maggid use this verse as the proof text to make this point instead of the one 
quoted in the Haggadah? There are two reasons: first, because the verse that is quoted in 
the Haggadah appears first in the Torah; and second, because Exodus 2:24 explicitly 
mentions that this is the covenant of Abraham and Isaac. 

Vaôyaar et onyayônu, He saw our affliction: We already mentioned above that the reason 
for the constant work of the Israelites was to weaken them so that the men would not engage 

                                                             
69 Exodus 2:24 
70 Exodus 6:5 
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in procreation with their wives, and in this way it would cause a decrease in the population of 
the Israelites. The Haggadah now mentions that God saw this affliction and understood the 
reason for it. He therefore caused the opposite to take place ï the more the Egyptians tried to 
decrease the population of the Israel through slavery, the more they increased in number. 

Vôet AMALaynu, And our toil: How does the Haggadah conclude that the term AMALaynu, 
toil, must refer to children? The verb AMAL, to toil, is the similar to the expression used in the 
Book of Jonah: ñDo you care more about a gourd for which you did not work (amalôta) and 
which you did not growéò71 Rashi explains the word amalôta implies agricultural efforts, ñófor 
which you did not work;ô by planting, reaping, and harvesting, and watering.ò Just as a farmer 
must toil to raise his crops, so a parent toils in raising his children. Here the word AMAL is 
used with regard to raising children: one must provide for them and work hard to marry them 
off. The term banim in this explanation applies to both sons and daughters,72 as in the verse 
ñYou are children (banim) to the Lord your God.ò God saw that the Israelite boys were being 
cast into the Nile River and that the Israelite girls were being kept alive so that they could be 
used for licentious activities. This is implied in the proof text which says, ñCast every boy in 
the riveréand let every girl live,ò73 for the purpose of sexual favors. God, who knows the 
secrets of human beings hearts saw this and knew what Pharaohôs intentions were. 

Vôet LACHATAZaynu, our oppression: the word lachatz has two meanings. Sometimes it is 
used for oppression as in the verse, ñYou shall not oppress the stranger.ò74 And sometimes it 
is used in the sense of physically pressing someone one or pushing and hurrying them to 
complete or do something. The Maggid explains that the implication of the word is be found in 
the second meaning: the task masters pressed the Israelites and not the oppression of 
servitude. 

'vÊhUyÉb ªg·ÃrÉz§cU 'vÀeÊz»j sÊh¨C 'oÈh·Ár¨m¾N¾n ÊhÉh Ub·½t§mIHËu 
:oh¾,¨pIn¨cU ,I,Ãt¨cU kIsÊd tÀrÃn¨cU 

òAnd the Lord took them out of Egypt with a mighty hand and an 
outstretched arm, with awesome power, signs and wonder.ó (Deut. 26:8) 

tOÉu /;ÀrÀG h½sÉh¶kªg tOÉu 'QÀt¨kÁn h½sÉh¶kªg tO /oÈh·Ár¨m¾N¾n ÊhÉh Ub·½t§mIHËu  
:rÁn¹tÆB¼J /In¨mªg¨cU IsIc¨f§C tUv QUr©C JIsÀEÁv t©K¼t /Ájh·§kÀJ h½sÉh¶kªg 
.¼r·¼t¨C rIf¨C¶k©f h¾,h¦F¾vÉu 'vÆZÁv v©kÉh·ªKªC oÈh·Ár¨m¾n .¼r·¼t¨c h¾T¿rªc©gÉu 

:ÊhÉh hÈb»t oh¾y©p¿J v¼G¢g¼t oÈh·Ár¨m¾n h½vO¹t¶k©f¨cU 'vÀn½v¨C sªgÉu oÀsÀt½n 'oÈh·Ár¨m¾n 

                                                             
71 Jonah 4:10 
72 While the word ben means son, banim can mean exclusively sons or both sons and daughters. This 
is how Rabbi Eliyahu understands the expression here. 
73 Rabbi Eliyahu wonders why it was even necessary to mention allowing the girls to live. He implies 
that in saying this Pharaoh was to keep them alive for the pleasure of the Egyptian men. 
74 Exodus  23:9 
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And the Lord took them out ï Not by means of an angel, nor by means of a seraph (fiery 

being), nor by means of a messenger but by means of the Holy One through His own glory, as it 

is said, ñAnd I shall pass through the Land of Egypt on this night and I shall smite the first born in 

the Land of Egypt from man to beast and I will exact judgment against all the gods of Egypt, I am 

the Lord.ò (Exodus 12:12) 

 

k©f h¾,h¦F¾vÉu /QÀt¨kÁn tOÉu hÈb»t 'vÆZÁv v©kÉhªKªC oÈh·Ár¨m¾n¶.¼r·¼t¨c h¾T¿rªc©gÉu 
v¼G¢g¼t oÈh·Ár¨m¾n h½vO¹t¶k©f¨cU /;ÀrÀG tOÉu hÈb»t /oÈh·Ár¨m¾n¶.¼r·¼t¨C rIf¨C 
:r½jÁt tOÉu tUv hÈb»t /ÊhÉh hÈb»t /Ájh·§kÀÅÁv tOÉu hÈb»t 'oh¾y©p¿J 

And I shall pass through the Land of Egypt on this night ð Not by means of an angel. And I 

shall smite the first born in the Land of Egypt from man to beast.  Nor  by means of a fiery 

being. And I will exact judgment against all the gods of Egypt, I am the Lord - I am the one 

and not a messenger. I am the Lord ï and not another. 

 

r¼J»t WÉb¿e¾n¨C 'vÊhIv ÊhÉh¶sËh vÇB¾v :rÁn¹tÆB¼Å vÀn¨F /r¥c·¼SÁv Iz /vÀeÊz»j sÊh¨C 
:sÃt¿n s¦c©F r¥c·¼S 'itÃMªcU rÀe©CªC 'oh§KÁnÉDªC oh¾rÃn»jªC oh¾xUXªC 'v¼sÀÄªC 

W ith a mighty hand ï This refers to the plague of pestilence, as it is said, ñBehold the hand of the Lord shall 

strike your cattle which are in the field, the horses, the donkeys, the camels, the herds and the flocks with a 

severe pestilence.ò (Exodus 9:3) 
 

vÊhUyÉb 'IsÊh¨C v©pUk¿J IC¿rÁjÉu :rÁn¹tÆB¼Å vÀn¨F /c¼r·¼jÁv Iz /vÊhUyÉb ªg·ÃrÉz§cU 
:oÈh·©kÀJUrÉh¶kªg 

With an outstretched arm - This refers to the sword, as it is said, ñAnd His sword shall be drawn 

in His outstretched arm over Jerusalem.ò (1 Chronicles 21:16) 
 

'oh¾vO¹t vÀXÈb»v It :rÁn¹tÆB¼Å vÀn¨F /vÊbh§f¿J hUKÈD vÆz 'kIsÊD tÀrIn¨cU 
oh¾,¨pIn¨cU ,Ã,Ãt¨C ,ÃXÁn¨C 'hID c¼r·¼E¾n hId Ik ,Áj·Áe©k tIc©k 
kÃf¨F /oh§kÃsÉD oh¾tÀrIn¨cU 'vÊhUyÉb ªgI·rÉz§cU vÀeÊz»j sÊh¨cU 'vÀnÀj¨k¾n¨cU 

:WhÆbh¦g¨k 'oÈh·Ár¨m¾n¨C o¥fh½vO¹t ÊhÉh o¥f©k vÀG©g¶r¼J»t 
 

With awesome power ï This is the revelation of the Divine Presence, as it is said, ñHas God 
ventured to go and take for Himself one nation from the midst of another by prodigious acts, by 
signs and wonders, by war by a mighty outstretched arm and awesome power as the Lord your 
God did for you in Egypt before your very eyes.ò (Deuteronomy 4:34) 
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W·¼sÊh¨C jÁE¾T vÆZÁv v¼YÁNÁv ,¼tÉu :rÁn¹tÆB¼Å vÀn¨F 'v¼YÁNÁv vÆz /,I,Ãt¨cU 
:,Ã,ÃtÀv¶,¼t IC¶v¼G¤gÁT r¼J»t 

With signs ï This refers to the staff, as it is written, ñTake this staff in your hand that you may 
perform signs with it.ò  (Exodus 4:17) 

 

.¼r·Àt©cU oÈh·ÁnÀÅªC 'oh¾,¨pIn h¾TÁ,ÊbÉu :rÁn¹tÆB¼Å vÀn¨F /oÀSÁv vÆz /oh¾,¨pIn¨cU 
:iÀJ©g ,Ir¿nh¾,Éu /J½tÊu /oÀS 

And wonders ï This refers to the blood, as it is written ñI shall place wonders in the heavens and 
on the earthéò 

 

As we recite each of these three expressions we remove a bit of wine from our cup  
with a finger or by pouring it from the cup. 

 

Blood, fire and columns of smoke.ò  (Joel 3:3) 
 

Vaôyotzeeôaynu adonai miômitzraim, And Adonai took us out of Egypt: The interpretation 

that Israel was not redeemed by ñan angel,ò or by ña fiery being (saraf)ò or by ñan emissaryò is 
based on the fact that the proof text contains three expressions, ñI passed throughéI 
smoteé.I performed judgments.ò75 These three expressions emphasize that it was God 
Himself who performed these deeds and not some other party. From these three terms the 
Maggid concludes that there were three types of intermediaries that could have been 
involved in the redemption of Israel but were not. 

The Ritba76 explains the nature of these three spiritual intermediaries. Malachim, or angels, 
are the lowest of the three; they dress themselves in the bodily garments of the physical 
world. The sarafim, or fiery beings, are spiritually higher than the malachim; they are angels 
of fire who stand beneath the throne of glory and immerse themselves each day in the river of 
fire which goes forth from the throne. Shaliach, or emissary, refers to Metatron, whose job it 
is to guard over the people of Israel. Regarding this angelic being we read: ñBehold I will send 
(sholayach) an angel before you to watch over you along the way.ò77 The name Metatron 
comes from the Aramaic word matara, which means to guard. The Ramban78 interprets this 
name differently. Metatron means one who guides others along the way, as we learn in the 

                                                             
75 Exodus 12:12 
76 Yom Tov Ishbili, Spanish Talmudist and Halakhic authority (d. 1330), was known as the Ritba, after the initial 
letters of his name, Rabbi Yom Tov ben Avraham Ishbili. The Ritba's teachers were Solomon ibn Adret and, 
especially, Aaron HaLevi of Barcelona. After Ibn Adret's death, the Ritba was acknowledged as the most 
prominent spiritual guide by the Jews of Spain and other lands. 
77 Exodus 23:20 
78 Rabbi Moses ben Nachman Gerondi, born in 1194, in Spain was one of the leading interpreters of the Torah, 
producing a major commentary that appears in the Mikraot Gedolot, the Large Scripture compendium of 
commentaries still used today. 
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Sifre: Metatron pointed the finger of God in the proper direction for Moses by showing him the 
way to the land of Israel. 

The Maggid concludes that it was God Himself who carried out the plagues based on two 
scriptural verses. First, when Moses stood in the presence of Pharaoh, he said, ñThus said 
the Lord: Toward midnight I will go forth among the Egyptians and every first born shall 
dieéò79 The second verse is, ñI will pass through the Land of Egypt on that night, and I will 
slay all the first borné 

This verse could have been phrased: I will pass through the Land of Egypt on that night and 
all the first born shall die, as it said in the other verse. But this would have implied that they 
died on their own and not through the intervention of God. By saying ñI will slay all the first 
born,ò it implies that they died through Godôs intervention. ñI , Myself smote them!!ò Similarly 
God Himself passed though the land and made judgments on them. This is similar to the 
language of the Mechilta: ñóI will smite:ô I might understand this to mean through an angel or 
through an agent. But it says, ñThat the Lord smote all the first bornò80 ï not through an angel 
or though an agent.ò81  This teaching could have been deduced from Exodus 12:29; however 
Exodus 12:12 concludes with the additional expression ani Adonai, I am the Lord 
strengthening this text. This phrase adds, óIt was I and no other.ô This is what the sages 
taught regarding this phrase: I am the one who distinguishes between the seed of the first 
born and the seed of one who is not the first born ï no one else can do this!!  

Another interpretation: It is I and no other divine power, God forbid, as it is written, ñFor I am 
the One and there is no God but Me!ò 

Rashi writes on this verse: ñóI am Adonai:ô I , Myself and not by means of an agent.ò He is 
implying that this final expression applies to all the other parts of the verse: óI passed through 
the land of Egypt ï I, Myself! I will smite all the first born, I, Myself! I will execute judgments - 
I, Myself! ñ Rashi suggests this is not a separate expression (as implied in the interpretations 
above) but part of the entire verse.  

But this interpretation is problematic since this is not the way the Midrash expresses itself. It 
should have said: óI have passed through, I have slayed, I have executed judgment.ô I might 
have thought that these things were performed through an angel or an agent. Therefore the 
verse goes on to teach us ani Adonai, I, the Lord Myself! Rather the fact that this expression 
comes at the end of the verse implies that it teaches us something separate from the rest of 
the verse. 

 

 

                                                             
79 Exodus 11:4 
80 Exodus 12:29 
81 Mechilta De-Rabbi Ishmael, Pascha 7 
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Bôyad hazakah ï zeh hadever, with a mighty hand ï this refers to pestilence: Rabbi 

Alshich82 explains yad hazakah is a reference to the plague of pestilence because it is the 
fifth plague. Concerning this plague, the Torah says: ñThen the hand of the Lord will strike 
your livestock in the fieldéò Since each plague is described as the ófinger of God,ò then the 
fifth plague is the hand of Godéò The second five plagues make up Godôs óother hand.ô   We 
find a proof for this in the following verse from the Torah: ñYou shall soon see what I will do to 
Pharaoh: he shall let them go because with a mighty hand (yad) he shall let them go and with 
a greater might (yad)he shall drive them from the land.ò83 Why was it necessary to have 
repetitive language in this verse? It could have said: ñWith a mighty hand he sent them and 
drove them out of Egypt. This verse comes to teach us that the first five plagues represented 
the one hand of God and the other five plagues represented the second hand of God. And 
with the ótwo handsô together the redemption was completed:  one to send the people forth 
and the other to have them driven out of Egypt. With the first five plagues the people received 
permission to leave; and with the second óhandô the Egyptians were motivated to actively 
seek Israelôs ouster from the land of Egypt.  

With this explanation we can now understand the following verse: ñYet I know that the king of 
Egypt will let you go only because of a mighty hand. So I will stretch out My Handéò84  This 
verse implies that the Egyptians would not let Israel leave as a result of a single óhand.ô  God 
would have to send forth a second hand (that is, five more plagues as the verse says.) The 
verse then goes on to say, ñI will smite Egypt with all my wonderséò It is for this reason that 
the Torah mentions the word hand in the fifth plague, unlike the first ones. The Maggid here 
appears to agree with the approach of Rabbis Akiva and Eliezer ï that each plague is a 
ófinger of God,ô and not with Rabbi Yose Hagelili who felt that the word ófingerô refers to all ten 
plagues.85             

Uôvôzroa nituyah, zo haherev, With an outstretched arm ï this is the sword:  This is a 

reference to the plague of the first born.  The proof text which the Haggadah brings, ñHis 
drawn sword in His hand outstretched over Jerusalem,ò is a reference to a plague in the time 
of King David; it is also the fifth of the five plagues (as we see this from the use of the word 
óhandô in the verse.). The word zaroah, out stretched arm, is used here instead of the word 
yad in order to emphasize the power of this plague, and also so that we use a different word 
to refer to each set of five plagues. In these two passages, then, we find a reference to all ten 

                                                             
82 Moshe Alshich (1508 - 1593, Safed), known as the Alshich Hakadosh (the Holy), was a prominent Jewish 
rabbi and biblical commentator in the latter part of the 16th century. He lived in Safed, Palestine. The Alshich 
was born in 1508 in Turkey, and was the son of ˏHayyim Alshech. He later moved to Safed where he became a 
student of Rabbi Joseph Caro. His students included Rabbi Hayim Vital and Rabbi Yom Tov Tzahalon. He died in 
Safed in 1593. 
83 Exodus 6:1 
84 Exodus 3:19 
85 This is a reference to the three passages which appear a little later in the Haggadah. Rabbi Yose understands 
the term etzba elohim, finger of God, as a reference to all ten plagues while Rabbis Eliezer and Akiva interpret 
the term etzba as a reference to each individual plague which is then made up of four or five parts (depending 
how one interprets the verse). The interpretation of the word dever as the conclusion of the first five plagues 
and therefore it becomes the hand of God would suggest that this passage follows the interpretation of the 
two sages and not Rabbi Yose. 
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plagues. The recitation of the plagues is connected with these passages and not just the 
latter passage which begins dôvar acher, ñanother interpretation.86ò 

Uôvômorah gadol, with great awe:  Since we just mentioned the tenth plague in which God 
personally revealed Himself in the land of Egypt (while passing over the homes of the 
Israelites and striking the Egyptians), we now talk about Godôs great awe. That is, when God 
appeared in Egypt the Egyptians were terrified even before the plague began for they said, 
ñwe are all dead!ò   Therefore we now discuss morah gadol, ñgreat awe.ò  

Uôvôotot, this is the staff:  Having mentioned all the plagues, we now go on to interpret this 
word as a reference to the three signs which God gave Moses to show the Israelites that he 
was truly Godôs emissary: turning the staff into a serpent, causing his hand to become 
leprous when he removed it from his garment, and turning water from the Nile into blood. 
Even though the second two signs werenôt explicitly performed with the staff, still it was 
through the power of the staff in his hand that Moses was able to perform these wonders. 
The proof for this is the verse, ñTake the staff in your handéò87 The words ñin your handò are 
unnecessary here. It would have been enough for God to say ñTake the stafféò   The verse 
suggests that simply by having the staff ñin his handò gave him the power to perform the other 
wonders. Another way of understanding the reference to the staff is that it is only talking 
about those times when Moses actually used the staff (and not the other wonders) However  
Moses turned his staff into a serpent not once but twice ï not only with the Israelites but in 
the presence of Pharaoh as well. But if we are only talking about one sign, why does the 
verse say otot, signs?  Because there were several wonders that took place when Moses 
performed this act: first he turned it into a serpent, then he turned it back into a staff, and then 
he caused the staff to swallow all the other staves of the Egyptians!!! 

Uôvômoftim, zeh hadam, And wonders ï this is the blood: Even though this is one of the 

ten plagues to which we have already made reference,  we now return to the beginning of the 
matter and mention this particular plague again so that we can make reference to the verse, 
ñBlood, and fire and a pillar of smoke.ò88  According to the Ritba, the water turned to blood 
which was like burning fire and which filled all Israel with smoke. It appears that all three 
substances were involved in this plague.  

Ani vôlo malach, I and not an angel: A gloss from the grandson of the author, David 

Masud Ovadiah. The Haggadah repeats this interpretation of the verse in a slightly different 
form: ñI shall pass through the land of EgyptéI and not an angel (malach); I shall smite 
every first bornéI and not a fiery being (saraf); I shall execute judgmentséI and not 
the emissary (hashaliach).ò Instead of simply saying shaliach, an emissary, it says 

hashaliach, the emissary, because the first letter of the three words, malach, saraf and 
hashaliach spell out the name of Moshe. This prefix on the word shaliach is surprising: either 
all three words should have had the same prefix or none of them should have used it. The 
prefix was added to point out as a comment on the tenth plague; unlike the other plagues in 
which Moses played an essential role in bringing them about, the final plague was completely 
the work of God and God alone. All three words also describe the role of Moses in the story 

                                                             
86 This passage appears just before the recitation of the ten plagues. 
87 Exodus 4:17 
88 Joel 3:3 
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of the Exodus. He is referred to as a malach, an angel: ñAnd God sent an angel who brought 
us out of Egypt.ò89 Moses was like the serarfim, the fiery beings in heaven because spent 
time with them when he was in heaven receiving the Torah, neither eating nor drinking for 
forty days and nights.  And He as Godôs shaliach, Godôs emissary, sent by God to Pharaoh. 
Therefore, when the Maggid says, ñéI and not an angel é.I and not a fiery being éI and 
not an emissaryò ï it is referring to Moses in all three cases.  

This also fits with the final part of the verse: ñI and not another (acher.)ò The word acher, is 
singular even though it should have been plural, acherim, since we are talking about three 
types of messengers. Since all three refer to Moses, so the word acher, another, is a 
reference to Moses. 

The Ten Plagues  
 

kIsÊD tÀrIn¨cU /oÈh·ÁT¿J vÊhUyÉb ªg·ÃrÉz§cU /oÈh·ÁT¿J vÀeÊz»j sÊh¨C /r½jÁt r©cÀS 
 :oÈh·ÁT¿J oh¾,¨pÃn¨cU /oÈh·ÁT¿J ,I,Ãt¨cU /oÈh·ÁT¿J 

Another explanation: With a mighty hand: two (plagues); an outstretched arm: two (plagues); 

with great terror: two (plagues); with signs: two (plagues); and with wonders: two (plagues).   

 

:i½v Uk·½tÉu 'oÈh·Ár¨m¾n¨C oh¾r¨m¾NÁv¶kªg tUv QUr©C JIsÀEÁv th§c½v¼J ,IFÁn r¼G¥g UK½t 
These are the ten plagues, which the Holy One brought upon the Egyptians in 

Egypt 

 /ohÈB§F /ªg·½S¿rªp¨m /oÀS 
/ih¾j¿J /r¥c·¼S /cIr©g 

:,IrIf¨C ,ªFÁn/ Q¼J·Ãj /v¥C¿rÁt /sÀr©C 
Blood, frogs, lice, wild animals, pestilence, boils, hail, locust, darkness, the 

death of the first born. 

:ohÈbÀN¾x o¼v©C i½,Ib vÊhÀv vÀsUvÉh h§CÁr 

:c"ÁjÁt¨C J"Ás¤g Q"ªm¿S 
Rabbi Yehudah use d to abbreviate the plagues by their first initial:  

Dôztach, Adash Baôahav  

 

                                                             
89 Numbers 20:16 
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Davar acher, Another Interpretation: The Maggid saw that there were five expressions in 

this verse, three of which were made up of two words each, and the last two were plural 
(suggesting more than one), he concluded they made up ten plagues.  

Elu eser makot, These are the ten plagues which the Holy one brought upon the 
Egyptians who were in Egypt: The verse says ñOn the Egyptiansò meaning to exclude the 
Israelites. None of the ten plagues affected the Israelites; these are the ten wonders which 
God performed for the Israelites in Egypt.90 The Haggadah then says ñIn Egyptò to exclude 
those plagues which God performed at the Red Sea. At the sea God struck Egypt with fifty 
plagues! This passage seems to agree with the opinion of Rabbi Yose, above. The 
Haggadah then goes on to list the plagues in an abbreviated form: dôtzach adash baôachab in 
order to show how He struck the Egyptians and saved the Israelites. This is what Rabbi 
Samson said in the name of the Ari91: Each time God struck the Egyptians, He healed Israel 
a little more. The abbreviation of the plagues was a mystical mantra ï they are names which 
had the power to heal the people of Israel. By transposing the letter so that the three first 
letters make the word daôab, the three middle letters make the word tzada, and the final 
letters make up the word chashôchab92  

oÈh·Ár¨m¾n¨C oh¾r¨m¾NÁv Ue©K¼J 'r½nIt vÀTÁt iÈhËB¾n :r½nIt h§kh§kÉDÁv h½xIh h§CÁr 
tUv vÀn oÈh·Ár¨m¾n¨C ?,IFÁn oh¾Å¾n»j Ue©k 'oÊHÁv kªgÉu ',IFÁn r¼G¥g 
oÊHÁv kªgÉu/tu¾v oh¾vO¹t gªC¨m¼t 'vÃg¿rªP¶k¼t o¾NÂy¿rÁjÁv Ur¿ntÃHËu :r½nIt 
ÊhÉh vÀG©g r¼J»t 'v©kÃsÉDÁv sÊHÁv¶,¼t k½tÀr¿GÈh t¿rËHËu ?r½nIt tUv vÀn 

Ue©k vÀNªF /IS¨cªg v¼aÃn¨cU 'hÊhªC Ubh·¾n»tËHËu /ÊhÉh¶,¼t o©gÀv Ut¿rhÈHËu 'oÈh·Ár¨m¾n¨C 
',IFÁn r¼G·¥g Ue©k oÈh·Ár¨m¾n¨C 'vÀTªg½n rIn¹t :,IFÁn r¼G·¥g 'gªC¨m¼t¨C 

:,IFÁn oh¾Å¾n»j Ue©k 'oÊHÁv¶kªgÉu 
 
Rabbi Yosi the Galilean said:  How do we know that the Egyptians were struck by ten plagues 
in Egypt and by fifty plagues at the sea? What does it say (concerning the plagues) in Egypt? The 
magicians said to Pharaoh: ñIt is the finger of God!ò (Exodus 8:15) And concerning the sea what 
does it say: Israel saw the great hand which the Lord wrought in Egypt and the people feared the 
Lord and they believed in the Lord and in Moses His servant.ò (Exodus 14:31)  How many 
plagues did He strike with a finger? Ten plagues. From this we may conclude that if they struck 
Egypt with ten plagues then at the sea they must have stuck the Egyptians with fifty plagues.    
 
 

                                                             
90 Pirke Avot, chapter 5 
91 I am not sure who Rabbi Samson is but the Ari is Rabbi Isaac Luria (1534 ς July 25, 1572) a Jewish mystic in 
Safed. His name today is attached to all of the mystic thought in the town of Safed in 16th century Ottoman 
Palestine. While his direct literary contribution to the Kabbalistic school of Safed was extremely minute (he 
only wrote a few poems), his fame led to the school and all its works being named after him.  
92 None of these combinations mean anything. Apparently these three words have some mystical/magical 
meaning. 

http://en.wikipedia.org/wiki/Judaism
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Kabbalah
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QUr©C JIsÀEÁv th§c½v¼J 'v©FÁnU v©FÁn¶k©F¼J iÈhËB¾n :r½nIt rÆz·¥gh§k¹t h§CÁr 
:rÁn¹tÆB¼J ?,IFÁn gªC¿rÁt k¼J vÀ,ÉhÀv 'oÈh·Ár¨m¾n¨C oh¾r¨m¾NÁv kªg tUv 
/oh§gÀr h¦f»t¨kÁn ,Áj·ªk¿J¾n /vÀr©mÉu oªg·ËzÊu vÀr¨c¥g 'IPÁt iIr»j o©C¶jªKÁJÉh 
oh§gÀr h¦f»t¨kÁn ,Áj·ªk¿J¾n /aOÀJ vÀr©mÉu /oÈhÁT¿J oªg·ËzÊu /,ÁjÁt vÀr¨c¥g 
Ue©k oÊHÁv kªgÉu ',IFÁn oh§g©C¿rÁt Ue©k oÈh·Ár¨m¾n¨C 'vÀTªg½n rIn¹t :gªC¿rÁt 

:,IFÁn oÈh·Á,tÀn 
 
Rabbi Eliezer said: How do we know that each plague that the Holy One brought upon the 
Egyptians in Egypt was really equivalent to four plagues? As it said, ñAnd He sent against them 
His burning anger: wrath, indignation, trouble, and messengers of evil.ò (Psalms 78:49)  Wrath is 
one. Indignation is two. Trouble is three. And ñmessengers of evilò is four.  From this you may 
conclude, there were forty plagues in Egypt and two hundred plagues by the sea.  

 

 
QUr©C JIsÀEÁv th§c½v¼J 'v©FÁnU v©FÁn¶k©F¼J iÈhËB¾n :r½nIt t©ch¾e¤g h§CÁr 
:rÁn¹tÆB¼J ?,IFÁn J½nÀj k¼J vÀ,ÉhÀv 'oÈh·Ár¨m¾n¨C oh¾r¨m¾NÁv kªg tUv 
/oh§gÀr h¦f»t¨kÁn ,Áj·ªk¿J¾n /vÀr©mÉu oªg·ËzÊu vÀr¨c¥g 'IPÁt iIr»j o©C¶jªKÁJÉh 
,Áj·ªk¿J¾n /gªC¿rÁt vÀr©mÉu /aOÀJ oªg·ËzÊu /oÈhÁT¿J vÀr¨c¥g  /,ÁjÁt IPÁt iIr»j 
',IFÁn oh¾Å¾n»j Ue©k oÈh·Ár¨m¾n¨C 'vÀTªg½n rIn¹t : J½nÀj oh§gÀr h¦f»t¨kÁn 

:,IFÁn oÈh·Á,tÀnU oh¾Å¾n»j Ue©k oÊHÁv kªgÉu 
Rabbi Akiva said: How do we know that each plague that the Holy One brought upon the 
Egyptians in Egypt was really equivalent to five plagues?  As it said, ñAnd He sent against them 
His burning anger: wrath, indignation, trouble, and messengers of evil.ò (Psalms 78:49)  His 
burning anger is one. Wrath is two. Indignation is three. Trouble is four. And ñmessengers of evilò 
is five.  From this you may conclude, fifty plagues in Egypt and two hundred and fifty plagues by 

the sea. 
 

 

Rabbi Yose HaGelili omer, Rabbi Yose the Galilean said: Why was it necessary for the 

Rabbi Yose to tell us ñthese were the ten plagues that God struck the Egyptians in Egypt?ò 
Isnôt this obvious since the plagues are explicitly mentioned in the Torah? Rabbi Yoseôs 
statement is especially problematic since he claims that there were fifty plagues at the sea 
while the Mishnah in Pirke Avot93 claims that there were only ten plagues in Egypt and ten at 
the sea.  One is forced to conclude that Rabbi Yose does not agree with the statement in 
Pirke Avot!94 

                                                             
93 Pirke Avot Chapter 5 
94 This is a serious problem since the Mishnah, the first codification of the oral Torah, is the authoritative work 
in matters of Jewish lawς one cannot so easily disagree with it. 
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Rabbi Yose and the Mishnah have different understandings of the plagues and the events at 
the sea. For Rabbi Yose, the plagues in Egypt were different from the plagues at the sea ï 
that is why the number is different, while the Mishnah assumes that they were of a similar 
nature. Rabbi Eliezer and Rabbi Akiva, on the other hand, agree with the Mishnah, that the 
plagues were of a similar nature to one another. They believed, however, that each of the 
plagues had several aspects to them (fourfold or fivefold). 

Since Rabbi Yose was the student of Rabbi Akiva and Rabbi Akiva was the student of Rabbi 
Eliezer, it doesnôt make sense to suggest they were adding on to the opinion of Rabbi Yose. 
These statements came before Rabbi Yoseôs statement.  Rather, Rabbis Akiva and Eliezer 
were of the opinion that the word yad, hand, is used in many places to refer to the plagues in 
general and does not have any quantitative meaning for the number of plagues. The final part 
of each of their statements concerning the plagues at the sea, then, is not part of their original 
statements ï they agreed with the Mishnah and were simply talking about the fourfold or 
fivefold nature of the plagues in Egypt. Rather, the Maggid, the author of the Haggadah, 
added this on to their statement to make them consistent with the statement of Rabbi Yoseôs 
statement.95 

Rabbi Eliezer and Rabbi Akiva: The analyses of these rabbis are equally good! Why do 

they disagree? Psalms 78:49 is taken from a chapter in which the Psalmist describes the 
plagues in Egypt. It describes the plagues and in the midst of the description, we find this 
verse which talks about the plagues more generally and not about any specific plague. We 
must conclude, therefore, that this verse applies to all the plagues and not to any one in 
particular. It suggests that each of the plagues had four or five different aspects to it. The two 
rabbis disagree about how one should read this verse.  Rabbi Eliezer understands the first 
phrase from the verse, charon apo, ñHis fierce anger,ò as an expression which refers to the 
other four expressions in the verse, while Rabbi Akiva understands this expression as one of 
five rather than a general statement followed by four statements. Rabbi Eliezer would point 
out that the first phrase is written in the possessive form, ñHIS fierce anger,ò while the others 
are not, suggesting that it is separate from the others. According to him, the verse should be 
read ñHe sent His fierce anger, that is ï wrath, fury, trouble, and a band of emissaries of 
eviléò óThe word ówrathô is the first in the list of qualities of the plagues. Rabbi Akiva, on the 
other hand, is of the opinion that ñHis fierce angerò is but one of the list and is not meant to be 
read separately from the others. The presence of the pronoun here is not out of the ordinary 
and does not distinguish the first of this list from the others. 

The Shelah offers another interpretation. Rabbi Eliezerôs statement is based on the verse: 
ñPlease make ( shôlach na bôyad) someone else as your agent. The nun and the dalet, the 
first and last letters of this phrase, are multiples of 200. Rabbi Akivaôs opinion, on the other 
hand, is the basis of his explanation on this number plus the addition of the plague itself in 
each case. Rabbi Akivaôs explanation can also be explained in the following way: Even 

                                                             
95 This is a great example of critical textual analysis. In some ways Rabbi Eliyahu was a modern critical thinker, 
using same kind of analyses that modern Talmud scholar might use to get at the original text of the Haggadah. 
He is suggesting here that the final part of Rabbis Akiva and Eliezer were added on to the statement to make it 
ŎƻƴǎƛǎǘŜƴǘ ǿƛǘƘ wŀōōƛ ¸ƻǎŜΩǎ ǎǘŀǘŜƳŜƴǘ ŀƴŘ ǘƘŀǘ in fact Rabbi Yose disagrees with the Mishnah while the other 
rabbis agreed with it. 



54 

 

though the plagues are referred to as the ñfinger of God,ò in the case of the fifth plague the 
word hand is used. The appearance of both of these words with regard to the plagues in 
Egypt would seem to be contradictory.  The use of the word yad with regard to the plagues is 
a reference to the fact that each of the plagues also has five aspects to it. Rabbi Eliezer, on 
the other hand, would base his proof on the verse from Psalms so that each of the plagues 
has only four aspects to it. 

 

 

Miriamôs Cup 
In recent years many a new Passover custom has developed. A special cup in honor of Miriam 

is placed on the Seder table. Miriam is not just the faithful sister of Moses who stood at his 

side throughout the years of turmoil and wandering in the wilderness. She is said to be the 

source of the miraculous well which quenched the Israelitesô thirst in the desert. Miriamôs well 

disappears when Mosesô sister passes away. In contrast to the drops of wine which symbolize 

the plagues, we now pour a bit of water into the cup of Miriam as a symbol of the need for 

healing and renewal. We also acknowledge the important role women have played in the story 

of the Exodus. 

 

 

 

Maggid:  We have emptied our cup as we acknowledged the fearfulness of the plagues. 

The suffering of others causes us pain even when they mean us harm. Now we turn to 

the cup of Miriam, which w e fill with water. Tradition teaches us that Miriam was the 

source of a miraculous well which sustained the Jewish people throughout their 

wanderings  

 

Reader: She is a reminder of the Nashim Tzidkaniyot , the righteous women, who 

sustained the Jewish peopl e throughout the Exodus and maintained the hope for 

redemption.  

 

Group: They were midwives and mothers, teachers and workers. They were courageous 

enough to defy Pharaohôs decree and willing to sacrifice everything to protect their 

children.  

 

Maggid:  We p ass Miriamôs cup around the table and each of us adds a bit of water to 

the cup. Each drop is a reminder that we have the power to sustain the world with 

compassion, caring, communication, and friendship; with love, learning and 

understanding; each of us c an sustain the world with wisdom, reconciliation and peace.  
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As we pass Miriamôs cup around the table we sing: 

ĠÍÛÍáÅĝ ÜÍðÅæÉÞÅÝ ÞÎê ÜđáÉÙÅèÌÜ åÍá ÅðÉæ 

åÌäÎÝê òÌðÅæÉÞ äáÉÛÅÚÌÜÅä ġèÍİÉØ ÛÎÝï ÅðÉİ åÍá ÅðÉæ 

åÌäÎÝêÌÜ òËØ çÊïİÍÅä ġèÍİÉØ ÛÎÝï ÅðÉİ åÍá ÅðÉæ 

ÜÍêġñÅÎáÌÜ áÊæ äËØ ÜÍêġñÅÎáÌÜ áÊæ äËØ ġèÊØáÉÙÅò ġèáÊæÍáÅĝ ÜÍðÊÜÅæÉĝ 

 

 
Miriam the prophetess, strength and song are in he r hand. Miriam will dance with us to 
strengthen the worldôs song; Miriam will dance with us to heal the world. Soon, and in 

our time she will lead us to the waters of salvation.  

 
Miriam Haniveôah, oz vôzimrah bôyada 

Miriam tirkod eetanu lôhagdeel zimrat olam 

Miriam tirkod eetanu lôtakayn et haôolam 
Bômhayra bôyamaynu tôveeôaynu  

El may haôyishuah, El may haôyishua 

 

 

 

 

 

 

 

 



56 

 

Dayyenu:  It would have been enough!  

ÜÍĨÌĦ òÎÝäÇêÌæ òÎÝÙÎÝà åÎÝïÍĨÌä ġèáÊäÍê:  
God has bestowed many favors upon us. 

 

ġħÉØ ġèÑÍØáÉîÎÝÜ åÉáÌðÅîÉĨÉæ 
ØčÅÝ ÜÍĚÍê åËÜÍÙ åáÉàÍì Åę                                -ġèÊĤÌğ; 

Had He brought us out of Egypt,  
and not executed judgments against the Egyptians, 

It would have been enoughñDayyenu 

 
ġħÉØ ÜÍĚÍê åËÜÍÙ åáÉàÍìÅę 

ØčÅÝ ÜÍĚÍê åËÜáÊÜčØÊÙ                                    -ġèÊĤÌğ; 
Had He executed judgments against the Egyptians, and not their gods, 

It would have been enoughñDayyenu 
 

ġħÉØ ÜÍĚÍê åËÜáÊÜčØÊÙ 
ØčÅÝ ÚÌðÍÜ åËÜáÊðÎÝãÅĝÒòËØ                               -ġèÊĤÌğ ;

Had He executed judgments against their gods and not put to death their firstborn, 
It would have been enoughñDayyenu 

 

òËØ ÚÌðÍÜ ġħÉØ åËÜáÊðÎÝãÅĝ 
 ÌòÍè ØčÅÝòËØ ġèÍä ç åÍèÎÝæÍæ                             -ġèÊĤÌğ ;

Had He put to death their firstborn, and not given us their riches, 
It would have been enoughñDayyenu 

 

åÍèÎÝæÍæÒòËØ ġèÍä çÌòÍè ġħÉØ 
åÍĤÌÜÒòËØ ġèÍä êÌðÍï ØčÅÝ                               - ġèÊĤÌğ; 

Had He given us their riches, and not split the Sea for us, 
It would have been enoughñDayyenu 

 
ġħÉØ êÌðÍï ġèÍä åÍĤÌÜÒòËØ 

ØčÅÝ ġèÍðáÉÙÆêËÜ ÎÝãÎÝòÅÙ ÜÍÙÍðÍßËÙ                        ġèÊĤÌğ ;
Had He split the Sea for us, and not led us through it on dry land, 

It would have been enoughñDayyenu 
 

ġħÉØ ġè ÑðáÉÙÆêËÜ  ÎÝãÎÝòÅÙ ÜÍÙÍðÍßËÙ 
ØčÅÝ êÌĭ Éę ġèá ÑðÍî ÎÝãÎÝòÅĝ                               ġèÊĤÌğ; 

Had He led us through it on dry land, and not sunk our foes in it, 
It would have been enoughñDayyenu 
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ġħÉØ êÌĭÉę ġèáÊðÍî  ÎÝãÎÝòÅĝ, 
ØčÅÝ ïÊīÉé ġèÊĦ ÅðÍî ðÍĝÅÛÉĨÌĝ åáÉêÍĝ ÅðĐ ÜÍèÍę       ġèÊĤÌğ; 

Had He sunk our foes in it, and not satisfied our needs in the desert for forty years, 
It would have been enoughñDayyenu 

 

ġħÉØ  ÊīÉéï ġèÊĦ ÅðÍî ðÍĝÅÛÉĨÌĝ åáÉêÍĝ ÅðĐ ÜÍèÍę 
ØčÅÝ ġèÍäáÉãÆØËÜ çÍĨÌÜÒòËØ                              -ġèÊĤÌğ; 

Had He satisfied our needs in the desert for forty years, and not fed us the manna, 
It would have been enoughñDayyenu 

 

ġħÉØ ġèÍÑäáÉãÆØËÜ òËØ çÍĨÌÜ 
ØčÅÝ çÌòÍè ġèÍä òÍĝÌěÌÜÒòËØ                            -ġèÊĤÌğ;   

Had He fed us the manna, and not given us the Sabbath, 
It would have been enoughñDayyenu 

 

ġħÉØ çÌòÍè ġèÑÍä òËØ òÍĝÌěÌÜ 
ØčÅÝ ġèÙ ÅðÊï áÊèÅìÉä ðÌÜ áÌèáÉé            -              ġèÊĤÌğ ;

Had He given us the Sabbath, and not brought us to Mount Sinai, 

It would have been enoughñDayyenu 
 

ġħÉØ ġèÑÍÙ ÅðÊï áÊèÅìÉä ðÌÜ áÌèáÉé 
ØčÅÝ çÌòÍè ġèÍħ òËØ ÜÍðÎÝİÌÜ                          -ġèÊĤÌğ ;

Had He brought us to Mount Sinai, and not given us the Torah, 
It would have been enoughñDayyenu 

 

ġħÉØ çÌòÍè ġèÑÍä òËØ   ÌÜÜÍðÎÝİ 
ØčÅÝ ġèÍéáÉèÅãÉÜ íËðÑËØÅä äÊØÍð ÅĚÉá                      -ġèÊĤÌğ; 

Had He given us the Torah, and not brought us into Israel, 
It would have been enoughñDayyenu 

 

ġħÉØ ġèÑÍéáÉèÅãÉÜ íËðÑËØÅä äÊØÍðÅĚÉá 
ØčÅÝ ÜÍèÍÙ ġèÍä òáÊĝÒòËØ ÜÍðáÉßÅĝÌÜ                ġèÊĤÌğ; 

Had He brought us into Israel, and not built the Temple for us, 
It would have been enoughðDayyenu 
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äÌê òÌßĐ ÜÍĨÌĦ  ÍĨÌãÅÝÜ ÜÍÙÎÝà ÜÍäġìÅã òËäËīÏãÅæġ åÎÝïÍĨÌä ġèáÊäÍê ;

ġèÑÍØáÉîÎÝÜËę åÉáðÅîÉĨÉæ ,åáÉàÍìÅę åËÜÍÙ ÜÍĚÍêÅÝ ,åËÜáÊÜčØÊÙ ÜÍĚÍêÅÝ, 
 òËØ ÚÌðÍÜÅÝ åËÜáÊðÎÝãÅĝ ,òËØ ġèÍä çÌòÍèÅÝ åÍèÎÝæÍæ ,òËØ ġèÍä êÌðÍïÅÝ åÍĤÌÜ, 

 ÜÍÙÍðÍßËÙ ÎÝãÎÝòÅÙ ġèÍðáÉÙÆêËÜÅÝ , Íî êÌĭÉęÅÝ ÎÝãÎÝòÅĝ ġèáÊð ,ÜÍèÍę åáÉêÍĝ ÅðĐ ðÍĝÅÛÉĨÌĝ ġèÊĦ ÅðÍî ïÊīÉéÅÝ, 
òËØ ġèÍäáÉãÆØËÜÅÝ çÍĨÌÜ ,òËØ ġèÑä çÌòÍèÅÝ òÍĝÌěÌÜ ,áÌèáÉé ðÌÜ áÊèÅìÉä ġèÑÙ ÅðÊïÅÝ, 

òËØ ġèÑä çÌòÍèÅÝ ÜÍðÎÝİÌÜ ,äÊØÍðÅĚÉá íËðÑËØÅä ġèÑéáÉèÅãÉÜÅÝ, 
òËØ ġèÍä ÜÍèÍÙÅÝ   ÅĝÌÜ òáÊĝÜÍðáÉß ,äÌê ðÊīÌãÅä äÍĦ ġèáÑÊòÎÝèÎÝÇê. 

 
 

How doubled and redoubled is the good 
which the One who is Present has bestowed upon us: 
He brought us out of Egypt, and punished the Egyptians; 

He smote their gods, and slew their firstborn; 
He gave us their wealth and split the Sea for us; 

He led us through it on dry land, and sunk our foes in it; 
He sustained us in the desert for forty years, and fed us with the manna; 

He gave us the Sabbath, and brought us to Mount Sinai; 
He gave us the Torah, and brought us to Israel; 

He built the Temple for us, to atone for all our sins. 
 

Kama maôalot tovot, So many good favors! 

Had He taken us out of Egypt but not meted judgment upon them:   The passage should 

have said, ñIf He had taken us out of Egypt but not judged them,ò similar to the passage in the 
Torah, ñI will judge the nation that they served.ò96    But the language of Dayyenu is more 
appropriate.  The language asah shôfatim, to mete out  judgment is used with regard to the 
carrying out of a punishment, and it is also used elsewhere in scripture specifically for 
executing judgment against the gods of other nations, as in, ñI will mete out judgments 
(eôehseh shôfatim) to all the gods of Egypt.ò97      

Had He meted out judgment against them but not against their gods: What use was it to 

Israel that God meted out judgment to the gods of Egypt.  After all, it was the Egyptians and 
not their gods who enslaved the Israelites! Yet one is dependent upon the other. God does 
not mete out judgment to a nation without passing judgment on its gods. Both acts were 
performed on behalf of the Israelites.98 Also, while they were in Egypt the Israelites began 
worshipping the gods of the Egyptians ï by meting out judgment on the gods of Egypt the 

                                                             
96 Genesis 15:14   Since this statement is a reference to the Covenant of the pieces, the language should have 
echoed the language in Genesis. 
97 Exodus 12:12 
98 The Midrash claims that every nation has its own angelic prince. They too had to be judged before Egypt 
could be judged. 
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Israelites would come to understand that they were powerless, and there is no rock other 
than their God. 

Had He meted out judgment against their gods but not slayed their first born:  The 
order of events in Dayyenu does not follow the order of Scripture. In scripture the death of the 
first born precedes the judgment of the gods of Egypt: ñI smote their first born and I meted out 
judgment to all the gods of Egypt.ò99  This is to teach us that God does not mete out judgment 
to a nation without first judging its gods. The verse however reflects the aspect of the 
judgment which the Israelites experienced first ï the death of the first born. 

Had He slayed their first born but not given us their wealth: There are two verses 

regarding the plundering of the Egyptians: one before the tenth plague and one immediately 
after the tenth plague.100 How do we reconcile these two verses ï did they collect the plunder 
before or after the final plague?  The Israelites asked the Egyptians before the tenth plague, 
but they did not collect the booty until after the final plague.  So, too, here the plundering of 
Egypt follows the mention of the tenth plague. 

Had He had given us their wealth but not split the sea:  According to the Midrash, the 
Israelites actually plundered the Egyptians twice ï once in Egypt and once at the shore of the 
Red Sea after the Egyptians drowned and all their jewelry and possessions washed up on the 
shore. Since the plundering in Egypt took place before the splitting of the sea it precedes it 
here. However the reference to taking their wealth is really a reference to both occasions. 

Had He split the sea but not led us through on dry land: Certainly having the sea split and 

not being able to cross over would have been pointless! The point of this statement, then, is 
that God not only allowed them to cross but He allowed them to cross on dry land without 
mud. Elsewhere, however, it never makes a point of saying that God allowed them to cross 
óon dry land.ô Rather it emphasizes that they entered into the sea between two walls of water, 
with a separate corridor for each tribe.  The crossing of the sea was the really important point 
and not the fact that it was on dry ground. 

Had He led us through on dry land but not drowned our enemies within it: The author 

should have used the word tava, drowned, instead of the word shika since this is the word 
which is used in scripture: ñ101 The pick of his officers are drowned in the Sea of Reeds.ò    
The word shika, refers to the first part of drowning.   That is, first they began to sink into the 
depths of the sea and then they began to drown. 

Had He drowned our enemies but not provided for our needs in the wilderness for forty 
years: Scripture enumerates all the needs of the Israelites in the wilderness: bread, water, 
clothing, and the clouds of glory which protected them from the harsh wind and sun. All their 
other needs which are not explicitly mentioned in scripture are included in the words ñfor forty 
years.ò ñThe Lord your God was with you ï you never lacked for anything.ò God gave them 
not only physical food but spiritual food as well ï the manna.  Had He fed us manna but not 
given us the Sabbath: Manna is mentioned first even though the laws of the Sabbath were 

                                                             
99 See Exodus 12:12 and Numbers 33:4 
100 Exodus 11:3 and 12:36 
101 Exodus 15:5 
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given before the people were given manna at Mara. The manna fell afterward in the 
wilderness of Sinai. The loaves of bread which they took out of Egypt had the same taste as 
manna ï therefore it mentioned here prior to the Sabbath. Another reason the manna is 
mentioned first is that the people of Israel received a number of new laws regarding the 
Sabbath once they were given the manna.102  Also, it was through the manna that the people 
came to understand the importance and the holiness of the Sabbath.  The manna did not fall 
on the seventh day, and the people received a double portion of manna on the sixth day to 
emphasize the holiness of the Sabbath. 

Had He given us the Sabbath but not brought us near Mount Sinai: By bringing the 
people close to Mount Sinai, the Israelites acquired a sense of holiness and came to 
understand that God wishes them to strive for holiness. By bringing us to Sinai, God also 
gave us the Torah through which we attained holiness and made us worthy of entering the 
Holy Land, the very land of which is holy. And by entering the Holy Land we were allowed to 
build the Holy Temple through which we could be purified from sin and continue to live 
continually in holiness.  This explains the final verse of Dayyenu: Had He brought us to the 
land of Israel and not allowed us to build the Holy Templeé  

 

The Fourth Telling: Show and Tell:  

Symbols and Their Meaning  

 

ðçÍĝ ðÊæÎÝØ ÜÍáÍÜ äÊØáÉäÅæÌĞ :ßÌéËīÌĝ ġħÊØ åá ÉðÍÙÅÛ ÜÍñčÅę ðÌæđ ØĎËę äÍĦ , áÊÛÅá ØÍîÍá Øč
 ÎÝòÍÙÎÝß ,çÊÜ ġħÊØÅÝ:  ËīßÌé . ÌæðÎÝðÍæġ ÜÍĬ: 

Rabban Gamliel used to say: If one has not explained three things on Pesach, one 
has not fulfilled his obligation. And they are: Pesach, Matzah, and Maror 

 
åáÉäÅãÎÝØ ġèáÊòÎÝÙÇØ ġáÍÜËę ßÌéËī ,åÍĤÌï ÜÍáÍÜ ęÍğÅïÉĨÌÜ òáÊĝËę çÌæÅÞÉĝ ,ÜÍæ åġę äÌê ? äÌê
ØġÜ ċġðÍĝ ęÎÝÛÍĭÌÜ ßÌéÍīËę åġę ,åÉáÌðÅîÉæÅĝ ġèáÊòÎÝÙÇØ áÊİÍĝ äÌê ,ðÌæÆØËĩËę:  åËİ ÅðÌæÇØÌÝ

áÍĤÌä ØġÜ ßÌéËī ßÌÙËÞ ,åÉáÌðÅîÉæÅĝ äÊØÍðÅĚÉá áÊèÅÙ áÊİÍĝ äÌê ßÌéÍī ðËęÇØ , åÉáðÅîÉæÒòËØ ÎÝīÅÚÍèÅĝ
äáÉĬÉÜ ġèáÊİÍĝÒòËØÅÝ ,ġÝÇßÌİÅęÉĤÌÝ åÍêÍÜ ÛÎĭÉĤÌÝ. 

Why did our fathers eat the Passover offering during the time that Temple was still 
standing? It is because the Holy One, Blessed be He, passed over the houses of our ancestors 
in Egypt, as it is written: "You shall say: It is the Passover offering for the Lord, who passed over 
the houses of the children in Egypt when He smote the Egyptians and spared our houses. The 
people knelt and bowed down.ò 
 

                                                             
102 The people were not allowed to gather manna on the Sabbath. 
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åáÉäÅãÎÝØ ġèđËę ÎÝÞ ÜÍĬÌæ- ÜÍæ åġę äÌê ? ġèáÊòÎÝÙÇØ äËę åÍïÊîÅĝ ïáÉīÅéÉÜ ØĎËę åġę äÌê
íáÉæÇßÌÜÅä ,åáÉãÍäÅĨÌÜ áÊãÅäÌæ ċËäËæ åËÜáÊäÇê ÜÍäÅÚÉĩËę ÛÌê ,ØġÜ ċġðÍĝ ęÎÝÛÍĭÌÜ ,åÍäđÅÚġ ,
ðÌæÆØËĩËę :ïÊîÍĝÌÜÒòËØ ġìØÎĤÌÝ ,ġØáÑÉîÎÝÜ ðËęÇØ åÉá ÑÌðÅîÉĨÉæ ,òÎÝĬÌæ òÎÚÏê ,íÊæÍß Øč áÉĦ : áÉĦ

åÉáÌðÅîÉĨÉæ ġę ÅðÎÚ , ÌĠÊæÅÜÌæÅòÉÜÅä ġäÅãÍá ØčÅÝ ,åËÜÍä ġĚÍê Øč ÜÍÛÊî åÌÚÅÝ. 
Why do we eat this matzah? It is because the King of Kings, the Holy One, revealed Himself to 
our ancestors and redeemed them before their dough had time to ferment, as it is written: "They 
baked the dough which they had brought out of Egypt into unleavened cakes; for they were driven 
out of Egypt and could not delay, nor had they prepared any provision for their journey." 
 

åáÉäÅãÎÝØ ġèÑÍØËę ÜËÞ ðÎÝðÍæ ,ÜÍæ åġę äÌê ?òËØ åá ÉðÅîÉĨÌÜ ġð ÅðÊĨËę åġę äÌê  ġèáÑÊòÎÝÙÇØ áÊĤÌß
åÉáðÅîÉæÅĝ ,ðÌæÆØËĩËę :òËØ ġðÇðÍæÅáÌÝ ÜÍęÍï ÜÍÛÎÙÇêÌĝ åËÜáÊĤÌß ,åáÉèÊÙÅäÉÙġ ðËæÑÎßÅĝ ,
äÍãÅÙġ ÜËÛÍĜÌĝ ÜÍÛÎÙÇê :åÍòÍÛÎÙÇêÒäÍĦ òÊØ , Íê ðËęÇØċËðÍìÅĝ åËÜÍÙ ġÛÅÙ. 

Why do we eat this maror? It is because the Egyptians embittered the lives of our fathers in 
Egypt, as it is written: "They made life bitter for them with hard labor, with clay and bricks, and 
with all kinds of labor in the field; whatever work tasks they performed were backbreaking." 
 

 

Rabban Gamliel used to say: According to the Tosafot Yom Tov103 the basis of Rabban 

Gamlielôs statement is: ñYou shall say, óIt is the Passover sacrifice to the Lordéò104 That is, 
we are commanded to recite the reason for the Passover commandments. Since we are 
explicitly told to recite the reason for the Passover sacrifice the same explanation is used for 
matzah and bitter herbs.  Nowhere are we told what we are required to discuss when we 
recall the story of the Exodus from Egypt. Rabban Gamliel, therefore, tells us which details 
we are required to discuss. This is the essence of the telling of the Exodus. If one has not 
mentioned them, then one hasnôt fulfilled his obligation to tell the story of the Exodus.  
Anything else we discuss on Passover night falls under the statement, ñOne who expands on 
the story of the Exodus from Egypt is praiseworthy.ò  

Pesach, matzah, and maror: Why are they included in this order? Shouldnôt the bitter herbs 
have been mentioned first since the peopleôs lives were made bitter before they consumed 
the unleavened bread and the Passover offering? Rabban Gamlielôs order follows scripture: 
ñThey shall consume the flesh on this night along with matzah and bitter herbs.ò105 Also the 
first two are the essential foods we eat on this night since they point to the miraculous 
redemption of the Israelites more so than the bitter herbs. The matzah and the Passover 
offering are also obligatory unlike the bitter herbs. The bitter herb is simply a reminder of the 
bitterness of slavery. 

                                                             
103 Yom Tov Lipmann Heller was a commentator on the Mishnah. 1579-1664 
104 Exodus 12:27 
105 Numbers 9:11 
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Pesach Shôhayo avotaynu, The Pesach which our ancestors ate when the Temple was 
still standing: The verse prior to: ñYou shall say: It is a Passover offering for the Lordéò106 
says, ñAnd when your children ask you: What mean you by this rite.ò107 The fact that the 
Torah doesnôt preface the answer to this question with, ñAnd you shall say to your children,ò 
or ñAnd you shall say to them,ò as in the case of the answers to the other children, suggests 
that one must ask this question and answer it even without the childrenôs questions.108 That is 
why we begin by asking ñThe Passover offering for what reason,ò and then go on to say, 
ñBecause the Holy One passed over the houses of the Israeliteséò The Maggid then quotes 
this verse as a proof text for this statement: ñYou shall say, óIt is a Passover offering for 
Adonai who passed over the houses of the Israelites in Egypt and struck down the Egyptians 
and spared our houses.ôò109  

Note that in the proof text the article et110 appears before both statements - ñstruck down (et) 
the Egyptiansò and ñspared (et) our houses.ò111 This word comes to teach us that a first born 
Egyptian in an Israelite house was still stricken during the tenth plague and conversely, an 
Israelite in an Egyptian house was spared! Even though we have already learned this from 
the verse, ñSo that no plague will destroy you when I strike the Land of Egypt,ò112 it is added 
again here to teach us that we must inform the child of all these details in telling him the story 
of the Exodus. 

There is a surprising explanation of this verse by the author of the Korban Pesach 
Commentary. He explains that we learn from the verse, ñYou shall say, It is a (pesach) 
Passover offering for Adonai who passed over the houses of the Israelites in Egyptò that one 
should begin studying the laws of Passover thirty days before the festival. He deduces this in 
the following way: half the numerical value of the letter pay (80) is mem (40); half the 
numerical value of samech (60) is lamed (30) and half the numerical value of the letter chet 
(8) is dalet (4). When we combine the half value of each of these letters we have the word 
lamayd, learn!113 Another explanation: if we read the word pesach backwards it is an 
abbreviation for, chatzi samech potchin, One half of samech (that is, 30 days) we begin! 

Matzah zo shôanu ochlim, This matzah which we eat, for what reason:  The Haggadah 

says, ñour ancestorsô dough did not have time to riseé.before the King of Kings, the Holy 
One blessed be He revealed Himself to them and redeemed them.ò When did this revelation 

                                                             
106 Exodus 12:27 
107 Exodus 12:26Τ ¢Ƙƛǎ ǘƘŜ ōŀǎƛǎ ƻŦ ǘƘŜ ǿƛŎƪŜŘ ŎƘƛƭŘΩǎ ǉǳŜǎǘƛƻƴΗ 
108 wŀōōƛ 9ƭƛȅŀƘǳ ŀǊƎǳŜǎ ǘƘŀǘ ǘƘŜ ŀƴǎǿŜǊ ǘƻ ǘƘŜ ǿƛŎƪŜŘ ŎƘƛƭŘΩǎ ǉǳŜǎǘƛƻƴ ƛǎ ƴƻǘ ŘƛǊŜŎǘŜŘ ǘƻ him directly. Instead 
the Torah ǎŀȅǎ ά¸ƻǳ ǎƘŀƭƭ ǎŀȅέ ǊŀǘƘŜǊ ǘƘŀƴ ȅƻǳ ǎƘŀƭƭ ǎŀȅ ŜƛǘƘŜǊ ǘƻ ȅƻǳǊ ŎƘƛƭŘǊŜƴ ƻǊ ǘƻ ǘƘŜƳΦ ¢Ƙƛǎ ǎǳƎƎŜǎǘǎ ǘƘŀǘ 
ƻƴŜ Ƴǳǎǘ ŀǎƪ ǘƘƛǎ ǉǳŜǎǘƛƻƴ ǊŜƎŀǊŘƛƴƎ ǘƘŜ tŀǎǎƻǾŜǊ ǎŀŎǊƛŦƛŎŜ ŀƴŘ ŀƴǎǿŜǊ ƛǘ ǿƘŜǘƘŜǊ ƻǊ ƴƻǘ ƻƴŜ ƛǎ ŀǎƪŜŘ ōȅ ƻƴŜΩǎ 
children. 
109 Exodus 12:27 
110 The word et cannot be translated into English. It always appears before a definite article or any similar 
ŜȄǇǊŜǎǎƛƻƴ ƛƴ IŜōǊŜǿΦ CƻƭƭƻǿƛƴƎ wŀōōƛ !ƪƛǾŀΩǎ ŀǇǇǊƻŀŎƘ ǘƻ ǘƘŜ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƻŦ ŀ ōƛōƭƛŎŀƭ ǘŜȄǘΣ wŀōōƛ 9ƭƛȅŀƘǳ 
assumes that the word must add something to our understanding of the text. 
111 Exodus 12:27 
112 9ȄƻŘǳǎ мнΥмоΣ ǎŜŜ wŀǎƘƛΩǎ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƻŦ ǘƘƛǎ ǾŜǊǎŜ 
113 This explains why we should study about the Pesach offering but not why we must do so thirty days before 
the festival. Maybe that is why Rabbi Eliyahu offers yet another interpretation after this. 
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take place and when did the Israelites go forth from Egypt? If God revealed Himself during 
the tenth plague, then why didnôt Israel leave immediately? God passed through the land of 
Egypt in the middle of the night but the Israelites did not leave until the next day. It would 
seem, then, that there should have been time for the bread to rise before they left. It would 
seem there was a delay between the time God revealed Himself and the time the Israelites 
were redeemed. 

It would seem, then, that the reference to Godôs revelation must have been in the morning 
when the Israelites were preparing to leave. The Israelites thought that they would have more 
time to prepare for the Exodus. They did not begin kneading their dough during the night. 
Rather they were busy plundering the homes of the Egyptians all night long! During the 
morning, however, they were told, ñGo forth,ò and the Israelites did so with no preparation. 
Before they could knead their dough, they were expelled from Egypt. The following verse 
suggests this interpretation: I, Myself, will go down with you to Egypt and I, Myself, will also 
bring you back.ò114 Or it could be from the verse, ñOr has any god ventured to go and take 
himself one nation from anotheréò115 This verse suggests that God took Israel out of Egypt 
when they were busy taking from the Egyptians; God revealed himself and redeemed the 
Israelites. 

Maror zeh shôanu ochlim, The bitter herbs which we eat: We have already given another 
explanation for why we eat bitter herbs on Passover.116 Here the Maggid offers a simpler 
explanation based on the similarity of language. We eat bitter herbs for the bitterness of 
Israel in Egypt. They were made bitter by the hard work they performed for Pharaoh in public 
works and the hard labor they performed for the Egyptians in the field. The Egyptian people 
were far worse than Pharaoh for their labors were meant to break the bodies of the Israelites. 

 

ÝæÅîÌê òËØ òÎÝØ ÅðÉä åÍÛđ ÙÍĤÌß ðÎÝÛÍÝ ðÎÝğ äÍãÅĝ 
åÉáÍðÅîÉĨÉæ ØÍîÍá ØġÜ ġħÉØÅĦ- 

ðÌæÆØËĩËę :ðÎæØÊä ØġÜÌÜ åÎÝĤÌĝ ČÅèÉÙÅä ÍİÅÛÌĞÉÜÅÝ :áÉä ÍáÅá ÜÍĚÍê ÜËÞ ðġÙÇêÌĝ , áÉòØÊîÅĝ
åÉáÍðÅîÉĨÉæ .òËØ Øä ÛÍÙÅäÉĝ ġèáÊòÎÝÙÇØ ,ċġðÍĝ ęÎÝÛÍĭÌÜ äĐÍĞ ØġÜ , äĐÍĞ ġèÑÍòÎÝØ ëĐ ØÍħËØ
åËÜÍĨÉê ,ðÌæÆØËĩËę :åÍęÉæ ØáÉîÎÝÜ ġèÑÍòÎÝØÅÝ ,ġèÍòÎØ ØáÉÙÍÜ çÌêÌæÅä ,òËØ ġèÍä òËòÍä  íËðÑÍØÍÜ

ġèáÊòÎÙÇØÌä êÌĝÅęÉè ðËęÇØ. 
In every generation each person must see him/herself as though he/she personally had 
come out of Egypt, as it ways: You shall tell it to your child on that day, saying, It is because of 
that which the Lord did for me when he took me out of Egypt. The Holy One did not redeem our 
ancestors alone; He also redeemed us with them, as it says, ñHe took us out from them, that He 
might bring us to the land which he promised to our ancestors. 
 

                                                             
114 Genesis 46:4 
115 Deuteronomy 4:34 
116 See the comments on the Mah Nishtanah 
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The matzah is covered and the wine cup is raised  until the conclusion of the blessing  

 
òÎÝÛÎÝÜÅä åáÉÙÍĤÌß ġèÅßÑÌèÇØ ċÍãáÉìÅä ,äÊħÌÜÅä , ÌßÑÊĝÌęÅä ,ðÊØÍìÅä ,åÊæÎÝðÅä ,ðÊğÌÜÅä ,ċÊðÍÙÅä ,  ÜÊħÌêÅä

éÊħÌïÅäġ ,ġħÊØÍÜ åáÉĪÉĩÌÜÒäÍĦÒòËØ ġèÑÍäÅÝ ġèáÑÊòÎÝÙÇØÌä ÜÍĚÍêËę áÉæÅä . òġÛÅÙÌêÊæ ġèÑÍØáÉîÎÝÜ
òġðÊßÅä ,ÜÍßÅæÉĚÅä çÎÝÚÍĤÉæ , ÊæġÙÎÝà åÎÝáÅä äËÙÊØ ,äÎÝÛÍĞ ðÎÝØÅä ÜÍäÊìÇØÊæġ ,ÜÍħÏØÅÚÉä ÛġĝÅêÉěÉæġ. 

ÜÍęÍÛÇß ÜÍðáÉę ÝáÍèÍìÅä ðÌæØè .ĠÍáġäÅäÌÜ Éu 
Therefore it is our duty to thank and praise, pay tribute and glorify, exalt and honor, bless and 
acclaim the One who performed all these miracles for our fathers and for us. He took us out of 
slavery into freedom, out of grief into joy, out of mourning into a festival, out of darkness into a 
great light, out of slavery into redemption. We will recite a new song before Him! Halleluyah! 
 
 
 
 

Bôchol dor vador, In every generation:  It has always been difficult for me to explain what 
the Maggid had in mind in composing this passage. First, what proof is there in the verse that 
is quoted here: ñYou shall tell your child on that day, saying, óIt is because of what the Lord 
did for me when I went out of Egypt.ôò117 This verse addresses those who actually left Egypt 
and not future generations. Even more difficult is that the passage goes on to bring a second 
proof text when one should have been enough.118 

To answer this question we must go back and analyze who left Egypt and who were the 
people in the wilderness. There were three groups among the Israelites: Those who left 
Egypt but were condemned to die in the wilderness and those who left Egypt but were under 
the age of 20.  The third group was made up of those who were born in the wilderness but 
were not among those who left Egypt.  

One might conclude that those who were born in the wilderness, and certainly those who 
were born after them, were not obligated óto see themselvesô as the ones who left Egypt. This 
latter group was neither among those who actually left Egypt or those who entered the land. 
Therefore the Maggid states that every generation is obligated to see itself as if it went forth 
from Egypt.119 The proof text which the Maggid brings here is especially appropriate because 
of the verse which precedes it: ñSo when the Lord has brought you to the land of the 
Canaaniteséand you perform this riteéò120 The mention of the Passover rite in this passage 
is superfluous since we have already mentioned it above.121  From that verse we might 

                                                             
117 Exodus 13:8 
118 If you are trying to use scripture to prove something one verse should be enough! 
119 There is a problem with this argument. Why would those who actually went forth from Egypt see 
ǘƘŜƳǎŜƭǾŜǎ Ψŀǎ ƛŦΩ ǘƘŜȅ ǿŜƴǘ ŦƻǊǘƘΚ ¢Ƙƛǎ ŜȄǇǊŜǎǎƛƻƴ ŀǇǇƭƛŜǎ ōŜǘǘŜǊ ǘƻ ǘƘƻǎŜ ǿƘƻ ǿŜǊŜƴΩǘ ŀ ǇŀǊǘ ƻŦ ǘƘŀǘ 
generation. 
120 Exodus 13:5 
121 Exodus 12:25 
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conclude it applies to those who left Egypt and were allowed to enter the land as well. This 
verse comes to teach us that it applies even to those who did not leave Egypt but either 
entered the land after being born in the wilderness or those who were born after the sojourn 
in the wilderness. 

Having concluded from the verse, ñYou shall tell your child on that day, saying, óIt is because 
of what the Lord did for me when I went out of Egyptôò122 applies to those who didnôt go forth 
from Egypt, how can they say that God did these miracles for them when they werenôt even 
there? That is why we instruct them to see themselves as if they were among those who 
actually went forth from Egypt since God performed all these miracles for their sake. But how 
about those who would come later ï whose parents or grandparents were not among those 
who left Egypt, and who were not even among those who entered the Land since they had 
already settled there. To them we say, ñThe Holy One did not redeem our ancestors 
alone but even we were redeemed with theméò For this statement we bring a separate 
proof text. ñHe brought us out from there so that He might take us to the Land which He had 
promised to our ancestors.ò123 Just before this verse we say, ñWe were slaves to Pharaoh in 
Egypt and the Lord freed us from Egypt with a mighty hand.ò Our proof text seems 
superfluous after this verse. It comes to teach us that that even our generation who were not 
among those who left Egypt or those who entered the Promised Land are obligated to see 
ourselves as the recipients of Godôs redemption from Egypt. 

There seems to be a contradiction in this passage. First we say that we must see ourselves 
ñas ifò we went forth from Egypt (implying that we didnôt really go forth from Egypt). And then 
we say ñHe brought us forth from thereéò implying that we really did go forth from Egypt! 
Also why does the passage say ñWe, too, were redeemed with them?ò The word eemahem, 
ñwith themò seems unnecessary!  

The Mishnah, however only includes the first of the two proof texts: ñYou shall tell your child 
on that day, saying, It is because of what the Lord did for me when I went out of Egypt.ò124 
Rava felt the need to add the second verse: ñHe brought us out from there so that He might 
take us to the land which He had promised to our ancestors.ò125 He added this verse because 
the first verse suggests that this obligation only applies to those who were brought forth from 
Egypt and not the people of later generations. Had the Israelites remained in Egypt even one 
more hour they would have be subjugated forever; therefore, by taking our ancestors out of 
Egypt just when he did, in a sense God made sure that we would not be slaves either. 
Therefore Rava felt it was important to emphasize that not only were ancestors redeemed but 
we were redeemed as well. This is similar to what we already said at the beginning of the 
Haggadah in the Avadim Hayeenu passage. The first, then, teaches us that we were really 
redeemed, and the second that the redemption applies as much to us as it did to our 

                                                             
122 Exodus 13:8 
123 Deuteronomy 6:23 
124 Exodus 13:8 
125 Deuteronomy 6:23 
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ancestors. The passage as it appears in the Haggadah is actually a product of the Amoraôim , 
or those scholars who came after them, and not the original text by the Tanaôim.126 

Lifeekach anachnu chayavim, Therefore we are obligated: Since we too ówent out of 
Egypt,ò all the miracles which God performed for them He performed for us as well. Therefore 
we are obligated to the One who performed these miracles for our ancestors and for us. We 
mention five expressions to describe our gratefulness. While they all appear the same, 
actually each one refers to a different aspect of the Exodus. God brought us out: 

¶ From slavery to freedom ï It was said in Egypt that no slave had ever escaped from 

Egypt. Israelôs liberation than went against the very power of Egypt. 

¶ From subjugation to redemption ï God redeemed the people from the difficult and 

harsh slavery and labor which the Egyptians placed upon them. 

¶ From despair to joy ï The depression and groaning of the Egyptians was constant 

while they were slaves. God redeemed us from this despair and brought us to a state 
of joy. 

¶ From mourning to rejoicing ï The Israelites were in a state of mourning because the 

Egyptians were killing their children. Also, according to the Mishnah, Pharaoh killed 
150 children each day so that he could soak in their blood to cure his leprosy. 

¶ From darkness to a great light ï The Israelites started worshipping the false gods of 

the Egyptians so they were in a state of darkness. God redeemed us not only by giving 
us freedom but by bringing us back to the true worship of one God. 

  

Rejoicing: Hallelujah!  
 

 Psalm 113 
ĠÍáġäÅäÌÜ. ÍáÅá áÊÛÅÙÌê ġäÅäÌÜ .òËØ ġäÅäÌÜ  ÍáÅá åÊę .åÍäÎÝê ÛÌêÅÝ ÜÍİÌêÊæ ċÍðÎÙÅæ ÍáÅá åÊę áÉÜÅá :

 ÎÝØÎÝÙÅæ ÛÌê ęËæËę ßÌðÅÞÉĨÉæ. ÍáÅá åÊę äÍħÏÜÅæ .äÌê åÍð äÍĦ  ÍáÅá åÉáÎÝĞ . ÎÝÛÎÝÙÅĦ åÉáÌæÍěÌÜ äÌê : áÉæ
ġèáÊÜčÆØ áÍáÌĦ . ËÙÑÍęÍä áÉÜáÉĝÅÚÌĨÌÜò :íËðÑÍØÍÙġ åÉáÌæÍěÌĝ òÎÝØ ÅðÉä áÉäáÉīÅęÌĨÌÜ : ðÍìÍêÊæ áÉæáÉïÅæ

äÍğ .çÎÝáÅÙËØ åá ÉðÍá òìÅęÌØÊæ :åáÉÙáÉÛÅèÒåÉê áÉÙáÉęÎÝÜÅä .ÝĨÌê áÊÙáÉÛÅè åÉê: òËðËïÇê áÉÙáÉęÎÝæ Î
ÜÍßÊæÅĚ åáÉèÍĝÌÜ åÊØ òÉáÌĝÌÜ .ĠÍáġäÅäÌÜ: 

 
 

 

                                                             
126 ¢ŀƴŀΩƛƳ is a term which refers to those sages who appear in the Mishnah and who lived up until the time of 
Rabbi Judah the Prince the editor of the Mishnah, approximately 200 CE. !ƳƻǊŀΩƛƳ refers to scholars who lived 
after this period up until the editing of the Talmud around the 500 CE. The basic structure of the Seder is found 
in the Mishnah. Once again, Rabbi Eliyahu surprises us with a keen sense of the evolution of the text over time. 
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Praise the Lord! Praise, you servan ts of the Lord, praise the name of the Lord. Blessed 

be the name of the Lord from this time forth and forever. From the rising of the sun to 

its setting, the Lord's name is to be praised. High above all nations is the Lord; above 
the heavens is His glory. Who is like the Lord our God, who though enthroned on high, 

looks down upon heaven and earth? He raises the poor man out of the dust and lifts the 

needy one out of the trash heap, to seat them with nobles, with the nobles of His people. 
He turns the barren  wife into a happy mother of children. Halleluyah! 

 
Halleluyah! Halelu avday Adonai, halelu et shaym Adonai. 

Yehi shem Adonai mivorach mayôata vôad olam. 
Meemizrah shemesh ad mivoôo mihulal shaym Adonai. 

Ram al kol goyeem Adonai al hashamayim kivodo. 
Mi kAdonai elohaynu hamgbihi lashavet 
Hamashpili lirot bashamayim uôvaôaretz 

Meekeemee mayôafar dahl mayôashpot yareem evyon. 
Lihosheevee eem nideevim eem nideevay amo. 

Mosheevee akeret habayeet aym habaneem simayha Halleluyah 
 

 

Halleluyah, halelu avdei Adonai, Halleluyah, Let the servants of Adonai praise the 
name of the Adonai: This passage illustrates the final of the five expressions, that God took 
us from darkness to light. The Israelites were slaves because they worshipped false gods just 
like the Egyptians. Therefore, we begin by saying, ñLet the servants of Adonai praise the 
name of Adonai,ò and to be ñServants of Adonaiò emphasizing that we are no longer servants 
of the gods of Egypt. What does it mean to praise ñthe name of God?ò There are three 
aspects to the name of God: how it is written, how it is pronounced and how it is vocalized. 
Each aspect of the four letter name of God teaches us something different about God. The 
written form of the name, yud-hay-vav-hay, is a reminder that God is present in the past, 
present and future. The root of this name is HYH, the verb to be: He was, He is, He will be. 
The name is pronounced Adonai which reminds us of Godôs sovereignty and power, for God 
is the master of all. And its vocalization is based on the vowels with which the name of God is 
normally written: shôva, cholom, kamatz. This is the same vocalization as he words mivorach, 
blessed, and lôolam, forever. These are two more qualities of God: God is full of blessing and 
God is eternal. Both of these words appear in the next verse of this psalm: ñBlessed be the 
name of Adonai forever.ò127 

This is also why the Borchu is phrased as it is: we say ñBorchu et Adonai hamivorach,ò and 
then we answer ñBoruch Adonai hamivorach lôolam voôed.ò  The word baruch refers to the 
present, mivorach to the past, and lôolam vaôed to the future. This phrase then defines Godôs 
written name ï God is present in past, present, and future. This is also what King David, of 
blessed memory, meant in the opening words of Psalm 113. We say, ñPraise the name of 
Adonaiò ï the written name of God in the present. ñMay the name of Adonai be blessedò ï 

in the future since the vocalization of the name of God is the same as lôolam. And finally we 
say ñFrom the rising of the sun until its setting the name of God is praisedò - past 

                                                             
127 Psalm 113 
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tense. The rising of the sun is a reference to the creation of the world and the setting of the 
sun is a reference to the end of time. Therefore, we praise God with Godôs very names in all 
its forms. 

High above the nations is Adonai, above the heavens. The word ram, high, refers to both 

parts of this verse. God is above the nations below on earth and above the heavenly powers 
who represent the different nations.  

Who is like Adonai, our God? This passage which uses the two names of God, Adonai and 

Elohaynu, emphasizes that only our God has the ability to perform two opposite acts at the 
same time, one of compassion and one of judgment.128 God judged Egypt by performing ten 
plagues but he performed ten compassionate acts by protecting Israel from the ten plagues.  

Who is enthroned on high yet deigns to look down upon the heavens and earth? God 
looks down on the arrogant of Egypt who subjugated the Israelites as well as the lowly of 
Israel who were pushed down to the dust. 

The word ñlookò here, as in other places in the Bible, has a connotation of judging. Thus, in 
the story of the Tower of Babel, God says, ñI will go down and see the city and the tower.ò129 
Similarly in the story of Sodom and Gomorrah, God says, ñI will go down and see if they have 
acted according to the outcry that has reached me.ò130  óHeavenô refers to the princes of the 
Egyptians and óearthô refers to the Egyptians themselves. God looks down to judge both great 
and small of Egypt. But the phrase óGod looks downô means not only to judge but also to 
save. Thus, he looked down to redeem Israel from suffering.  

He raises the dejected from the dust: Israel was subjugated beneath the mud and bricks of 

Egypt, óthe dust.ô 

From the trash heap he lifted up the needy: God lifted them from the impure and filthy 
worship of false gods. The reason ashpot, trash, is plural is that it refers to the fact that there 
were many kinds of idolatry.  

He raised them up among the princes of the land, the princes of His people: Why the 

double language here? One refers to the two ways in which God lifted up the people of Israel. 
First he lifted them from the back-breaking working of making bricks ï this is a reference to 
the tribe of Levi which never was subjugated to the Egyptians because they continued to 
devote themselves to God.  óPrinces of His peopleô also refers to the Levites who also never 
worshipped false Gods. When the people worshipped the golden calf, the Levites remained 
the princes of God by not worshipping it.  

He transformed the barren woman into a glad mother of children. This is a reference to 

the fact that even though the Egyptians cast the Israelite children into the Nile, God caused 
them to give birth to many more children so they went from bereaved parents to the happy 
parents of more children.  

                                                             
128 Adonai is the name of God associated with compassion while Elohaynu is associated with judgment. 
129 Genesis 11:5 
130 Genesis 18:21 
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Psalm 114  
 

åÉáÍðÅîÉĨÉæ äÊØÍðÅĚÉá òØÊîÅĝ ,ÞÊêč åÌêÊæ ÙÎïÇêÌá òáÊĝ : ÎÝęÅÛÍïÅä ÜÍÛġÜÅá ÜÍòÅáÍÜ . äÊØÍðÅĚÉá
ÝáÍòÎÝäÅęÅæÌæ :éÎèÍĤÌÝ ÜđÍð åÍĤÌÜ ,ðÎÝßđÅä ÙÎĪÉá çÊğ ÅðÌĤÌÜ :åáÉäáÊØÅã ġÛÅïÍð åá ÉðÍÜËÜ . òÎÝêÍÙÅĞ

áÊèÅÙÉĦ çØÎî :éġèÍò áÉĦ åÍĤÌÜ ČÅħÒÜÌæ . ÌĤÌÜðÎÝßđÅä ÙÎĪÉİ çÊğ Åð :åáÉäáÊØÅã ÝÛÅï ÅðÉİ åá ÉðÍÜËÜ .
áÊèÅÙÉĦ òÎÝêÍÙÅĞ çØÎî :íËðđ áÉäġß çÎÝÛđ áÊèÅìÉħÉæ .ÙÎïÇêÌá ÌĠÎÝÑäÆØ áÊèÅìÉħÉæ : ðġĬÌÜ áÉãÅìÎÜÌÜ
åÉáÍæÒåÌÚÇØ . ÎÝèÅáÅêÌæÅä ęáÉæÍħÌß åÉáÍæ. 

 

When Israel went out of Egypt; Jacob's household fro m a people of strange speech, 

Judah became God's sanctuary, Israel His kingdom. The sea saw it and fled; the Jordan 
turned backward. The mountains skipped like rams, and the hills like lambs. Why is it, 

sea that you flee? Why, O Jordan, do you turn backwar d? You mountains, why do you 

skip like rams? You hills, why do you leap like lambs? O earth, tremble at the Lord's 

presence, at the presence of the God of Jacob, who turns the rock into a pond of water, 
the flint into a flowing fountain.  

 

Bôtzayt Yisrael meemitzraim bayt yaôakov may-am loez. 
Hayta yehudah likadsho Yisrael mamôshôlotav. 
Hayam raôah vaynos hayarden yisov lôakhor. 

Heh-harim rakdu kôaykleem givaôot kôvnay tzon. 
Mah lecha hayam ki tanus hayarden tisov lôahor 
Heh-harim tirkôdu kôaylim givaôot kivnay tzohôn 
Milifnay adohôn huli aretz meelifnei elo-ah yaôakov 

Hahofchi hatzur agam mayim halmeesh limy-no mayim 

 

Bôtzayt yisrael mimitzraim; When Israel went forth from Egypt: We have already written 
above regarding the expression, ñFrom slavery to freedom,ò that there were two aspects to 

the enslavement of Israel. First, no slave had ever escaped from Egypt and second, the 
people of Israel were not only physically enslaved but spiritually enslaved as well since they 
worshipped the gods of Egypt. This Psalm celebrated the fact that not only did God annul 
these two aspects of slavery but, in fact, Israel turned these two curses into perfection by 
defying them. ñWhen Israel went forth from Egypt;ò ï even though no one had ever done 
this before. ñThe house of Jacob from a foreign nation;ò ï Israel went forth from the midst 

of another nation even though the Israelites had become idol worshippers just like the 
Egyptians. The Israelites are called the ñHouse of Jacobò here because they did not obey the 
will of the Omnipresent (they were rebellious just as Jacob was). But now, miraculously, all 
had been turned into a good quality.  How so? ñJudah became His holy one,ò ï the 

rebellious Jacob was transformed into Judah.  We are told that whoever denies idolatry is 
known as a Yehudi (Jew). This title comes from the word Yehudah (Judah). ñIsrael from his 
government,ò ï the people of Israel escaped from the government of Egypt, something that 
no one had ever done before. 
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Another interpretation of Psalm 114: The author of the Korban Pesach follows the 
interpretation of Rashi about the term ñHouse of Jacob.ò131 Rashi says that this expression 
refers to the Israelite women. The Egyptians corrupted the Israelites by physically dominating 
their women.  We are also taught that God never performs miracles for those who act falsely. 
We should explain the passage this way: ñWhen Israel went forth from Egypt; the house 
of Jacob from a corrupting nation,ò ï that is, the Egyptians tried to corrupt the Israelite 
women by claiming that the women offered sexual favors to the Egyptians.  ñJudah became 
their holy one,ò the word kadesh has a connotation of prostitution in some places in the 
Bible, so that ñIsrael was under his domination (mamshilotav),ò But if that was the case 
then the miracles at the sea would not have been possible. Certainly the people of Israel 
remained faithful to their ancestors.  

Another interpretation: ñWhen Israel went out of Egypt,ò a corrupt land full of lustful people. 

One might think that the people of Israel, especially the women, were corrupted through 
sexual immorality ñfrom a nation of corruption,ò that is, a nation that sought to corrupt the 

people through sexual immorality. But now Scripture comes to contradict this contention. 
ñJudah (hayita) was His holy one.ò As it is written elsewhere, ñIsrael is holy unto the 

Lord.ò132 Wherever we find someone resisting sexual temptation we find holiness. They are 
considered holy because they resisted temptation. Since the verb in this verse, hayita, is 
feminine ñShe,ò it must be a reference to the house of Jacob, the Jewish women. ñIsrael was 
under His dominion,ò that is, the men of Israel were also under the dominion of God and 

resisted temptation as well. Why do we refer to Godôs dominion? Because without the help of 
God they could not have resisted temptation and would have given in to their evil inclination... 

Another interpretation: ñJudah (hayita) was His holy one.ò We have already explained why 

the verb hayita is feminine. But why is the word mamshlotav, ñhis dominionsò plural? This is a 
reference to the statement of the sages: among all the tribes there were kings and judges 
except from the tribe of Shimon, because Zimri who consorted with Kozbi133 came from the 
tribe of Shimon. What the verse means then is, Judah produced only one (sinner) ï the word 
hayita refers to Shlomit Bat Dibri, the unworthy mother of the person who blasphemed God.  
ñIsrael came forth from His dominions.ò The people of Israel produced many 

governments, judges and kings because there was only one unworthy person from the tribe 
of Judah  ï Shlomit bat Dibri ï the only one the Torah saw fit to mention by name. The sea 
saw and fled ï The sea saw the holiness of Israel and it stood back before them just as the 
Jordan river did. If the Red Sea stood back and split, how much more so did the Jordan do so 
when the Israelites entered the Promised Land? From the moment that the Red Sea split, the 
Jordan knew that it too would spit when the time came. 

The sea saw and it fled; the Jordan would turn back: What did the Red Sea see that 

caused it to split before the Israelites? It saw the casket of Joseph. Anyone who is able to 
resist sexual temptation is worthy of having a miracle performed on his behalf. Since Joseph 

                                                             
131 See Rashi on Exodus 19:3 
132 Jeremiah 2:3 
133 See Numbers 25:6-9Υ  ½ƛƳǊƛΩǎ ƘŜƛƴƻǳǎ ŎǊƛƳŜ ƳŀŘŜ ǘƘŜ ǿƘƻƭŜ ǘǊƛōŜ ǳƴǿƻǊǘƘȅ ƻŦ ǇǊƻŘǳŎƛƴƎ ƭŜŀŘŜǊǎΦ IŜ ƘŀŘ 
sexual relations with a Midianite princess in the entrance to the Tent of Meeting; the two were impaled by 
Pinchas, the grandson of Aaron. 
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resisted the temptation of the wife of Potiphar, the sea split. This is true for the living but it is 
even truer for the dead, for the righteous are ñeven more beloved in death than they are in 
life!ò If the great sea split before the sarcophagus of Joseph how much more so would the 
Jordan River (which is smaller than the Red Sea) split even before it saw the sarcophagus! 
Why did the sea, óflee.ô The word for flee in the text is vayanos, and it fled: it is a play on the 
word neys, a miracle.  Concerning the Jordan River the Psalmist uses the expression, yisov 
lôachor, ran backwards. Why the different expression in each of these cases? When God split 
the Red Sea, He caused it to flee to the right and to the left. Thus, God formed twelve isles 
for the twelve tribes to cross through the sea. In the case of the Jordan, which is a moving 
river, the back water was cut off from the moving water and as a result the water flowed 
backwards, as in the expression, ñran backwards.ò 

The other verses in the psalm continue with this line of interpretation: The four distinctions134 
in the opening verses of Psalm 114 express what it was that the ósea was able to seeô that 
caused it to flee and split. The word ñseeò in the verse refers to the events described above. 
First the sea witnessed the condition which God made at the time of creation that would 
cause the sea to split during the redemption of the Israelites.135  We are told, ñAt daybreak 
the sea returned at its lôaytano, normal state...ò Lôaytano means óat the time that was 
designatedô for it during the creation.  During the creation God also decreed, ñLet the waters 
below the sky be gathered into one place.ò136 Later when Jacob returned to the land of 
Canaan, the Torah says, ñFor with my staff alone I crossed the Jordanéò137 These are both 
signs given to our ancestors for later generations. Jacob was able to cross the Jordan with 
just his staff because he caused the river to freeze with it and crossed over just as the 
Israelites did when the entered the land of Canaan. What did the sea see? It saw the staff in 
the hands of Moses, and it remembered the promise made at the time of creation and 
through a sign in the generation of Jacob. Therefore the ñsea fledò and the Jordan ñflowed 
back.ò 

The mountains danced like rams, the hills like lambsé What did the mountains see? The 

mountains saw how Moses struck the rock and water came forth from it. When they saw this 
they began to quake and dance in fear! And even before Moses struck the rock the 
Mountains knew that this had been decreed from the very beginning of the universe ï one of 
the ten things which God decreed on the eve of the Sabbath on the last day of the creation 
was pi habeôer, the mouth of the well.138 Therefore the mountains knew they would be struck 

                                                             
134 The four distinctions here refer to the sea and the Jordan, the mountains and the hills. What did each one 
see that caused it to respond by fleeing, flowing away, dancing, etc? Rabbi Elijah takes the word saw to be a 
reference to all four of them.  
135 See Pirke Avot 5:15. The splitting of the sea is not explicitly mentioned in this list but the fact that there are 
biblical references to the gathering of the water and the use of a staff to ford the Jordan suggests that this was 
ǇŀǊǘ ƻŦ ǘƘŜ ǾŜǊȅ ŎǊŜŀǘƛƻƴ ƻŦ ǘƘŜ ǿƻǊƭŘ ŀƴŘ ƘǳƳŀƴƪƛƴŘΩǎ ŜŀǊƭȅ ƘƛǎǘƻǊȅ ς and a sign for later generations. 
136 Exodus 1:9 
137 Genesis 32:11 
138 In Pirke Avot we are told that certain miracles were already arranged at the end of the sixth day on the eve 
of the Sabbath. See 5:15. The mouth of the well is a reference to the miraculous source of water which the 
Israelites had in the wilderness. 
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by Moses and they ódanced about in terrorô when the time came. In this verse the mountains 
are compared to rams and the hills to lambs because in both cases one is larger than the 
other. The Psalmist now puts a question in the mouths of the sea, the Jordan, the mountains 
and the hills; each answers according to its experience: ñSea, why did you flee? Jordan, 
why did you retreat? Mountains, (why did you) dance like a ram? Hills (why did you) 
dance like lambs?ò The sea fled ñbecause of the master, who created the world.ò The 
Jordan retreated because of the ñGod of Jacobò who was the first to freeze the Jordan 
River. The mountains answered, ñHe turned rock into pools of water.ò And the hills 
answered, ñ(He turned) the flint into fountains of water.ò Thus the mountains and hills 
each give a similar answer just in different words reflecting their relative size. 

Raise the cup of wine once again and recite either in Hebrew or in English: 

 
 ÍáÅá ÜÍİÌØ ċġðÍĝ ,åÍäÎÝêÍÜ ċËäÑËæ ġèáÑÜäÆØ ,òËØ äĐÍÚÅÝ ġèäđÅĞ ðËęÇØ åÉáÌðÅîÉĨÉæ ġèáÊòÎÝÙÇØ ,

ÜËĢÌÜ ÜÍäÅáÌħÌä ġèÑÍêáÉĞÉÜÅÝ , Ìæ ÎÝĝÒäÍãÆØËäðÎÝðÍæġ ÜÍĬ .çÊĦ ,ġèáÊòÎÝÙÇØ áÊÜäØÊÝ ġèáÑÊÜčÆØ ÍáÅá , ġèÊêáÉĞÌá
åá ÉðÊßÇØ åáÉäÍÚ ÅðÉäÅÝ åáÉÛÇêÎÝæÅä ,åÎÝäÍęÅä ġèÊòØÍðÅïÉä åáÉØÍĝÌÜ .ČËðáÉê çÌáÅèÉÙÅĝ åáÉßÊæÅĚ ,

ČòÍÛÎÝÙÇêÌĝ åáÉĚÍĚÅÝ , åáÉßÍéÅīÌÜ çÉæġ åáÉßÍÙÅĢÌÜ çÉæ åÍę äÌãØÎèÅÝ) òÙñ áØîÝæÙ åáðæÝØ
åáÉßÍÙÅĢÌÜ çÉæġ åáÉßÍéÅīÌÜ çÉæ( ,åÍæÍğ ÌêáÉĞÌá ðËęÇØ ,çÎÝîÍðÅä ČÇßÌĝÅÞÉæ ðáÉï äÌê , ðáÉę ČÅħ ÜËÛÎÝèÅÝ
ġèÊòÍħÏØÅĞ äÌê ęÍÛÍß ,ġèÊęÅìÌè òġÛÅī äÌêÅÝ: ÍáÅá ÜÍİÌØ ċġðÍÙ ,äÊØÍðÅĚÉá äĐÍĞ: 

 
Blessed art Thou, Lord our God, King of the u niverse, who hast redeemed us and our 

fathers from Egypt  and enabled us to reach this night that we may eat matzah  and 
maror . So Lord our God and God of our fathers, enable us to reach also the forthcoming 

holidays and festivals in peace, rejoicing in the rebuilding of Zion, thy city, and joyful at 

thy service. There we shall eat of the offerings and Passover sacrifices (On Saturday 
night read: of the Passover sacrifices and offerings), which will be acceptably placed 

upon thy altar. We shall sing a new hym n of praise to Thee for our redemption and for 

our liberation. Blessed art Thou, O Lord, who hast redeemed Israel.  

 

Baruch attah Adonai elohaynu melech haôolam asher giôalanu vôgaôal et avotaynu 
mimitzraim vôhigeeyanu lilieôlah hazeh lehôechol matzah uômaror. Kayn Adonai 
elohaynu vayôlohay avotaynu yageeôaynu lômoôadim vôlirigalim aherim habaim 
lôkrataynu lishalom sômayhim bivinyan eerehôchavôsassim baôavodatecha vônochal 
shammin hazivachim umin hapôsachim asher yageeôa damam al kir mizvahecha 
liratzon vônodeh lecha shir hadash al giôulataynu vôal pôdut nafshaynu. Baruch attah 
Adonai gaôal Yisrael 

 

Praised are You Adonai who redeemed us and redeemed our ancestors: We speak of 
our redemption before we speak of our ancestorsô redemption. Before we can give thanks for 
others we must acknowledge our own personal gratitude. We see this same idea in the Yom 
Kippur confessional prayer: we confess our sins before we acknowledge our ancestorsô sins. 
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We say, ñHowever we have sinned as have our ancestorséò and we also say, ñand they shall 
confess their sins and the sins of their ancestors.ò139   

And has enabled us (to reach) this nighté Rabbi David Abudraham compares this 
expression to the blessing ñéwho has kept us in life and enabled us to reach this day.ò But if 
that is so, why do we need to say it since we already thanked God for allowing us to reach 
this day. It seems to me that the essence of the blessing here is not that God allowed us to 
reach this day but that he allowed us to reach this night when we  have an obligation to eat 
matzah and maror. Note that unlike the Shecheyanu, there is no lamed before the word night 
(halailah instead of lalailah) as there is for the word to this time (lazman hazeh). We are 
thanking God for enabling us on this night to eat the symbolic foods of Passover.  

Rejoice in the rebuilding of your city and be glad in your service: We place ñrejoiceò 

(simchah)  before ñgladdenò (sason) similar to the verse: ñRejoice for Jerusalem and be glad 
for heréò 140 

That we may eat matzah and maror: we do not mention the Passover offering since we do 

not offer it in our time when we do not have a Temple. 

We shall eat of the holiday offerings and the Passover sacrifices: Why do we mention 

holiday offerings before the Passover offerings? The holiday offerings are mentioned first 
because the Passover offering is only consumed when we are not hungry,141 unlike the 
holiday offering which can be eaten to satisfy ones hunger. Also, the holiday offering applies 
to all of the holidays and the Passover sacrifice is limited to only one holiday, so it is 
mentioned last. 

We shall then give thanks to You (with) a new song: Elsewhere in scripture when we 
speak of a ónew songô we preface it with ñsingò (shiru) a new song to the Lord. Why do we 
preface this expression here with the expression ña new songò with the word nodeh, we will 
give thanks? While there are places in scripture that we do find a connection between the 
word nodeh in connection with prayer142, it would have been more appropriate to use the 
word shiru here. One possible answer is that the Maggid used two expressions of praise here 
to express the two different types of redemption mentioned in the next passage: ñOur 
redemption and the liberation of our souls.ò Regarding ñOur redemption,ò we ñGive 
thanks,ò since it is a reference to the past redemption from Egypt. When we speak of the 
ñLiberation of our souls,ò we are speaking of the future redemption of Israel. This is a 

reference to the exile of the Jewish people which is really an exile of the soul since we are 
unable to perform many of the commandments during this time of exile and some Jews have 
been forced to abandon their faith. We express our hope in the end of this exile with the 
words that we look forward to singing ña new song.ò The word shir, song, is masculine; 

sometimes we find the word shirah, the feminine form of the word for song. Whenever 
scripture uses the masculine form of the word it is generally speaking about future 
redemptions.  

                                                             
139 Leviticus 26:40 
140 Isaiah 66:10 
141 We eat the Passover offering at the end of the meal, according to Jewish law when we are no longer hungry. 
142

 See Nehemiah 11:17 and 12:8 
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Rabbi David Abudraham challenges this interpretation. If this is the meaning of the two 
expressions, then why does the passage end by returning to the Exodus from Egypt: 
ñPraised are you, Adonai who redeemed Israel?ò  The closing passage should reflect the 

expression closest to it, so it should have spoken about the future redemption. Therefore, he 
suggests that we interpret the two expressions, ñOur redemptionò and ñthe liberation of 
our soulsò the other way around! ñOur redemptionò should refer to future redemption and 
ñliberation of our soulsò should refer to the Exodus from Egypt. It seems to me, however, 
since both expressions deal with redemption, the concluding blessing is appropriate 
whichever way you choose to interpret the previous expressions. We see this in other cases, 
such as the wedding blessings and the blessings for Havdalah: the final blessing is a general 
summary of the previous statements.  For instance in the special Havdalah that we recite 
between the Sabbath and festivals, we say, ñWho separated and sanctified Your people 
Israel with your holiness.ò   This refers to the separation of Israel from the other nations. And 
yet we conclude, ñPraised are You Adonai who separates holiness from holiness: rather than 
referring to the previous expression, it is a more general statement of Havdalah. Therefore I 
would return to the original interpretation; that, ñThe liberation of our soulsò is a reference 

to future redemption. 

There is a remaining problem: how can this passage say, ñThere we shall eat the offerings 
and the Passover sacrifices?ò  Didnôt the sages suggest in the Messianic era, we would be 
exempt from the performance of the commandments?  And if that is so, why would we be 
eating offerings and other sacrifices? There are different opinions in this matter. In his 
commentary on the Machzor, Rabbi Abraham Elnakar, points out that the implications of the 
statement, ñAnd there we will offer before you the obligatory sacrificeséò suggests that even 
when the temple is rebuilt there will still be sacrifices and that our obligations will be the 
same. The Ari143 also suggests this in his comment on the statement, ñFrom where do we 
know that the idea of resurrection is found in the Torah? From the statement, óYou shall set 
aside one tenth as a gift to Lordô144 ï to Aaron. But how can we speak of presenting the 
Terumah to Aaron since Aaron is no longer alive? In the future Aaron will be resurrected and 
then we will give it to him againéò The implication of this statement is that we will still be 
giving Terumah even after the final redemption and so the obligations of the mitzvot will still 
be in effect.  

The author of the Emek Yehoshua145 argues that we will not be obligated to fulfill the 
commandments in the Messianic era. He bases this on the fact that the shrouds in which one 
buries the dead can be made of shatnez, a mixture of wool and linen.146 This must mean that 
the prohibition against shatnez wonôt be in effect in the time of the resurrection of the dead.  
In this future world the evil inclination will be slaughter and therefore there wonôt be a need for 

                                                             
143 The Ari is Rabbi Isaac Luria, the founder and teacher of Lurianic Kabbalah in the sixteenth century in Safed. 
144 Numbers 18:26 
145 I am not certain but I believe that the author might be referring to Rabbi Joshua Isaac ben Yechiel Shapira 
(Eizel Harif; d. 1873), rabbi and Talmudist. Known as Eizel Harif ("sharp") because he was one of the keenest 
intellects and most outstanding Pilpulists of his day, he was av bet din successively at Kalvarija, Kutno, Tiktin, 
and, finally, Slonim. If this is so, then this is somewhat surprising since the Sephardic sage from Morocco is 
quoting an almost contemporary Ashkenazic scholar!!  
146 We are forbidden from wearing a mixture of wool and linen. 
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even the positive commandments. Also since there people will die and then be resurrected, 
they would not be obligated to fulfill the commandments since they would have become 
exempt at the moment of their deaths. But if this is the case than why does the Maggid say 
that we will eat the holiday and Passover sacrifices when the temple is built, implying that we 
will still have an obligation to offer the sacrifices even in the Messianic period?  One might 
argue that initially one will have to bring atonement offering for those sins that were 
committed before the Messianic period but once offered, no sacrifices would be necessary ï 
certainly not the holiday sacrifices and the daily sacrifices in the Temple. 

We can reconcile this seeming contradiction in the following way. There are two periods in 
the Messianic period: the initial period of redemption and the final period when resurrection 
takes place. During the first period, Jews will still be obligated to fulfill the mitzvot. That is 
what the Maggid is speaking about. It is only in the later period of resurrection that we will no 
longer be obligated to observe the mitzvot.  This later period is known as atid lavo, ñthe world 
to come.ò  In the world to come we will witness not only the death of death but the destruction 
of the yetzer hara, the evil inclination, so the performance of mitzvot will no longer be 
necessary.  This is what the expression matir assurim, ñGod frees those who are bound up,ò 
means. Actually it should be read matir essurim, ñGod will exempt us from the obligations (of 
the Torah).ò  Similarly, the pig is called chazir because God shall cause it to return (chozer) to 
the status of permissibility. Also it will be permissible to marry a Mamzer and the Natin147 in 
the world to come. All of the holidays will be banished except for Purim, and the only sacrifice 
that will continue to be offered in the Temple will be the Todah, the thanksgiving offering. In 
musaf, then, we are speaking about offering sacrifices in the period prior to the resurrection 
and the world to come. 

 

 

The Second Cup of Wine:  
Maggid: We now raise the second cup of wine which acknowledges the second of Godôs 

four promises to the Israelites: ñI will deliver you from their bondage.ò It was not 

enough for God to liberate us physically. Slavery is also a  mind -set. We thank God for 

giving us the strength to overcome the mentality of slavery that afflicted us.  
 

 ÍáÅá ÜÍİÌØ ċġðÍĝ ,åÍäÎÝêÍÜ ċËäæ ġèáÊÜčÆØ ,çËìÍĞÌÜ á ÉðÅī ØÊðÎÝĝ: 

Praise to You,  Adonai , our God, Sovereign of the Universe Who creates the fruit of the 

vine.  

Baru ch attah Adonai elohaynu mele ch,ha-olam boray pôree hagafen. 
 

We recline to the left while drinking the wine  
in the fashion of free men and women. 

 

                                                             
147 A Mamzer is a child born of an adulterous relationship. A Natin is a descendents of the Gibonites who were 
forbidden to marry into the Jewish people. 
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RA HTZAH  
 

As we prepare for our festive meal we wash our hands, reciting the appropriate blessing. Two 
or three cups of water are poured on each hand and the blessing is then recited. The dinner 

table is a sacred altar. By washing our hands we symbolically cleanse ourselves in preparation 
for this holy meal 

ċġðÍĝ åÍäÎÝêÍÜ ċËäÑËæ ġèáÊÜčÆØ ÍáÅá ÜÍİÌØ ,ÝáÍòÎÝÅîÉæÅĝ ġèÍęÅğÉï ðËęÇØ, 
 åÉáÍÛÍá òÌäáÉàÅè äÌê ġèÍġÉîÅÝ: 

Praise to You, Adonai , our God, Sovereign of the Universe who sanctifies us with Your 

commandments, and commanded us concerning the washin g of the hands.  

Baru ch atta Adonai elohaynu mele ch haôolam 
asher kidshanu bimitzvotav vitzeevanu al nitilat yadaôyim  

 

MOTZI MATZAH  
 

We recite two blessings over the matzah, one acknowledging it as our most basic food and the 
other proclaiming it as a symbol of our history. We raise all three pieces of matzah for the 

blessing. We lean to the left while eating the matzah. 

 
 ÍáÅá ÜÍİÌØ ċġðÅÍĝ ,åÍäÎÝêÍÜ ċËäËæ ġèáÊÜčÆØ ,íËðÑÍØÍÜ çÉæ åËßËä ØáÉîÎÝĨÌÜ:  

Praise to You, Adonai , our God, Sovereign of the Universe  

Who  brings forth bread from the earth. 
 

Baru ch atta Adonai elohaynu mele ch haôolam 

Hamotzee le hem min haôaretz 

 

Then we lay down the bottom piece of matzah and recite the second blessing:  
 

 ÍáÅá ÜÍİÌØ ċġðÍĝ ,åÍäÎÝêÍÜ ċËäæ ġèáÊÜčÆØ ,ÝáÍòÎÝÅîÉæÅĝ ġèÍęÅğÉï ðËęÇØ 
 ÜÍĬÌæ òÌäáÉãÇØ äÌê ġèÝÉîÅÝ: 

Praise to You, Adonai , our God, Sovereign of the Universe who sanctif ies us with Your 
commandments, and commanded us concerning the eating of matzah.  

 

Baru ch atta Adonai elohaynu mele ch haôolam 

asher kidshanu bimitzvotav vitzeevanu al a chilat matzah  
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MAROR 
 

Bitter herbs are eaten along with a bit of charoset after saying the following blessing. The 
bitter herbs should either be fresh horseradish or romaine lettuce and not bottled horseradish. 
Since the maror is a reminder of slavery we do not lean in a leisurely manner while eating the 

matzah. 
 

ÙåÍäÎÝêÍÜ ċËäËæ ġèáÜčÆØ ÍáÅá ÜÍİÌØ ċġðÍ Ð  ,ÝáÍòÎÝÅîÉæÅĝ ġèÍęÅğÉï ðËęÇØ 
 ðÎÝðÍæ òÌäáÉãÇØ äÌê ġèÍġÉîÅÝ: 

Praise to You, Adonai , our God, Sovereign of the Universe who sanctifies us with Your 

commandments, and commanded us concerning the eating of the bitter herbs.  

 

Baru ch atta Adonai elohaynu mele ch haôolam 
asher kidshanu bimitzvotav vitzeevanu al a chilat maror  

 
KORE CH 

 

We make a sandwich with the third piece of matzah  
and a portion of maror dipped in  the charoset 

 

 ËãÊÞäÊħÉÜÅĦ ęÍğÅïÉæÅä ð : ÊĦåÍĤÌï ÜÍáÍÜ ęÍğÅïÉĨÌÜ òáÊĝËę çÌæÅÞÉĝ äÊħÉÜ ÜÍĚÍê ç 
 ÛÌßÌáÅĝ äÊãÎÝØÅÝ ðÎÝðÍæġ ÜÍĬÌæ ßÌéËī ċÊðÎÝĦ ÜÍáÍÜ. 

ðÌæÆØËĩËě ÜÌæ åÊĤÌïÅä : åá ÉðÎÝðÅæġ òÎÝĬÌæ äÌê ÎáġÜÏäÅãØ:  

 

Maggid : Ze cher limikdash kôHillel , to remind us of the Temple, we do as Hi llel did in 

Temple  times; he  combined matzah  and maror  in a sandwich and ate them together, to 
fulfill what is written in the Torah: ñThey shall eat it with unleavened bread and bitter 

herbs."  

 

 
 

SHUL CHAN ORE CH  

 
We are now ready to begin the Passover meal. This is a time for conversation and celebration, 
a time to catch up with dear family and friends and to continue the discussion of the themes of 
Passover.  We should not lose sight of the fact that this is not just dinner but a seôudat 
mitzvah, a sacred meal which celebrates the performance of a commandment. Our words and 
actions should be as fitting as the food we eat. This might be a good time to return to some of 
the discussion questions listed in the Haggadah above. 
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TZAFUN  

 The last bit of food that we eat in our Seder meal is the Afikomen, the piece of matzah which 
was hidden at the beginning of the Seder. It is customary for children to bargain with the 
adults to redeem the Afikomen since we cannot continue the Seder without it. A symbol of the 
Pascal offering, we continue the evening with the taste of this bit of matzah in our mouth. 

 

BARECH  

Every meal concludes with blessings in which we give thanks to the One who has given us 
food. We give thanks not only to show our gratitude but to remind ourselves that we are 
partners with God in feeding the world. We have a responsibility to share the earthôs bounty 
with others. We ought to devote a few minutes before the Birkat HaMazon to discussing ways 
to feed the hungry and care for the forgotten. The grace begins with Psalm 126 and then a call 
to prayer in which the leader invites his friends and company to bless the One who allows us 
to eat of Godôs food.  The words in parentheses are only recited where there are at least ten 

Jewish adults present. Psalm 126  

 

t¦kÀNÈh zÀt :oh¾n¨kÃj¨F Ubh·ÈhÀv iIH§m ,ªch¾J ,¼t ÊhÉh cUJ¨C ,Ik¤gÁNÁv rh¾J 
o§g ,IG¤gªk ÊhÉh kh¾SÉd¾v oÈhIDªc Ur¿ntÃh zÀt /vÊB¾r Ub·ÇbIJ¨kU Ubh·§P eIj¿G 
Ub·½,h§c¿J ,¼t ÊhÉh v©cUJ :oh¾j½n¿G Ubh·ÈhÀv Ub·ÀN§g ,IG¤gªk ÊhÉh kh¾SÉd¾v :v¥K·½t 
vÃf©cU Q¦kÇh QIkÀv :Ur·Ãm¿eÈh vÊB¾r¨C v©g¿n¾s¨C oh§g¿rÃZÁv :cÆd·ÆBªC oh¾eh§p»tªF 

 :uhÀ,ÃN«k»t t½GÃb vÊB¾r¨c tÃcÊh tÃC gÁr·ÊZÁv Q¼J·¼n t½GÃb 
 

 A song of ascent: when the Eternal One restored the exiles to Zion we were like 

dreamers. Then our mouths were filled with laughter an d joyous song was on our 

tongues. Then it was said among the nations, ñAdonai  has done great things for them.ò 

Great things indeed He did for us; therefore we rejoiced. Restore us, Adonai , as you 

return streams to Israelôs desert soil. Those who sow in tears will reap in joyous song. A 
tearful person will plant in sadness, bearing his sack of seed, but he will come home in 

gladness bearing his sheaves of grain.  
 

Shir haômaôalot: bishuv adonai et shivat tzion hayeenu kôholmim.  

Az yimalay si hok peenu uôlôshonaynu reenah.  Az yomru vagoyeem, higdeel 

Adonai laôasot eem ayleh. Higdeel Adonai laôasot emanu, hayeenu simahim. 

Shuvah Adonai et shiveetaynu kaôafikeem banegev. Hazorim behôdima 
behôreenah yiktzoru. Halo ch yele ch uôvacho nosay meshe ch hazara. Bo yavoh 

vireenah nosay alumotav.  
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Q½r©cÉb  hÁr¦c»j :inznv 
Leader:  Havayri  nivarech  

 

/o©kIg sªgÉu vÀTªg½n QÀrÃc¿n ÊhÉh o½J h¾vÉh :ihcuxnv 
Assembled: Yehi shaym Adonai mivorach mayata vôad olam 

 

 /o©kIg sªgÉu vÀTªg½n QÀrÃc¿n ÊhÉh o½J h¾vÉh :inznv 

IK¼Å¾n Ub¨k·ªfÀt¼J (Ubh·½vO¹t) Q½r©cÉb hÁr¦c»j ,UG¿r§C 
Leader:  Yehi shaym Adonai mivora ch mayata vôad olam 

Bôrshut havayri i nivar ch (elohaynu) shehôachalnu mishehôlo  
 

/Ubh·ÈhÀj IcUy¨cU IK¼Å¾n Ub¨k·ªfÀt¼J (Ubh·½vO¹t) QUr©C :ihcuxnv 
Assembled:  Baruch (elohaynu) shehôachalnu meeôshehôlo uvôtuvo haye enu  

 

/Ubh·ÈhÀj IcUy¨cU IK¼Å¾n Ub¨k·ªfÀt¼J (Ubh·½vO¹t) QUr©C :inznv 
:In¿J QUr©cU tUv QUr©C   

Leader: Baru ch (elohaynu) shehôachalnu meeôshehôlo uvôtuvo hayeenu. Baru ch 

hu uôvaruch shehômo 

 
 

IcUy¨C IK«F o©kIgÀv ,¼t iÊZÁv 'o©kIgÀv l¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr©C 
/IS¿xÁj o©kIg¨k h§F rÀG©c k©f¨k o¼j·¥k i½,Ib tUv oh¾n»jÁr¨cU s¼x·¼j¨C i½j¨C 
/s¥gÊu o©kIg¨k iIzÀn Ub·©k rÁx¿jÆh kÁtÉu 'Ub·©k rÁx·Àj tO sh¾nÀT kIsÊDÁv IcUy¨cU 
ih§f½nU 'kÃFªk ch¾y½nU kÃFªk xÇb¿rªp¿nU iÊz k½t tUv h§F 'kIsÊDÁv In¿J rUc¤gªC 
:kÃFÁv ,¼t iÊZÁv 'ÊhÉh vÀTÁt QUr©C /tÀr©C r¼J»t uhÀ,IH¾r¨C kÃf¨k iIzÀn 

 

Praised are you, Adonai , sovereign of the universe, who nourishes the whole 
world with grace, kindness and mercy. You give food to all creatures, for thy 

kindness endures forever. Through this great  goodness we have never been in 

want; may we never be in want of sustenance for His great name's sake. God is 

the one who sustain all, who is beneficent to all, and provides food for all the 
creatures, which He has created. Praised are You, Adonai , who sus tains all.  

 
Baru ch attah Adonai elohaynu mele ch haôolam hazan et haôolam kulo bituvo 

bôhen bôchesed uvôrahamim. Hu notayn le hem li chol basar ki lôolam hasdo. 

Uvôtuvo hagadol tameed lo hasar lanu vôal yehsar lanu mazon lôolam vaôed. 
Baôavur shehômo hagadol ki hu el zan umifarônes lakol, umayteev lakol 

umayôcheen mazon li chol bireeyotav asher bara. Baru ch attah Adonai hazan et 

hakol.  
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v©cIy vÀS¿n¼j .¼r·¼t 'Ubh·½,Ic»tªk ÀT¨k·ÁjÉb¾v¼J kªg Ubh·½vO¹t ÊhÉh W¨K v¼sIb 
,h¦C¾n 'Ub·À,h¾s¨pU 'oh·Ár¨m¾n .¼r·¼t½n Ubh·½vO¹t ÊhÉh Ub·À,t¦mIv¼J kªgÉu 'v©cÀj¿rU 
kªgÉu 'Ub·ÀT¿sÁN§K¼J W¿,ÀrIT kªgÉu 'Ub·½rÀG¨c§C ÀT¿n·Á,Àj¼J W¿,h¾r¨C kªgÉu 'oh¾s©c¤g 
iIzÀn ,ªkh§f»t kªgÉu 'Ub·ÀTÉbËbIj¼J s¼x·¼jÊu i½j ohÈHÁj kªgÉu Ub·ÀT¨gÁsIv¼J Wh·¼EÂj 
:v©gÀJ k©f¨cU ,¦g k©f¨cU oIh k©f¨C 'sh¾nÀT Ub·À,It xÇb¿rªp¿nU iÊz vÀTÁtÀJ 
QÁr©C¿,Èh 'QÀ,It oh§f¿r©c¿nU 'Q©k oh¾sIn Ub¿j·Ëb»t Ubh·½vO¹t ÊhÉh kÃFÁv kªgÉu 

ÀT¨fÁr¦cU 'ÀT¨g·©c¿ÀGÉu ÀT¨kªfÀtÉu 'cU,©FªF /s¥gÊu o©kIg¨k sh¾nÀT hÁj k©F h§p¨C W¿n¾J 
kªg 'ÊhÉh vÀTÁt QUr©C /Q©k iÁ,·ÉÊb r¼J»t v©cÃYÁv .¼r·ÀtÀv kªg Wh·¼vO¹t ÊhÉh ,¼t 

:iIzÀNÁv kªgÉu .¼r·ÀtÀv 
 

For everything, Lord our God, we thank You and bless You. May your name 

constantly blessed by all forever, as it is written: "After you have eaten and are 

satisfied, you shall bless the Lord your God for the good land H e has given you." 
Praise to you, Adonai , for the land and the food.  

 
iIH§m kªgÉu 'W·¼rh§g oÈh·ªkÀJUrÉh kªgÉu 'W·¼Nªg k½tÀr¿GÈh kªg 'Ubh·½vO¹t ÊhÉh tÊb o½jÁr 
kIsÊDÁv ,Èh·ªCÁv kªgÉu 'W·¼jh¾J¿n sÈuÀS ,h¦C ,Uf¨kÁn kªgÉu 'W·¼sIc¨F iªF¿J¾n 
'Ub·½xÉb¿rªP 'Ub·ÇbUz 'Ub·¦g¿r 'Ubh·§cÀt 'Ubh·½vO¹t /uh©k©g W¿n¾J tÀr¿eÈB¼J JIsÀEÁvÉu 
'tÊbÉu 'Ubh·½,Ir©m k©F¾n vÀr½v¿n Ubh·½vO¹t ÊhÉh Ub·©k jËu¿rÁvÉu 'Ub·½jhÈu¿rÁvÉu 'Ub·¦k¨F¨kªfÉu 
h½sh§k tOÉu 'oÀsÊu rÀG©C ,Ëb¿TÁn h½sh§k tO 'Ubh·½vO¹t ÊhÉh Ub·¦fh¾r¨mÁÁT kÁt 
'v©cÀj¿rÀvÉu vÀJIs¿EÁv 'vÀjU,¨PÁv 'vÀt¦k¿NÁv W¿sÊh¨k o¾t h§F /oÀ,ÀtÊu¨kÁv 

:s¥gÊu o©kIg¨k o¦k©FÈb tOÉu JIcÇb t¡¼J 
 

h§gh§c¿ÅÁv oIh ,Ëu¨m¾n¨cU Wh·¼,I¨m¾n¨C Ubh·½vO¹t ÊhÉh Ub·¦mh§k»jÁvÉu v¦m¿r ,cak 
'Wh·Æb©p¨k tUv aIsÀeÉu kIsÊD vÆz oIh h§F /vÆzÁv JIsÀEÁvÉu kIsÊDÁv ,©CÁÅÁv 
ÊhÉh Ub·©k Ájh·ÈbÀv WÉbIm¿r§cU W·ÆbIm¿r ,Ëu¨m¾n¨F v©c»vÁt¨C IC ÁjU·b©kÉu IC ,©C¿J§k 
ÊhÉh Ub·½t¿rÁvÉu /Ub·½,ÀjUb¿n oIh¨C vÀjÊb»tËu iIdÊhÉu vÀr©m t½v¿, t¡¼J 'Ubh·½vO¹t 
vÀTÁt h§F 'W·¼J¿sÀe rh§g oÈh·ªkÀJUrÉh iËhÉb§c¨cU 'W·¼rh§g iIH§m ,ÁnÀjÆb¨C Ubh·½vO¹t 

:,InÀjÆBÁv kªg·ªcU ,IgUJÉhÁv kªg·ªC tUv 
  

'gÁnÀÅÈhÉu 'v¥mÀrÇhÉu 'v¼tÀrÇhÉu 'ªgh·ÈDËhÉu tÃcÊhÉu v¥k¤gËh 'Ubh·½,Ic»t h½vOtÇu Ubh·½vO¹t 
i¥C Ájh·¾JÀn iIr¨fÈzÉu 'Ubh·½,Ic»t iIr¨fÈzÉu 'Ub·ÇbIS¿e§pU Ub·ÇbIr¨fÈz r¦fÊZÈhÉu 's½e©PÈhÉu 
,h¦C W¿Nªg k©F iIr¨fÈzÉu 'W·¼J¿sÀe rh§g oÈh·ªkÀJUrÉh iIr¨fÈzÉu 'W¼S¨cªg suÀS 
ohÈHÁj¨k 'oh¾n»jÁr¨kU s¼x·¼j¨kU i½j¨k v©cIy¨k vÀyh¦k¨p§k 'Wh·Æb©p¨k k½tÀr¿GÈh 
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/v©cIy¨k IC Ubh·½vO¹t ÊhÉh Ub·½r¨fÊz /vÆZÁv ,IMÁnÁv dÁj  oIh¨C oIkÀJ¨kU 
'oh¾n»jÁrÉu v©gUJÉh rªc¿s§cU 'ohÈHÁj¨k Ic Ub·¦gh¾JIvÉu /v©fÀr¨c§k Ic Ub·½s¿e©pU 
iUBÁj Q¥k·¼n k½t h§F 'Ubh·Çbh¦g Wh·¥k½t h§F 'Ub·¦gh¾aIvÉu Ubh·¦k©g o½jÁrÉu 'Ub·ÇBÀjÉu xUj 

:vÀT·Àt oUjÁrÉu 
 

vÇbIC 'ÊhÉh vÀTÁt QUr©C /Ubh·½nÊh¨c vÀr½v¿n§C J¼s·ÃEÁv rh§g oÈh·ªkÀJUrÉh vÇb¨cU 
i½nÀt /oÈh·©kÀJUrÉh uhÀn»jÁr¨C 

Rebuild Jerusalem the holy city  speedily in our days.  

Praise to You, Adonai , who will rebuild Jerusalem in mercy. Amen.  

 
Ub·½rh¾sÁt 'Ub·¦F¨kÁn 'Ubh·§cÀt k½tÀv 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t ÊhÉh vÀTÁt QUr©C 
/k½tÀr¿GÈh v¦gIr Ub·¦gIr 'cÃe¤gËh JIs¿e Ub·½JIs¿e 'Ub·½r¨mIh 'Ub·¦k»tID 'Ub·½t¿rIC 
tUv 'ch¾y½v tUv oIhÊu oIh k©f¨C¼J 'kÃFªk ch¾y½NÁvÉu 'cIYÁv Q¥k·¼NÁv 
sªg©k Ub·¦k¿nÉdÈh tUv 'Ub·¦k¿nId tUv 'Ub·©kÀnÉd tUv /ub·©k ch¾yhÇh tUv 'ch¾y½n 
'v©gUJhÈu v©fÀr¨C vÀj©k¨mÁvÉu v©k©MÁv jËu·¼r¨kU oh¾n»jÁr¨kU s¼x·¼j¨kU i½j¨k 
k©F¾nU 'cIy k©fÉu 'oIkÀJÉu ohÈHÁjÉu 'oh¾n»jÁrÉu 'v©k©F¨kªfÉu vÀxÊb¿rªP 'vÀnÀjÆb 

:Ub·½r¿XÁjÉh kÁt o©kIg¨k cUy 
 

/s¥gÊu o©kIg¨k Ubh·¦k©g QIk¿nÈh tUv 'iÀn»jÁrÀv 
/.¼r·Àt©cU oÈh·ÁnÀJªC QÁr©C¿,Èh tUv 'iÀn»jÁrÀv 

'oh¾j©mÉb jªm·Çb¨kU sªg©k Ub·©C rÁt·©P¿,ÈhÉu 'oh¾rIS rIs¨k jªCÁT¿JÈh tUv 'iÀn»jÁrÀv 
/oh¾n©kIg h½n¨kIg¨kU sªg©k Ub·©C rÁSÁv¿,ÈhÉu 
/sIc©f¨C Ub·½xÉb¿rªpÉh tUv 'iÀn»jÁrÀv 

,UH¾n¿nIe Ub·¦fh§kIh tUvÉu Ub·½rtÊUªm kªg½n Ub·¦K«g rIC¿JÈh tUv 'iÀn»jÁrÀv 
/Ub·¦m¿rÁt¨k 

vÆz iÀj¨kÂJ kªgÉu 'vÆZÁv ,Èh·ªCªC v©CÂr¿n v©fÀr¨C Ub·©k jªk¿JÈh tUv 'iÀn»jÁrÀv 
/uh©k©g Ub¨k·ªfÀt¼J 

Ub·©k r¼ÄªchÈu 'cIYªk rUfÊz th§cÊBÁv Uv·ÊH§k½t ,¼t Ub·©k jªk¿JÈh tUv 'iÀn»jÁrÀv 
/,InÀjÆbÉu ,IgUJÉh ,IcIy ,IrIG¨C 

h¾N¾t) ,¼tÉu 'vÆZÁv ,Èh·ªCÁv kªg·ªC (h¾rIn h§cÀt) ,¼t Q½r©cÉh tUv 'iÀn»jÁrÀv 
'vÆZÁv ,Èh·ªCÁv ,ªk¤gªC (h¾,ÀrIn 

r¼JÁt k©F ,¼tÉu h§g¿rËzÉu h¾T¿J¾tÉu h¾N¾tÉu h§cÀtÉu) h¾,It Q½r©cÉh tUv 'iÀn»jÁrÀv 
(h§k 

,Èh·ªCÁv ,ªk¤gªC IT¿J¾t ,¼tÉu 'vÆZÁv ,Èh·ªCÁv kªgªC ,¼t Q½r©cÉh tUv 'iÀn»jÁrÀv 
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 o©g¿rËz ,¼tÉu oÀ,h¦C ,¼tÉu oÀ,It vÆZÁv 
k©F  ,¼tÉu Ub·À,It o¼v©k r¼JÁt k©F ,¼tÉu 

'kÃFªC :cÃe¤gËhÉu eÀj¨mÈh oÀvÀr¨cÁt 'Ubh·½,Ic»t Uf¿r©C¿,Èb¼J In¨F 'Ub·©k r¼J»t 
:i½nÀt rÁntÃbÉu 'vÀn¦k¿J v©fÀr¨c§C /sÁj·Ëh Ub©K«F Ub·À,It Q½r©cÉh i¦F /kÃF 'kÃF¾n 

 
tÀÄÈbÉu 'oIkÀJ ,¼r·¼n¿J¾n¨k t½v¿T¼J ',UfÉz Ubh·¦k©gÉu o¼vh¦k¤g Us¿NªkÉh oIrÀNªC 
hÇbh¦g¨C cIy k¥f·½GÉu i½j t©m¿nÈbÉu 'Ub·¦g¿JÈh h½vO¹t½n vÀeÀs¨mU ÊhÉh ,½t½n v©fÀr¨c 

:oÀsÀtÉu oh¾vO¹t 
hÇHÁj¨k vÀjUb¿nU ,©CÁJ IK«F¼J oIh Ub·¦kh¾jÉbËh tUv 'iÀn»jÁrÀv :,cak 

/oh¾n©kIgÀv 
/cIy IK«F¼J oIh Ub·¦kh¾jÉbËh tUv 'iÀn»jÁrÀv  

t©CÁv o©kIgÀv hÇHÁj¨kU Ájh·¾JÀNÁv ,Inh§k Ub·¦FËzÉh tUv 'iÀn»jÁrÀv  
:o©kIg sªg Ig¿rËz¨kU sÈuÀs¨k Ijh¾J¿n§k s¼x·¼j v¼G·ÃgÉu 'IF¨kÁn ,IgUJÉh kISÉd¾n 
'k½tÀr¿GÈh k©F kªgÉu Ubh·¦k©g 'oIkÀJ v¼G¤gËh tUv 'uhÀnIr¿n§C oIkÀJ v¼GÃg 

:i½nÀt Ur¿n¾tÉu 
 

May the Merciful One enable us to live in the days of the Messiah and in the world 

to come. He  is the tower of salvation of His chosen king and shows kindness to 

His anointed prince, to David and his descendents forever. May the One who 
creates peace in His heavenly heights, grant peace for us and for all Israel; and 

say, Amen.  

 
Uc·¦gÀrÉu UJÀr oh¾rh§p¨F :uhÀt½rh§k rIx¿jÁn ih½t h§F 'uhÀaÃs¿e ÊhÉh ,¼t UtrÉh 
:IS¿xÁj o©kIg¨k h§F 'cIy h§F hÊhªk UsIv :cIy k©f Ur¿x¿jËh tO ÊhÉh h½J¿rIsÉu 
'ÊhÉhªC jÁy¨cÈh r¼J»t r¥c·ÆDÁv QUr©C :iImÀr hÁj k©f¨k ªgh·§C¿GÁnU 'W·¼sÊh ,¼t Áj·½,IP 
Ig¿rËzÉu 'cÊz¢gÆb eh¾Sªm h¾,h·¾tÀr tOÉu h¾TÉb·ÁeÊz oËd h¾,h·ÈhÀv rªg·Ëb :IjÁy¨c¾n ÊhÉh vÊhÀvÉu 

:oIkÀÅªc INªg ,¼t Q½r©cÉh ÊhÉh 'i½TÈh INªg¨k zÃg ÊhÉh :o¼j·©k J½eªc¿n 
 

 

 

 

 




