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Kos shel Elivahu:
An Introduction

By Rabbi Mark B Greenspan

My yearly exploration of the Haggadah through classical commentaries has taken me on a journey to
a completely new region of the Diaspora this year. It continues to amaze me how diverse these
commentaries are and how Torah scholars can continue to find new and novel meanings in this
ancient text.

| originally spotted this commentary on eBay, a great source for old and new Haggadot. The fact that

this Haggadah was published in Djerba, Tunisia intrigued me. Ben Shahn used images from this

ancient Jewish community to illustrate his magnificent Haggadah. Djerba is an island off the coast of

Tunisia. According to the local tradition, the Jewish settlement there is very old. It maintains that the

Jews came there during the reign of Solomon and founded the presental-6Ur aKatbh dra (t he " Bi
Quarter"). A family of priests fleeing Jerusalem in the year 70 C.E. is said to have transported one of

the Temple gates to Djerba. It is believed to be enclosed in the Bezalel synagogue, known as al-

Gharoba (the "fehedUraadaaglh dray(9)he " Smal | Quarter"™), v
center of the island. The Gharoba was a much freque

Upon reading the Haggadah | quickly discovered that its author was a native of Morocco and not

Tunisia. The work was originally published in 1938 by Rabbi David Massud Obadiah, the grandson of

Rabbi Eliyahu ben Harush. Like many Sephardic Haggadot published in North Africa and in Arab

lands it includes instructions in Judeo-Arabic. However, this was the first time | had come across a

Haggadah which included a complete biography of its author. In editing and publishing his

grandfat hRrabdbiwdraws d Massud Obadiah was deeply con
g e n e r aediscover @is saintly grandfather whose life was passionately devoted to the study of

Torah and the performance of good deeds.

Although Rabbi Eliyahu had ample opportunity to use his skills to enrich his family, he chose to devote

himself single mindedly to the study of Torah. He epitomizedthe st at ement i n Pirke A
give me all the silver and gold and pearls in the world | would not live anywhere except in a place
where there is Torah.o6 (Pirke Avot 6:9) As a result

life without even the wherewithal to publish his own works or purchase decent materials on which to
write his Torah insights. Still Rabbi Eliyahu lived a rich life, serving his community, teaching Torah,
and recording his teachings.

For Rabbi David, then, publishing this Haggadah was a labor of love; he writes fondly of his dear
grandfather and his family, and even includes the i



Unlike other commentaries, Rabbi Eliyahu does not set out to present some particular ideological or
social commentary on his time in writing a commentary on the Haggadah. He takes pleasure in the
simple pleasure of teaching the text and expanding on its meaning in the deepest possible way. Rabbi
Eliyahu offers his students a careful reading of the text line by line, pointing out places where there
are superfluous statements and inconsistencies. He uses these puzzles in the text to tease out new
and unexpected meanings from the text.

What is most surprising about his commentary is how convincing it is; he offers interpretations that |

have never seen before that make good sense even when they part ways with the traditional

understanding of the text. He bases his interpretation on a careful reading of the text and a deep

knowledge of rabbinic and biblical sources. He is also is not afraid to offer a critical analysis of the

text, suggesting places where the Maggid appears to disagree with the Mishnah and other rabbinic

sources. Like many classical commentaries he does not begin by commenting on the Kiddush or the

earliest sections of the Seder; instead he begins with the text of the Haggadah: Ha Lachma Anya,

Athis is the bread of af fMaggatVirtealy albthecdmeentanesimthen g wo r
Torat Hayyim Haggadah, which includes some of the most important medieval commentaries, begin

this way as well.

The commentary pauses at the end of Maggid and then resumes at Shefoch Chamatcha, A Pour out
your wrathéo and c¢ont iHallal erayerst Rabbi David duds higawd additionstoh e

his grandfatherds wor k. He a | KHaggadal (in pasticulanthe Bitk& mi s si r
HaMazon by appending a commentary called Mei Nefesh (taken from a work called the Beit Yitzchak)

so that the wor k commdntary onshe entiredHaggadph textt TlhédHaggadah also

contains footnotes and other material dealing primarily with Halachic material on the Seder that |

assume was added by Rabbi David.

This edition of Kos shel Eliyahuonl y i ncl udes t haiesaruthe Maggidand notomme n

the latter part of the Hallel. | have only translated part of the commentary because of a lack of time

and space. God willing, at some point | would like to finish translating the commentary. Since most

discussion takes place around the Seder table during the pre-meal reading, | feel this will be more

useful at the Seder. In the interest of publishing this work in time for Passover, 5769, | am concluding

without the additional material. The rabbis tell us, tafasta merubah lo tafasta, il f you try to
much you wil/l gain nothing.do A partial commentary i

For the most part, the Haggadah text is similar to the Ashkenazi Haggadah. There are some notable
exceptions. One of the most dramatic differences is the Mah Nishtanah which follows the Sephardic
tradition. | have included the familiar Ashkenazi version in the Haggadah text but have also included
a translation of his version of the Mah Nishtanah text in the foot notes. The commentary also
addresses the Sephardic version of this text. Another significant difference can be found at the end of
the Haggadah. The Sephardic Haggadah does not include the songs familiar to most Ashkenazi Jews
such as Adir Bimlucha, Adir hu, and Echad Mi Yodea. The Sephardic text concludes with Hallel, the
fourth cup of wine and Nirtzah, but without Chasal Siddur Pesach, the familiar poem found in our
Haggadot. It then includes Song of Songs. Interestingly, at the very end of the Haggadah, the author
adds Chad Gadya. Apparently Sephardic Jews had become familiar with this poem and had adopted



it even though it originates in the European world. It is added on in Kos shel Eliyahu as an
afterthought. Once again | have included these selections in this edition of the Haggadah for those
who wish to use this volume at their Seder.

This annual project is a labor of love for me. | find that | am transported from my daily life as | explore
the beauty of the Haggadah and the profound teachings of Passover through a new commentary each
year months before Passover has arrived. It would be impossible for me to complete this annual
project without the encouragement of a supportive congregation as well as teachers, family, and
friends who encourage me to continue this work. | would like to offer a special thanks to those who
have so kindly helped me

1 Cantor Yitzchak Lefkowitz, our cantor emeritus at the Oceanside Jewish Center who continues

to help me with both Hebrew and difficult passages in the commentary;

My sister, Bonni Schiff, who has generously agreed to read through the manuscript for typos;

My wonderful wife who puts up with the long hours | spend studying the Haggadah each year

and who also reads through the manuscript each year;

1 My fourth grade Hebrew school teacher and friend Sandy Andron who also was kind enough
to read though the commentary this year.

)l
)l

Of course any mistakes are completely mine but without their help | would not be able to complete this
project. | also want to offer a special thank you to my congregational secretary, Karen Rosenberg,
whose support is always generous and offered in good humor. Finally, | might add that without the
tools of modern technology | would not be able to create a new Haggadah each year.

I would like to dedicate thisy ear 6 s wor k to all of the teachers who
who continue to inspire me; not only the scholars who have brought me into the world of Torah but the
students who continue to challenge me and teach me through their questions and insights.

At least part of this commentary was written during my recent trip to Israel. | hope that in some way it

will be a symbol of the close ties between the children of Isaac and the children of Ishmael that once

existed. May this be a year of peacewhen Jewi sh peopl e wild.l say, not A
ithis yearo in Jerusal em.

19 Adar 5769
Oceanside, New York



A Biography of Rabbi Eliyahu ben Harush
By David Massud Obadiah, grandson of Rabbi Eliyahu

His Family:

Rabbi EliyahubenAvraham ben Machl of ben Malswaslkbrnboeetim&om Tov
between 1811 and 1820 in the city of Sefrou in Morocco to Avraham and Esther Natzam. Eliyahu
came from a poor family. From an early age, however, he was known to have a sharp intellect.
Because his family was extremely poor, Eliyahu left home to pursue a deeper knowledge of Torah.
This was most difficult for him since his parents missed him as he missed his parents; he felt like a
stranger in a strange land. His studies led him to the home of Rabbi Yehoshua Yisrael Yaakov Oleil
with whom he took up residence when Rabbi Yehoshua realized how bright he was. After years of
study, when Rabbi Eliyahu was old enough, Rabbi Yehoshua arranged for him to marry his
granddaughter, Masuda, in 1837. The couple gave birth to four daughters - Gamul, Miriam, Esther
and a fourth daughter whose name is unknown - and a son who was named after his father, Avraham
Yisrael.

Rabbi E | ReligaolhisuPbesy and Devoutness

Rabbi E Icduntemdnce dvas like the face of God. He was an eloquent speaker, but he was

always humble; his eyes were always turned humbly down to the ground. Rabbi Eliyahu never looked
beyond the four cubits® of Jewish law. His voice was pleasant and soft. Because of his humility, he

was welcomed in the presence of the young leaders of his day, bringing them closer to the Torah.

Rabbi Eliyahu was a lover and pursuer of peace. With the sweetness of his lips he could straighten

out the most curved ways. Because of his good nature he fled from positions of authority and power.

The one occasion on which authority was placed on his shoulders he quickly cast it off. When he was

asked by his colleague Ra b b i Eo0sh Tzarfati to get involved in

Ignoring the study of the Torah was the most difficult thing of all. From the time | entered into the
argument | was anxious, without knowledge or understanding. | could not concentrate or
understand what | was learning. | was unable to deal with any matter that was judged from
above. Whoever the law was with, let God be with him, if God judges aboveé

As a result of his reluctance, his ability to make a living was limited and he was forced to study Torah
in a state of poverty and deprivation. Despite this, he continued to bring his poor relatives to his table,
and he would help marry them off within the designated period of time. He would watch over them all
of their days. He also sent help to his elderly father from time to time whether in small measure or in

| ar ge me Afenthe deéth of his father he also brought his mother to live in his home to eat and
live as she saw fit.

Even when he was put in charge of the communal grain fund, he never took what he was entitled to;
he would make sure everyone else received according to their needs though his household was in

! According to the sages, each person is@umded by the four cubits dlalachahin which a person is
supposed to live.

|_



need. He was also placed in charge ofthe Hevr a KaGdicskea §s of 3IHeeonwdeed her s .
them to place a monthly tax upon themselves so that they could assist the sick and the needy of the

community. In times of need he would have food cooked in his house that was necessary for feeding

the sické..

Every year he would help in the preparation and distribution of Matzah before Passover. On Sukkot

he would prepare meals for the needy so that they could eat, drink and rejoice, thus leaving his home

in good spirits. And he was careful not to even drink even a glass of water outside of the Sukkah. He

carefully followed the laws of the Sabbath. He was always careful not to eat fruit and vegetables about

which there was a suspicion that they might contain bugs or insects. He would not eat beans in the

warm season since they would often become infested. He would only eat dairy products made from

milk prepared as Chalav Yisrael. He would never eat in the homes of others. Even if he was invited to

a religious celebration he would only eat roasted \
say that which was necessary.

His Ways of Study and his Writings

Rabbi Eli yahuoés devot i on Tarahdvascamariad laisisaigfrointhe timb e st u d )
Rabbi Yehudah HaNasi passed away, diligence in the study of Torah died. Yet every moment of

Rabbi El i yahuo6s Toial studywad Divideeservice. Elisl styte of study was deep

inquiry without casuistry and puzzles. Despite this, the students in his academy insisted on engaging

him in Pilplul.®> He did so despite his gentle disposition. His students often found that their teacher had

great strength when he sat and learned with them. He would overcome them like a lion and his face

would burn brightly. He did so with so much strength that even in the winter he would work up a great

sweat while engaging with them in argumentation.

This was his daily regimen: after his morning prayer he would remain wrapped in a Tallit and crowned
by his Tefillin while teaching the law. His time of teaching was from the morning until the afternoon,
and then from the afternoon until the time of Minchah. Only in the evening would he remain alone in

2 This refers to the people who were responsible for washimdjpreparation ofthe bodies of the dceased

before they were buried.

® Pilpulis a style of learning best known frothe yeshivotof Eastern Europe. Taken from the Hebrew word for
pepper, it was a method of study which often soon degenerated into sophistry. The Jewish Encyclopedia adds:
GLG gl a y2 f2y3aSNI NB3IFNRSR I a Mamubtpassage 2 oflcrhiddlly @A y 3 |
examining a decision as to its soundness. It was regarded as an end in itself; and more stress was laid on a
display of cleverness than on the investigation of truth. This new development piltheis ascribed to Jacob
Pollak who lived at the end of the fifteenth century and in the beginning of the sixteenth pilhid par

excellence was pursued especially under two forms. In the one, two apthareidely divergenhalakic

themeswere placed in juxtaposition, and a logical connection between them was sought by means of
ingenious and artificial interpretations and explanations, but in such a way that the connective thread between
them appeared onl at the end of the treatise: this was thdérashah" In the other form an apparently
homogeneous theme was dissected into several parts, which were then again combined into an artistic whole:
this was the sealled fllu" (analysis, dissection). The tteses following this method of thpilpulin both of

these forms were calledddushiny or "novellag (original products) because thereby the most familiar objects
GSNBE YIRS G2 FLIWISIENIAY | yS¢g tAIAKGPE


http://www.jewishencyclopedia.com/view.jsp?artid=410&letter=P

his room. Even while walking from one place to another in his house his lips were moving with words
of Torah.

Rabbi Eliyahu did not even rest at night. He continued to study until sleep overcame him and he

would fall asleep with a book in his hands. Then his wife would quietly come to him and remove the

book from him and cover him up. On Fridays his custom was to review the weekly Torah portion twice

in the Hebrew and once in Aramaic. He would be enwrapped in his Tallit and crowned in his Tefillin

oblivious of the needs of his household. His Shabbat studies focused on Midrash Rabbah on the

weekly Torahpor ti onéas well as the classic c&dmiEman Hat or s
studied the Bible so much the words flowed easily from his tongue.

In times of trouble he was a capable preacher . Once during a drought, he p
And upon concluding with the words, AAnswer me O L
there was a great rain storm. He would often give eulogies as we have found among his writings; he

would use the weekly Torah portion hinting, for a man or a woman, at the ways of the righteous.

He wrote beautifully. Unfortunately paper was not as readily available as it is today and he was too

poor to purchase fine materials. As a result, most of his words remained written in small notebooks

and bits of paper. I n each paper he would write se\
writings which remind us what a great poet he was.

He also wrote a commentary on the Torah and on rabbinic novellae in clear and concise language.

There is great wisdom in his commentaries. He would begin each commentary by stating the

guestions, pointing out what is missing and what is superfluous, and taking these questions as far as

he could. These writings are stildl hand written and
It would be a great merit to bring them to the light of day so that others might gain this knowledge.

He wrote a commentary on the Passover Haggadah whic h we have now published i
is a new explanation which helps connect the different passages with one another with wisdom and

knowledge bestowed by God upon him. It also contains insights that were not revealed until after his

death. This was typical of his humility, that he hid his teachings as was his way to hide his deeds from

his fellow man so that his soul would be bound up i

His Travels and Journeys

Because of his difficult conditions and the lack of a livelihood, Rabbi Eliyahu agreed to the request of
the community of Alkatzar to serve as their chief rabbi and righteous teacher. They offered him a good
salary and sent the leaders of the community who had been among his greatest fans. He agreed to
come to the community for a brief time to see if this would be an appropriate place for him. If he did
not like it he could return home and they would reward him appropriate with his honor. The following
letter was found attributed to Rabbi Eliyahu about this journey:

| left the city of Sefrou on the first of Heshvan, 1886, and the city of Fez on the seventeenth which
can be written in Gematriah, as Tov, good. Today, on the nineteenth of Heshvan | arrived in the
city of Al katzar, hat ay, Aincline your ear. o0



Rabbi Eliyahu remained there for one month but found no peace because there were neither sages
nor books to be found there. This is what he wrote to one of his friends:

That which the master wrote, O0bec adf@Heaendofbidthdte | ov
Ishould do this for our love is the |l ove of Tor at
Just the opposite; similar typbushereiheradisneithes anot he
Torah nor sages nor books. So | have remained alone without Torah. Were it not that | had

brought a few books, | would be completely panic strickené | feel as though | am now in exile of

the soul. And in this great f eGodhadseesnmydispessir i ng o
letHi m judge meé. and wiomheaweris forithe best. ©aeching Icask of the

Lord i this is what | ask, that He be compassionate and forgive my sins. Through my exile let

Him raise me up to a high place. And may God return me to my place and my land. May The

Omnipresent send you helpers from the place of holiness, Amen, so may it be!

Rabbi Eliyahu beseeched the community to return him to his home and they refused. They objected
from day to day. He even turned to the elders the city of Tetuan, Rabbi Yitzchak Walid and Rabbi
Vidal Yisrael Halab, to remove him from this turmoil. When they received his letter the sages were
most disturbed and wrote to Rabbi Eliyahu and to the community. Finally, the community agreed to
send him back to his home despite the desire of the community of Alkatzar.

Rabbi Eliyahu lived out his days in his home community Sefrou. On the 8™ day of Sivan in the year
1883 Rabbi Eliyahu passed away and he rose up to heaven in a mighty tempest (like the prophet
Eliyahu). Some claimed that they saw a great pillar of fire over his bed (at the time of his demise.)
This is what is written on his grave stone:

He was sought by the heavenly academy.
He was a man of valor who performed good deeds.
He studied every jot and tittle of Torah
and amazed others with is advic e and wisdom, greater than others.
His name was great in Israel among the great sages.
He was kind to the needy, comforting the souls of the depressed
and reviving those of lowly spirit.
He was among the society of those who purified and prepared the dead.
He made God happy and helped the bride and groom rejoice.
He was a lover of peace and a pursuer of peace
according to the | aw and by avocationé
A mighty warrior with a sword at his side
who brought to light the hidden wisdom
and carriedthe burden in carrying the Torahrrden of God®éd
For himt he night shined like the day; his studies never stopped.



Elijah rose up to heaven in a great storm. 4

A sage both pious and humble, like Sinai, Elijah ben Harush.
His soul came to rest on the second day of the week, the 8th day of Sivan, 1883. May
his soul be bound up in the bond of Life

I am thankful that | have been able to gather these precious pearls from many trustworthy sources
and to remove the chaff in favor of righteous words. For his memory was nearly forgotten by the
younger generation. And now with the help of God | have placed before you a spiritual portrait of him,
so that the younger generation will say Elijah came to the city, may his merit protect us forever and
may God continue to be with me.

* Like Elijah the prophet he rose up to heaven &efah, a great storm
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Bedikat Chametz

nOn the eve of t he fobamett eent h d
by the | i ght wMsHhahpPebaem candl e. 0

1. Several weeks prior to Passover we begin to put our home in order for the upcoming festival. Slowly we
begin to consume all the left over leavened food that is still in the house and we curtail the purchase of any
foods that we cannot eat on Passover. Moving from room to room, we begin this massive undertaking by
cleaning out all the drawers and cupboards so that our home is free of hametz.

2. Finally, a day or so before Passover, the final conversion of the kitchen takes place. The counters are
cleaned and covered, the refrigerator is thoroughly scrubbed out and its shelves are covered with foil or paper.
After scouring the oven we turn it on at a high temperature so that the remnants of hametz are burned away.
The laws of Passover are complex; one should consult a rabbi or a teacher to help learn some of the nuances of
how a home is prepared for this holiday. The kitchen is usually ready a day or two before Passover so that it not
only looks different but smells different. There is a newness about everything that makes us feel as though we
have moved into a new dwelling.

3. Having cleaned the house of all forbidden food by the night prior to the eve of Passover, we are now ready
for the search to begin. Except for the last morsels of bread that have been carefully put aside, the house has
been purged of hametz These crumbs and bits of bread have been saved for tonight when we will search the
house for the forbidden food. We have been so efficient in cleaning our homes that we must hide our own
chametz to make sure that there is something to find, lest the blessing that we recite prior to the search, al biur
chametz, "for the removal of hametz," be in vain. Ten small pieces of hametz are placed in plastic bags and
hidden by a member of the household so that the others search for them as well as any other hametz that may
have been overlooked.

4.  We return to the search. The search for hametz should be carried out by the light of a candle. The
searchers should make a point of checking out all parts of the house where hametz might be found, not just the
area where the ten pieces of hametz have been hidden. This search should be more than a symbolic act. Prior
to beginning the search we recite the following blessing.

' 0Okl gAv Q¥k: - ¥%n ubh-. %v Ol
/| . %nAj rUg8C k&g Ub- EU8 mE

Praise to You, Adonai, our God, and Sovereign of the Universe, who has sanctified us with the
commandments and commanded us concerning the removal of hametz.

Baru ch atta Adonai elohaynu mele  ch ha'olam
Asher kiddshanu bimitzvotzav vitzeevanu al biur hametz.

5.  For the next few moments everything revolves around the grand search. With the house fully prepared for
the great celebration, we peek beneath the furniture and in the corners of the bookshelves for any hametz that
may have inadvertently been left behind. We should search with holy intent and kavannah. Once the hametz
has been discovered and gathered, the searchers recite the following declaration. Something miraculous takes
place: with our words that which was edible now become non-existent, the dust of the earth.

h3, Ul¢r 8c t ©F3%t ¢S v ©Ogh
V%iT¢ragsgcec t O©ke¢gsU V2T 34n:
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All leavened products and hametz which are in my possession which |
have not seen nor removed and of which | am unaware shall be non -
existent and owner less like the dust of the earth.

Kol hamira v' hamiah d'eekah vir'shoot'tee
D'lo hameetay u'd'lo bia rtay u'd'lo yadana lay
l i batayl v'l ehavay hefker ki odbafra d

6. The following morning we participate in Biur Hametz, the ceremony for the removal of the hametz before
nine-thirty. Any hametz that was discovered the night before is taken outside and burned. While doing so the
participants recite the following declaration:

h3%, UlJ¢i¢r8c tOF%t ¢S v©Ogh %
'V%BT%n»)] t ©k¢gSU VART%Un») AS
/| t ©g¢r At ¢s t Ar " pa2g” F r Y%e " p¥yv

All leavened food that is in my possession whether | saw it or not and whether
or not | have removed it shall be non -existent and owner -less like the dust of
the earth.
Kol hamira v' hamiah d'eekah vir'shoot'tee
Da'hazeetay u'dlo hazeetay dlo hameetay u'd’'lo biartay
Di "vee'artay u'd'"l o vee'artay, I|ibatayl v'I

A Praver to recite when burning the Hametz

(Based on translation in A Different Night
by Noam Zion And David Dishon, The Shalom Hartman Institute Jerusalem Page 14)

May it be Your will, Lord Our God:
Just as we remove all the hametz from our house
And from all that we control,
So may You help us to remove
All the impure forces from the earth
And the evil inclination within us.
Renew our hearts.
May all the evil forces and wickedness in the world
Disappear like smoke.
Remove all evil forces from the earth
And all who cause anguish to others and to God.
Remove them with a spirit of justice
Just as You did to Egypt and its idols long ago, at this time.
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Kadesh Uorehat zé
I't is customary to begin the Seder by itensaeflectithe gualtodder ofth@r d e r
evening. The English version in the right hand column can also be chanted.
SEDERSIGNS EXPLANATION OF WHAT WE SINGING THE SEDER
DO SIGNS
KADESH Q Eg || We sanctify the day over the first of | First Cup
four cups of wine
Us RBTZ | | [R | Wewash our hands (without a Clean Hands
- blessing) in preparation for the spring
greens
KARPAS é | 1 A We dip greens in salt water Dipped Greens
YAHATZ |’ | B | We break the middiMatzahin half

and hide the larger pieder the
Afikomen

Break Bread.

n We tell the story of the Exodus Our Story
MAGGID S h E d beginning withMah Nishtanah
RAHTZAH U | '|‘ We wash our hands, preparing for th{ Wash Again

meal, this time with a blessing

MOTZLMATZAH _
Ul ®d & |

We recte the blessing over thidatzah

We Bless our Bread;

MAROR O 1AV O

Bitter herbs dipped in thidaroset

Bitter Herbs

KORE CH é_ E 6 | We make a sandwich recalling how g Sandwiched in;
— ancestors ate the Passover offering
SHULHAN ORECH We celebrate with a festive meal Now We Eat.
¢c E61 ¥Aa
ZAFUN (; g ‘| | I The hidderMatzahis revealed for the | TheMatzahRevealed
final course of the meal
BARECH é E 6 || We give thanks for the food and the | Give thanks
— good land which God has given us
HALLEL a E [h U With Psalms of Praise we anticipate | Once again
future redemption
NIRTZAH U | ’|‘ We end fANext year InJersalem

God accept our offering of words

of
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KADDESH
When the Seder coincides with Friday Night

b h

- 0At ©Oc” BhAOABAV. UKAT EnEuU
'"h8gh8c¢AAv ol H2C |, AC¢JEhEuU
'h8gh8c¢AAv ol h-, %t oh%vO?

, 1 Gag2ak oh3%v OBR%n AracCAJ YUl t|

AEvening and Morning, the sixth day: The heav
were completed. And God stopped on the seventh day from all the work he had been

doing and rested on the seventh day from all the work he had been doing. And God
blessed the seventh day and sanctified it, for on it He ceased from all His work which He
created to do. o

Vayehothee erev vayehoOhee
v ého | t z 6 v a Ochah .elohéém yo@yom ha
bayom hashodveedecht omi &koHermidsaa .
vayikadaysh oto kee vo shavat meekol mila cht o asher

hA, 1 CAr Eu
With the permission of all who are assembled
"0 ©OKk | gAv Q¥ Kk ¥an

i ¥pEDAV h %r

Adonai, our God, sovereign of the universe,
who created the fruit of the vine.

Baru ch attah Ad onai elohaynu mele
boray poree hagafen.

'o0©kl gA Q¥ k ¥%an Ub h %y (

' 00©g - k©F% Ub©C r Aj
‘uhA | " m¥%n~ C UDbAJ¢ S e
(VAj Ubx ng®c » ¥V A©®CBJIUDb h %v

N

vokerchuyamhhéashaamabe
s hdveedechto ashet asa vayishbot
Vayivarech el o
bara el oheem
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Praise to You,
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Praise to You, Adonai, our God, Sovereign of the Universe, who has chosen us from

among all nations, lifting us up among all languages and s anctified us with His
commandments. Adonai, our God, You have lovingly given us (The Sabbath Day for

rest) , festivals for happiness and times for rejoicing, (This Sabbath Day and) this
festival of Matzah , season of our freedom, as reminder of the Exodus from Egypt,
(lovingly) as a sacred assembly. You have chosen us and You have sanctified us apart

from all peoples and You have caused us to joyfully inherit (the Sabbath) and Your holy
feasts. Praise to You, who sanctifies (the Sabbath), and Israel and the Seasons.

Baruch attah Adonai elohaynu melech ha-olam asherbahar banu meekol a
me e k o | |l ashon vokiddi shanu bdémitzvotav. V
| 6 ahengi m udbdzemani m hadg alsamat. z Ett Iyenmagnh mikrZ 6
kodeshzecher | it zi at Mi bhazrrtaad ivnd.o tKain u akniud avsah t a
kodshecha bisimha u 6 v i 0 shaltansi. BarucknattanAdonai, mikadesh Yisrael

vobhazmani m

When the Pesa h Seder falls on a Saturday night:
When Passover falls on a Saturday night, we add the following passages associated with the
Havdalah service. The word Havdalah ¢ o me s from the Hebrew ro
separate. o This service traditionally marks
blessing God who di stingui shes 6the sacred from the
One who distingui shesShabb#tér bl t hesbdobfnebhe of

J%t Av h%rlte¢gn t%rl C ' o®©Kk

Baru ch attah Adonai elohaynumele ch ha-ol am Boray mi 6oray |
Praise to You, Adonai, our God, Sovereign of the Universe
who creates the light giving fire.

kAj "k J%sAegAh] Q¥k HuSUD AN
/| vv#saGagANAv h%nEh , %J%J "k h§g
vviaGaogANAv h¥%nEh |, %J%A%n h§ h

'"EhEh VATANArQGEGC W, W gAAAM

b €
h §
N 5§ C
E Aas ¢

h
O t
m
m

m v
eet

an

i kol

§@

JWs Ae " k JWs Ae | h'C krﬂ%S

Praise to You, Adonai, our God, Sovereign of the Universe, who distinguishes between
the holy and the  ordinary , between light and darkness, between the Seventh Day and
the oth er days of creation, You have distinguished between the holiness of the Sabbath
and the holiness of the festivals, You have distinguished and sanctified Israel through
Your Sanctity. Praise to You, Adonai , who distinguishes between the holy and the Holy.

Baru ch attah Adonai elohaynumele ch ha-ol am hamavdeel b moyBaynkls d e $

| hbshech, bayn Yisrael |l i dameem, bayn yom hashoéve
bayn kidushat shabbat | 6kidushat yom tov hivda
yimayham adaseh kidashta. Hi vdal ta vekeedashbhaa et
Baruch attah ad o n a i hamavdeel bayn kodesh | 6kodesh
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Sheheheyanu : The Blessing of Time
'o ©k | g,Av Q,¥k,1/4n Ub h v O1
vV A EZ AV | AnEZ?2 Kk Ub ©gh

Praise to You, Adonai, our God, Sovereign of the Universe,
Who has kept us alive and sustained us and allowed us to reach this season.

Baru ch attah Adonai elohaynu mele  ch ha-olam
shohhe anu vokeedyemanu vohigeeyanu

We recline to the left while drinking the wine in the fashion of free men and women.

UGr ehat z
Reader:  This table is a sacred altar where we encounter God and meet one another. As
we prepare to eat the first course of our Seder meal, we cleanse our hands and our
hearts to parti  cipate in this sacred meal.

In some homes it is customary for the Maggid to rinse his hands in water poured from a
pitcher into a bowl. In other homes it is the custom for each participant to do so.

Karpa s

Reader: Passover ushers in the spring, a time o f hope. Hope and anguish are
intermingled as we dip the greens, symbolic of this new season, in the salt water, a
reminder of our tears.

U | sed UmeAlli0ag BGeHaeEl & & | §

Praised are you Adonai , sovereign of the Universe,
Who creates the fruit of the earth.

Baru ch attah Adonai elohaynu mele ch ha-olam bor ay pree haoda

Yachatz i Breaking the mid dle matzah

Maggid : Silently, we break the middle matzah and hide it away for later. A slave never
knows where his next meal will come from. But this hidden matzah is both a symbol of
slavery and an expression of hope. There are hidden meanings and puzzle s for us to
ponder this evening. As we tell the story of the Exodus, we will search for new meanings

in this ancient rite. May we find its meaning for us and our generation. May we renew its
lessons and find the delight of a hidden treasure in them.

I tis customary for the Seder leader to take the middle matzah and to break it in half. The
larger half is hidden either by the Seder leader or by the children who are present, to be
ransomed later on before the end of the meal.

S EA

| azn

damal
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MAGGID 1T THE TELLING

Ha Lachm a Anya 1 Introduction

We raise the broken piece of matzah before returning it to the table and sing:

Maggid : We begin this evening by opening the door of our home as our ancestors did
and inviting those who are less fortunate to join with us in telling o ur story. As we tell
our ancestorsoé story we becomthatteadsto wredemptianise mow |[The ¢

opened.

Group: .
i h8p " f %S kOF /oEhtAhEb%my: g Ang

vAt ©CAv VEDLAJ kh%t om#ae kK AF
I h 3r | j hCb” C vAt ©CAv D

O

Halahmaanyadia chal u avhatana bodar

v E
a dé
Kolchibn yei choy .v &Kydh ydedittzaryi v oy i f

HashataHa cha | 6 shana Hababdbah bobar a

This is the bread of affliction which our ancestors ate in the land of Egypt.
All who are hungry come and eat.
All who are needy come celebrate the Pesah with us.
Now we are here. Next year may we be in the Land of Israel.
Now we are slaves. Next year ma y we be free men and women.

Return the matzah to the table

Ha lachma anya: At the beginning of the Maggid, we open the story of the Exodus with a

statement in which we call matzah the bread of affliction (or possibly the bread of poverty)

which our ancestors ate while they were still in Egypt. Later in the Haggadah, we explain

matzah differently: we say that our ancestors ate matzah when they left Egypt; the dough did

not have time to rise because they left Egypt hastily. The two explanations seem to contradict

one another. In his commentary, Rabbi David Abudraham® wonders why we begin the

Haggadah by referring to matzah as fthe breadé which our ancestors ate in Egypt.0 The

Torah explains that matzah was baked when our ancestorsleftEgy pt : A Fod t hey
f o

b :
unl eavened cakes of dough éwhen they went rti

® David ben Josef ben David Abudrahdfh 1340) orAbudarhamwasone of the early commentators and
decisers of Jewish law who livedSeville, Spairand who was known for his commentary on the synagogue
liturgy. He also wrote a commentary on thlaggadah.


http://en.wikipedia.org/wiki/Rishonim
http://en.wikipedia.org/wiki/Seville,_Spain
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out of Egypt.® If matzah was the bread baked as they left Egypt, how can we say that it is
also the bread our ancestors ate while they were still slaves? There is no contradiction here
since the Torah also tells us that matzah was part of the meal at the original Passover
sacrifice while the Israelites were still in Egypt: ThBy shall eat (the Passover offering) with
matzah and with maror. ‘0

Why did the Israelites eat matzah before they left Egypt? It was a portent of what was to
come for the Israelites. It was a sign that they would leave Egypt in such haste that they
would not have time to bake bread or for their dough to rise. Abudraham offers this
explanation later when commenting on the passage in the Haggadah, i T hmatzah, for what
reason?o

But there are other reasons that we eat matzah as well. The poor eat matzah because it
takes time to digest and they will not be hungry as often. Also, it is easy to prepare so those
who are hungry will not have to wait long for it to be baked when they return home to eat
dinner.

We begin the Seder with this statement, ha lachma anya, so that the needy who come to our
home Passover will not take offense at the type of food that we are serving them. They might
assume that the reason we are serving matzah is because this is the common fare of the
needy. As a result they might take offense and refuse to come to our homes. We, therefore,
begin by explaining that this is the type of food our ancestors ate in Egypt and that we are
following their example on this night. By explaining it in this way they will understand that we
are not eating such food because we are being miserly toward the needy. Just the opposite;
having referred to the matzah as the bread of poverty, we continue, i Al | who ar e
c 0 me a n dThatis, everoif you have enough to eat the week of Passover, if you are
hungry right now (because you have been fasting in anticipation of the Seder), come and eat.
AAl lo wahr e n-dhesg who do not have enough provisions for the whole week of
PassoverfCome and cel ebr awithas dl the days of ¢he holiday.

The following statements in this opening passage are all interconnected.

Now we are here; next year in the land of Israel. One might wonder, since we are eating

hun

matzah just as our ancestors did on the eve of Passover, why d o ndifér arvofferirg| s o

on Passover? This question is answered in this statement. A Now we are her e;

the land of I s r aehdt is,ave cannot offer a sacrifice because we are here in the Diaspora.
Sacrifices can only be offered in the Temple in Jerusalem. Next year may we be in the land
of Israel where we can offer sacrifices on each of festivals!

Now we are slaves; next year may we be free! But the previous state suggests yet another
guestion. Why don éfemplesowe can offer saertfiaes again? Tohhes
guestion, the Haggadah says, fANow we are slaves; next
because we are slaves living in this bitter exile, we are not free to rebuild the holy Temple.

Wi t h Go dn&x4 yedr emady pve be free in the land of Israel so that neither Satan nor
misfortune can prevent us from rebuilding the Temple.

® Exodus 12:39
"Exodus 12

ne:

yea.l
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Traditionally the Mah Nishtanah is recited by the youngest child present at the Seder who is
capable of learning this passage. The Mishnah, the first codification of Jewish law, suggests
that this passage be recited by a parent if the child is unable to ask the questions him/herself.
The Mah Nishtanah can be recited in Hebrew or in English

Mah Nishtanah i Inspiring and asking questions

Maggid : Let us consider what makes this night different and why it is that we should
ask questions:

?,1 kh} KAv kOF%mMnv £ZAv
vOMANn | K«F v AZAvVv, VIOREKAY

rirAn vAEZAv VvVOKEhkhKKAV,

v ©l
KIAE

k ®A

v/AEZAv VvOKkEh-2KAv [/, Akt KAy g k&

oh¥%n®©g” " p hw¥wLT¢d

vVAZBKEh - 2KAv /i h§CAkkh] KAY
i h8CAXx¢n Ub

How different this night is from all other nights! On all other nights we eat leaven and
unleavened bread; tonight we only eat unleavened bread. On all other night s all types of
vegetables; tonight we eat bitter herbs .On all ot her nights we d
once; tonight we do so twice. On all other nights we can eat upright or leisurely leaning
on our side; tonight all of us lean.

Mah ni sht ana zdhaikdl halayloth h a
S h échdl halaylotanuo chlim hamet z uémat zah, hal ei |l a ha

- OK « F

S h échdl halaylotanuo chl i m shéar yirakot, hal eila hazeh

S h 6cha | hal ail ot ayn anpua onaamatba Il @ inl aa hhbadz d hu s
S h échdl halaylotanuo chl i m bayn yoshvi n habeNadgzeh kutans u
misubin.
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Mah Nishtana:® What is the significance of each of the four questions?

1. On all other nights we do not even dip once, on this night we dip twice T Itis the
practice of the rich to dip vegetables in some type of liquid at the beginning of their
meal; if we wanted to make this meal different we only needed to dip once to show
that we are like the rich. So why is it necessary for us to dip twice?

2. On all other nights we eat leavened and unleavened bread, on this night entirely
unleavened bread i On other nights we can eat whatever we wish, whether it is
hametz, leavened or matzah, unleavened bread; we may eat one or both of them. Why
only this night do we eat only matzah. It would have been appropriate to eat both of
them on this night; the matzah would have been a reminder of the haste with which we
left Egypt. SO why on this night do we eat ONLY matzah?

3. At other times we eat any vegetables we want; why on this night bitter herbs?
Usually we only eat bitter herbs as a medicinal substance for healing. Why on a night
associated with great miracles are we required to eat bitter herbs? It should have been
the other way around i at other times we eat bitter herbs but tonight when we
celebr at e a mi r aavk @reasom to dav mtt@rtherbs that reminds us of our
bitterness.

4. On all other nights we eat and drink either leaning or sitting; on this night all of
us lean. On other nights people are permitted to eat either leaning or sitting, each
however he sees fit. Why is it an obligation for all of us to lean when we drink wine
and eat matzah?

There is also a distinction in the type of language which is used in the second and the fourth
guestions. While the two questions contain contrasts, in the second question we use the
conjunctive (Auodo), Wloorbametzon matzaho s wdhe fowth me an s
guestion is written using the expression b e i n € u, Gelherié ror), @ither sittingorleani ng. 06
What is the significance of this distinction? How is the custom of eating matzah different from

the practice of reclining? And why are these two questions written differently from one

another?

The reason for the difference in language has to do with the object of the question. The focus
of the second question is on the food (and not on the one who does the eating) while the
focus of the fourth question is the one who performs the act (and not the act). On a regular
evening, people will eat leavened or unleavened bread with their meal, whichever they are

® Theorder of thetext of theMah Nishtanahis differentin Sephardi¢iaggadot
G2 Keé A& GKAAa YAIKEIGE RAFTFSNBYG FNRY Fff 20KSNJ yA3IK
On all other nights we do not even dip once; tonight we dip two times.
On all other nights we eat leavened or unleavened bread; tonight we eat only unleavened bread.
On all othe nights we eat all types of vegetables; tonigteror.
hy Fff 206KSNJ yAIKGa ¢S SO FYR RNAYy]l SAGKSNI aAdiaa
The order of the blessings is differentlipping comes first since it is the first act we perform at $ezler In
GKS F2dzNLIK adlaSyYSyid ¢S are@ aSFiGAYy3I FYR RNAYylLAYy3IE
YSyGdAizya aSkOAy3IodE
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served. Ther ef or echametza matzah. donight, however, they are only served
(kulo) only matzah.

Leaning (at a meal) is different. Normally people will sit for part of the meal and lean for part
of the meal. The question, therefore, is formulated differently. Be i n  umphegbioth X and
Y, whil e Auo Iiieitherlone®rshe ethet. NVe ask why on other nights can a
person both lean and sit, while on this night he is obligated specifically to lean when he drinks
wine and eats matzah. Leavened and unleavened bread, on the other hand, tend not to be
present at the same meal since one will usually serve one or the other and not both. Tonight,
however, is different since we only serve unleavened bread.

There is an interesting reason why we say kul a n u  mi all of bsilean, i@ fhe fourth

guestion. At first glance the word kulanu, all of us, would appear to be superfluous. The root

word kulo appears in both the second and fourth questions. Unlike the second question,

however, in which we say that we eat entirely kulo matzah, we dondot really ne:¢
that all of us kulanu lean on this night. In the fourth question the word kulanu is an allusion to

the story of the Exodus. When the tenth plague struck Egypt, the Egyptians were terrified.

They pressed the Israelites to leave Egypt because they thought their lives were endangered:

The Egyptians were urgent upon the peolulamu t o S ¢
metim, al | of Wast as they thdugha ttlely were all doomed to die, so all of us

recline at the Seder because all of us were redeemed from slavery.

From Slavery to Freedom: The First Telling

sEh”C ' oAA%n Ubh%vO!t EhEh U
t Uv QUr@O1§JmIstHAOv UK3%t Eu | VE
UbhEhAv oh%s©C " gAJ¢n ' UbhGbOc
'"ohEb%eEz Ub:- ©K«F '"ohEblcEb L
k©f Eu / oEh-WrH m¥%n©g A BilE'mh3BIC 'r

j ©CAJ¢é¢n v/AEzZ h¥%r»v ' oERh- Ar

We were slaves to Pharaoh in Bgytte Lord our God took us out from there with 8 mighty
hand and an esttetched hand. And if the HolyeBI€s® had not taken us out of Egypt we
and our children and our childrends |chil
all of us were wise, proficient elders and knowledge@blalmwiaevould still be obligated

to tell the stooy the Exodus from Egypt. Anyone who tells the story of the Exodus from Egy
length, behold such a person is praiseworthy!

° Exodus 12:33
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Avadim Hayeenu, We were slaves: The two halves of the opening statement in this

passage are taken from two different biblical verses; the first half of this statement is taken

from Deuteronomy 6:211T A And you shall say to your child, 6
Egy p tTiéwerse concludesii € And t hekuLlsorodutt of rom Egypt with
However the Maggid did not use the second part of this statement. Instead the second half of

the passage, Avadim Hayeenu is taken from a different verse Deuteronomy 5:157T A And Yy ou
shall remember that you were a servant in the land of Egypt, and the Lord brought you out
fromtherewith a mi ghty hand and an out sMaggelusesmed ar m.
different verse for the second part of this passage is because this passage provides an

answer to each of the four questions.

We begin with Deuteronomy 6:12 to fulfill the dictum that in telling the story of the Exodus,
one begins with disgrace (and ends with exaltation.)'® Deuteronomy 5:15 contains not only a
statement of exaltation but it also answers the four questions in the way it is worded."*

@U1 a g aEhe | il &30 R&PEITAEU A 4E0C C
Adonai took you out, (1) your God, from there (2), with a mighty hand (3), and an
outstretched arm (4)*

1. Voyotachaadonaitin Adonayoud wto.k0 Thi s st atysawemBpnt e xpl
twice during the Seder. The two dippings represent the two blessings which God
bestowed upon Israel in Egypt: first, they were redeemed from slavery to freedom, and
second that it was God Himself who redeemed them. These two blessing are alluded
to by thesewords:Voyot zegdBlayhaoaok wdonafiAdomaid. O

2. Elohaynu mishami i Our God f Thesmanahusionéo.the matzah. When
the Israelites were slaves in Egypt they were not much better than the Egyptians; like
them they worshipped false gods. When they were about to leave Egypt, they renewed
their faith in one God and repented of their former ways. We find reference to this in
the verse: fADraw out and take ybThesajea mbs ac
interpret this to mean draw yourselves away from idolatry and bring obligatory lambs.
It is known that chametz is a symbol for the evil of idolatry while matzah is a symbol of
the aspect of holiness. Therefore when the Israelites ate matzah, they affirmed that
their God, Elohaynu, never ceased to be their God and that they were rejecting

10 seePesachimChapter 10

" TheHaggadahcould have quoted the entire verse in Deuteronomy 6:2% @hthor wonders why it was

necessary to use a different verse to fulfill thiéishnaicRA Ol dzyz &2 SyR A GK SEFt Gl
it hadalready quoted. The answer apgres to be that Deuteronom§:15, contains answers to all four

guestions as & now explains.

12See Deuteronomy 5:15. The translation follows the syntax of the Hebrew wanis not proper English

form -- for the purpose of thalrash! Note also that theHaggadah switcheg?)from the second person YOU to

the first person VIE But he basic wording of the phrase follows the biblical verse,

®*Exodus 12:21
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idolatry, symbolized by chametz. That is why we eat only matzah on Passover i itis
an affirmation of acceptance of God and rejection of idolatry.

3. Bdyad c hiafzVdiktath a mi gHistexpredsiannsc reference to the tenth
plague since it is the mightiest of all the plagues. Through it Israel escaped from
Egypt. Regarding this plague the Torahs ay s, fiThere was no house
weren 6t d*é;adresudt, there was bitterness and sorrow in every Egyptian
household. We eat bitter herbs as a reminder of the bitterness we caused the
Egyptians through the hand of God. Later in the Haggadah a different explanation is
given for the bitter herbs, and both are correct.

4. UbvbdzroahimAendyarm out s tBBecausedGlocktabk s punaf Bgypt
with fan upraised hand,d” without fear or anxiety, we lean at the Seder as a sign of our
leisureliness and comfort.

We were slaves to Pharaoh in Egypt: TheMaggds houl d have saweck, AOur
sl aves to Pharaoh and He t o&WKkwereslavesdolTheMaggihy do
gualifies this statement by saying: If He had not taken us out, then we, our children and our

chil drendés chil dren ( wo ul Tde nsention of thrde genesatidngisi gat e d
meant to be a hazakah, a presumption.*® If Israel had remained enslaved for four hundred

years they would have gained the presumed status of slaves. That is why God moved up the

time of redemption from the original prediction of four hundred years, and took them out of

Egypt sooner. Had they remained in Egypt, they would have been subjugated for all time.

After three generations the Israelites would have sunk into the fiftieth degree of idolatry and

impurity and never would have been able to escape from this impurity.

That is why we say d&ve would have been subjugatedband not f@Awe woul d have
even though the second expression is closer to the language of the Torah. It is possible for a

person to be a slave buttoservehi s master freely. To be subjuga
agai nstwiloneods

Even if we were all wise, all of us were knowledgeable: This is a reference to knowledge
of the world and not necessarily knowledge of the Torah. It is the way of people of knowledge
and discernment to inquire into the ways of the world and to analyze the events happening
about them. Even a simple Jew knows matters dealt with in the Torah as well as the story of
the Exodus of Egypt. What the Maggid is saying here is whether we are knowledgeable in
matters of the world or in the ways of Torah we would still be obligated to tell the story of the
Exodus at great length.

Another way of understanding this passage is: even if we are familiar with the written as
well as the oral Torah, we are still obligated to tell the story of the Exodus of Egypt at length.

“Exodus 12:30

*Exodus 14:8

'%1n Jewish law there is a concepttafzakahc when something happens three times there is an ascertained
presumption or status for the thing. Here anthree generations passed as slaves, the Israelites would a
presumption of this status for all time to come.
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Even sages and people of great knowledge must tell the story. A person should not think

that one is only obligated to tell the story of the Exodus to young children or to women

because they are not familiar with the story of the Exodus. Even if a group of Torah scholars

are together, and there are no women or children present they should not presume that they

are not obligated to tell the story of the Exodus. The colleague shouldnot say t o hi m, |
doesndt know al l t héven#\we aflelallesagesfandrdiscernirgy, andaeyen if

everyone in our circle is great in the performance of commandments, we are still obligated to

tell the story of the Exodus.6Such a group can reveal the deepest secrets of Torah and not

just tell the story in a @newhorelldthewtmry ofthEhat i s
Exodus at length is praiseworthy.0  THaggadah goes on to give examples of scholars

who did not skimp in the telling of the story of the Exodus -t h e s a g e s ralkaand Ralibin a i B
Elazar ben Azariah.

h8§CArEu 'VvEh¢r EzogTli WCGGolgzAdig *
oh%r " PAx¢n UhAvVvEU ' eAr " cfhCb
Ur ¢nAt Eu o%vh¥%sh%n kA, Ut ©CY%.

, h%r AnAJ kAl hYthle - AhREAr 2.

Once,Rabbi Eliezer, Rabbi Joshua, Rabbi Elazar ben Azariah, Rabbi Akiva, and Rabbi
were celebrating Passover in Bobdnai Bir ak.
that night. Fihay , t heir student s Thetme has cotheto say d |
the morning Shdma'! o

Ma 6 aseh BO Re bThisentid gatherirey was made up of great sages (without
women or children present) from whom no sublime meanings of the Torah were kept. We
know that there could not have been women or children present because the Haggadah tells
us that sages stayed up all night and drank four cups of wine, something the women or
children were unable to do. Even though they knew the story of the Exodus quite well, they
were obligated to stay up all night reviewing and discussing the story. While the sages
connected the repetition of questions and answers in the Torah regarding the Exodus with
the four children, the general lesson we learn from this repetition is that it is impossible to
repeat the story of the Exodus without learning something new and different from one
another. A person should not only repeat that which he already knew based on his own but
should learn new lessons and insights from others. The Haggadah goes on to give an
example of this in the incident of Rabbi Elazar ben Azariah.*’

" Rabbi Elazar ben Azariah, in the next passage, is unable to deduce the teaching that one should mention the
Exodus at night since he cannot déve this on his own, he teaches a lesson he learns from Ben Zoma. The
Sedelis an opportunity to pass on the teachings one has received from others.
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Aj h- %JANAv , 1 nh8k th§cAv

Rabbi Elazar ben Azariahsaidf hough | am | i k e haae netget eent y
worthy of offering a proof text for mentioning the Exodus from Egypt at night until Ben Zon
and expounded@:é | n or der that you may r emember
thecays of (ybeaiutdridmreamy 1b:13eonTlkde edayd ooft
daysoyourii f e 6 i ncl udes the nights. o The age
AAll the days of your | ifeo includes|the

Rabbi Elazar Ben Azariah amar, Rabbi Elazar ben Azariah said: Thisis similar to a

teaching regarding the sage, Rabbi Abun, who is said to have learned more in his brief 28

years than a seasoned scholar of 100 years learned in a life time.*® Similarly, Rabbi Elazar

ben Azariah was a young man of only eighteen but had already attained the wisdom of a

seventy year old. Because he had so much wisdom, he was worthy of being chosen to be the

Nasi, the head of the Sanhedrin. Still Rabbi Elazar was unable to learn the teaching that one

should mention the Exodus at night on his own until the teaching of ben Zoma was

promulgated.’® Once this teaching was present in the communal discourse, Rabbi Elazar ben

Azariah was able to teach the ruling regarding the recitation of the Exodus at night. In other

words it is not that ben Zoma taught this ruling; in point of fact Rabbi Elazar did. The
Haggadahs ay s, béiiUnZaoma i nterpreted thendbenZema. .. 0 |t
interpreted the ver seéoeidéeawassuggastgdyRRabbi EHazarwaat o n c
able to figure out the law in this case.

What was it that ben Zoma taught? Even though the word yamim generally refers to both day

and night, as we see in Genesis, AAnd® it was m
gener ally we distinguish one from the other, as
dar k ne s?% Tharefaeh liem Zoma felt it was necessary to find another scriptural

reference which would make it clear that we must mention the Exodus both in the day time

andatnightt he i nter pr eitisd hfeAldla ytstbe redyes® t o the day
reference to the nights. The Sages and Rabbi Elazar ben Azariah also disagreed about the

8 Ecclesiastes Rabbi 5:11 #5

YeKS SELINBaaAzy KSNB Aa dal  LISNE2lya O tyNRIR &R SNRBIZDSA &S R
that the idea here is that we received all our teachings at Mount Sinai. So whatever we teach has to be

something we already received at Sinai. We have nothing new to teach!

20 Genesis 1:5the second half of the verse.

1 Geresis 1:5the first half of the verse.
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interpretation of thewordh ayec ha, Oiwot hel pthteeascka ialdf
Elazar understandst h e e x pr e s sdavarefefiepce 1o this warld, while the sages
who were of the opinion that one does not have to mention the Exodus at night, understood
the word Hayecha , i y o asma referenfceetq tide time of the Messiah.

y O

Keneged Ar baodahThBRoariCimidren

QUr ©C / k%t Ar ¢ GEh UV NRQYT IOCV A
"gAJAr sAj %t Eu ' o00O©f Aj sAj

k1 t¢J8k 2Tg - -s¥sjl¥at Hub

Praised is the One who is present everywB&ssed is the One. Blessed is the One

gave the Torah to the people Israel. Blessed isAbeudhaur types of children the To
speaks: one is wise; one is wicked; one is simple; aschob&mmv how to ask.

VEUSM r%lI»t ' oh%yoRRlJeaNAYE

i h%t j Ax¥PAv |1 f " k%v ™ F |

I Anl eh8p»t | AX¥PAvV

The wise one, what does he aBkK?/h at a rimoni¢shstatites ahdgusigments

the Lord our God commanded you?0 So
may not eat anything after the Pesac

hg§p kU /1 k tOu o¥frel2o¥fUuy
viehy VATAt ; At Eu
hg8k " oEh- Ar " m%¥%N3¥%n h%%, t] m” (

k At EdEb VvEhAvVv tO oA

The wicked one, what doeshe a8R®h at i s t hi sa ysse rovtioc ey f
Since he excluded himself from the community he has denied the cardinal pring
Therefore set his teeth on edge by
when | went fordmd fmotm d&fgygmpthiom;0dohma
been redeemed

EhEHh

Ub- At h§ml v
oh3%s©cuog

The simple one, what does he ask®h at i s
did the Lord take us out of Egypt, from the house g@fdond 0
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And the one who does not know to gsb,bu must open the subje
shall tell your c¢child on that day, ojlt i
he took me out of Egypt.o60 (Exodus 13: 8)

kil fEh /tUvAv ol H2 C Jhvast- Ajt WytAAr

t OK¥%t ' h#%uTer - AgAIC ¢ © AnEXR sWad
Wh AZAb ©p " k oh3%) EbAn r |l An

One might think that the obligation to discuss the Exodus begins on the first day |(of the n
Ni ssan.) Therefore the Torahysay®©Oneh¥ouyl
t hought t hat AOn t hat day, 0o i mplies |the
AfBecause of thiso Iimplies that one must

the matzah and the maror are in froot(dfiatas on the night when the Passover sacrifice is
offered.)

Baruch HaMakom, Blessed is the Omnipresent: Why is the word Baruch repeated four

times in this introductory passage? And why is God referred to here as HaMakom, literally,

it h e ?P8 Iraconementing on the verse: The Lord came from Sinai; And rose from Seir to

them; He shined f or hHe sages ask*Maypinwvas necassaayrioé God

to go forth from Mount Seir which was the dwelling place of Edom?®, or Paran which was the

home of the Ishmaelites? We learn that originally God went to the other nations and offered

them the Torah before He offered it to Israel. He offered the Torah to Edom but they asked

AWhat i s written in it?06 When they nlurdesthdy t hat i
s a i How cafn we accept the Torah? This was the strength of our father, Esau, of whom it is
written, fAAnd the han d?andvwdwhem itwaswritten, By the swdrd Es a u ,
y ou s h &1God theh west todhe children of Ishmael and offered the Torah to them.

They asked: AWhat is written in it?0 God sai d
AMaster of ouire flUantihveerr swea,s a t hi ef; You bl essed
ass of aman; his hand shallbeinever yt hi ng and every m&h shall b

(God continued to offer it to others) until he came to Israel and they accepted it. It seems that
God purposely mentioned6 You s hal | not kill & to the Edomite
Ishmaelites because he knew that they would not accept the Torah on these conditions. God
knew that they could not accept teachings that went against their way of life. He really did not

2 Makomis usually translated as the Omnipresent, the One who is always present since God is present in all

LI I OSad a¢KS g2NIR Aa y20 (GKS LI OS 2F D2R o6dzi D2R
3 Deuterany 33:2

24 SifreDeuteronomy 343

> The people of Esau.

?® Genesis 27:22

" Genesis 27:40

?8 Genesis 16:12
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want them to accept the Torah so he presented it to them in a way that would have to refuse
it. Only then did he go to Israel and offer them the Torah.

That is why we say Baruch four times. We say it once to thank God that he did not give the

Torah to the Edomites (Blessed is the Makom) and once because He did not give it to the

Ishmaelites (Blessed is He). And we call God HaMakom, the place or the Omnipresent,

because God created O6a placed t haftToradsollsmeed t he
could accept it (blessed is the one who gave the Torah to His People Israel.) Finally the

fourth Baruch statement is thanksgiving that God did not give the Torah to the angels, but to

human beings!

Hacham mah hu omer? What does the wise child ask? In order to understand the wise
chil ddés qu e st weanust fast uhdeestarsl the three categories of laws in this
passage: (edut) testimonies, (chukkim) statutes and (mishpatim) judgments. Testimonies
(edut) are those practices which testify to the haste with which the redemption took place,
such as the matzah which did not have time to rise because the Israelites left so quickly from
Egypt. The Passover offering is one of the statutes (chukkim); the Torahs ay s, A Thi s i s
statute of the pesach o f f e 7° Judggnendwould apply to procedural rulings such as which
part of the Passover meal should be consumed last.*® The wise child, then, asks about all the
types of laws as well as the protocol which applies to them. In our time, when there is no
Passover sacrifice and we eat the matzah first, we are left to wonder if it is still necessary to
eat a little more matzah at the end of the meal as well. Similarly, in the time of the Temple,
one might wonder if it is still necessary to eat a little bit of the Passover offering at the end of
the meal since we have already consumed a whole meal and are no longer hungry. The
mishpatim, the judgments, answer the question in each of these cases 1 we are still obligated
to eat the matzah (in our time) and the pesach offering (in the time of the Temple).

But if this is the meaning of the three terms, then the question in the Torah should have been
phrased, fAiWhat are the judgments of these testi
the question was the procedural rulings for each of the statutes and testimonies. The wise

child put the mishpatim last in order to show us that he understood that his question was

about the final part of the Seder meal, either for the matzah (afikomen) or the pesach

offering. He then answers them in their proper order. So first we ask about the matzah since

it is a reminder of the Passover offering. Since the pesach offering had to be eaten when the

celebrant was no longer hungry, so too the last bits of matzah which we call the afikomen had

to be eaten at the end of the meal when the celebrant was no longer hungry, we observe the

same law for both of them i we have them at the end of the meal. The Mishnaht el | s us, A
may not add afikomen after the pesach offering, ibis called the afikomen which means Afiku
minei metikah, A Br i ng out al |l t ythattbe taste ofthefi@adt s. 0 We do

matzah/pesach will remain in our mouth all night. And then we continue to tell the story of the
Exodus all night long.

29 Exodus 12:43. Generalthukkimare those laws for which there is no rational explanatiome obey them
because God said so!

¥ That is, this is a judgment because the ttaai makes a judgment about which of the two parts of the
Passover meal we eat last.
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Rasha mah hu omer? What does the rebellious child ask? There are several questions

raised by this passage. What did the rebellious child have in mind when he asked this

guestion? What does the Haggadah mean when it says thatones houl d &6 bl unt hi s
Also, this last expression is superfluous 1 it would have been enough if the Haggadah had

said, AYou sm,oudldt siay hecdause of thisé. dd Anot h
how the Haggadah answers the Rasha. The answer that we give is the same answer that is

given to the fourth child, the one who does not know how to ask.

The Rasha is really asking about the pesach offering. Since one is required to eat this
offering at the end of the meal when the person is no longer hungry, the Rasha wonders,

AWhat i s the offaimgpd® sMo otf sddcrsi fices are consumec
meal, but not this one. Since there is no physical pleasure in eating the pesach offering, the

Rasha wonders why we even bother eating itatall. The Rashaas ks, AWhat i s thi
offering/service®*t o you?hes8iyscé@this offeringo it must me

the pesach offering! What is the point of this offering since you get no physical pleasure from
it? In all the other sacrifices either the priests or the supplicant gets to enjoy the offering by
consuming part of it.

The Torah answersthe Ra s h quéssonbys ay i ng ,pesachof f er ang %0 t he L
that is, this offering is not for you but for God and therefore you are not supposed to enjoy it!*
The pesach offering is not to satisfy the body but to fulfill our obligation to God.

How does one answer the Rasha? One does so by acknowledging that he is disassociating

himself from the community through his words. One then answers him by being as caustic

and sarcastic as he is. Even though this verse
him so that we treat him as if he knows nothing. We interpret the verse as a reference to him

and thereby O0blunt his teethé to aggravate hi m.
know about why you candt enj oy t hsesake Wwdwamti ng, i1
you to know that God did all this for me and not for you i had you been in Egypt, you

woul dndédt have been redeemed. O

Tam mah hu omer? What does the simple child ask? We began by saying there are two
reasons we eat matzah on Passover: first because it was the food of slaves since it takes a
while to digest; and second, because our ancestors did not have time to allow the dough to
rise when they left Egypt in great haste. When the simple child sees the matzah, he is

immediately impressed with the fact that it is different than leavened bread. The word mah,

what, has another meani lwly.d*\When thesimplé chilg,lthgn, i s mal | ¢
says: Al ook how small and 1 nsi gnimbtzalcso mportanh i s i
whenyou coul d make | eavened bread t haeaéanswsrs so muc

that the reason for the matzah is not because of its importance but because God took us out

*11n Exodus 13:5, th€orahsays: You shall obsernde @ I Rithis month the following practiced K | QI @2 Rl K0
The author understands this passage as a reference t@#ssover offering and understands the word

Kl Ql OPHE PRAETICE, as a specific reference.

% Exodus 12:27

% Theauthor cleverly shows us here that the answer in ffr@rah which is not included in theaggadahijs

actuallythe answer to theR: & Kduéston!

¥ra Ay a2KFG A& Yy GKFEG @82dz aK2dzZ R G118 y238 2F KA
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of Egypt with a mighty hand; that is, God forced their hand and they made us leave Egypt

very quickly so that even our Theref@etlte mdtzaligadt h a v «
reminder of both our time as slaves and the pressure of the Egyptians to get us to leave

Egypt quickly, and therefore it is a symbol that should humble us.

Shdoayno vodddalkr loingholho does Metpaskagedhat fotlows tlees k
Achild who does not know how maizaheasdkmarorta@| ks ab ol
placedbef ore you. 06 This is surprising pesaae it sh
matzah and marorar e pl aced before you. 0 This statement
destruction of the Temple so there was no longer a Pesach offering. But even if it is from the

period when the Temple was still in existence, one could argue that since they would tell the

story of the Exodus first, they would only put out the matzah and maror since the Pesach

offering would get cold and it was not consumed until the end of the meal.

Why does the Haggadah say,a ht ciplé i ®¥ou s hal | o DThalanfuage hehei mo
should have been the same asthe Bible,hagay il @& shall tell hi mo o1
been the same language used to offer the answer to the wise son, emorlo, fAYou shall S
hi m. o

Another question: the biblical verse says, b aadurlo, @Al t i s because of thi s

talking about matzah and maror, the verse should have used the plural pronoun,baéavur el

nit i s because of t hese.

And yet another question: t he oltlesrthateahe goadelidforon t o
me when | went forth from Egypt. 6 Tohak should have specified what it is that God did for
Israel when they left Egypt rather than just alluding to it.

Since each of the four childreni s supposed to ask and only the f
provoke him by speaking acting in a strange fashion. That is why the Haggadah says Aht

pot a,chi Yaou o p e n Sinde hefdoes nohaskmuestions by himself you must get

him to open up and ask questions. Give him the space to ask questions. From the way you

speak to him he wil/ know about what to ask quc¢
this,o he wildl respond, @AWhy nmdatzahandonarorsrethe O Thi s«
table? Which one are you talking about i the matzah or the maror?0 And when you say
him, #AWhich the Lord did for me, 0 he wil/l respoi
y 0 u That is why the biblical verse is written in this fashion i to encourage the fourth child to

ask guestions! He must ask questions so that we can answer questions in telling the story of

the Exodus to him. Our answer to the fourth chi
because of this whole night and all the miracles and wonders which God performed for me

that | am celebrating this holiday and recalling the story of the Exodus. The generic nature of

the answer is purposeful: we are not referring to anything in particular when we answer this

child but to the whole evening and the | arger ¢
this that God did for me.d I n other words we (gi
focuses on the details.

% Exodus 13:8§ this is the source of the wordaggadahas well as the verse which is applied to the child who
R2SayQid 1y2¢ Kz2g¢g G2 I ail | dzSa d Ang Mnguage®iie versdzd &ndwdd & dz3 3 ¢
the child just as we did in the other three cases.
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The passage that follows the one aboutt he chi |l d who doesndét kn
focuses on helping him understand why we do it at this particular time and not on Rosh
Chodeshor even the day before the Passover.
come to understand that we celebrate this occasion at that time when the matzah and maror
are placed on the table. We are explaining to him what it is that makes this moment special
and auspicious for telling the story of the Exodus. In this way one is able to open our
discussion of the uniqueness of this evening i with unique symbols that prod our interest and
curiosity. In a sense, we point out the symbols and the specialness of the night so that this
child will become interested and curious. Lest he think that we do this whenever these
symbols are placed before us, we al so

that special day and not on other occasions such as Rosh Chodeshé

say

The Second Telling I Our ancestors worshipped idols
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Mitchilat ovdei avodah zarah, Originally our ancestors worshipped idols: The Haggadah
stat es, foWancegtornveotshipped idols but now God brought us close to His
servi ce. 0 Tidrthis siatement, howeeex, bnly proves the first part of the
statement, AO0Originally, oandnotdhe seeosnd halfrosthewo r s
stat emBaintt noiw God brought us
to include the second half of the statement?
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The proof text to this statementisalsopr obl emati c. |t states, Aln o
Terach, the father of Abraham and the father of Nachor, lived beyond the Euphrates and
wor shi pped other godséo But i f we are talking ¢

should have mentioned Terach and Nachor and not Abraham.

Furthermore, why was it nmuacdsagairey ,t 0Abgayh afim? ob rl ¢
necessary to tell us that Abraham was our father. Finally the passage from the book of

Joshua states, | took your father Abraham...and led him (b 6 c)hhough the whole land of

Canaan. o0 |t woul d havteh éom etno ftime Itand adpfd c@don d a&n
At hrough ,& hwea swhwonmneecessary.

The Talmud says that when we tell the story of the Exodus from Egypt we should begin with

shame and end with exaltation. The sages disagree aboutwh at accountme:fdr t he
One says that it is slavery and the other says
were sl aves in Egypt, o, weGodntbakedohee sherat e mb ¢
we say make reference to the shame of slavery, we also make mention of worshipping the

One God in the Temple. The point of this statement is that not only did Nachor and Terach

worship idols, but that even Abraham originally worshipped idols long ago before he came to

a belief in the true and eternal God.

V 0 e k a aveecham, An | took your father: That is, God took our father, Abraham, and

his descendents as His own special portion and God set him apart from all others for true
worship. That is why we refer to Abramagim as A Y
way we are reminded that the actions of our ancestors are a sign for future generations. In

future generations our ancestors in Egypt would reject idolatry and embrace the worship of

God just as Abraham did. One c o uberdustaeltook t hi s Vv
Abraham. 0 God took Abraham from beyond the Eupl
impurity, and brought him to the land of Canaan, which was a holy land. The statement,

Atonugh the whole | and of Carangmod i LHLemelke rsen dd
through the | and and wal k t hr oug h®*iniwhich Godtells | en gt
our forefather to walk throughout the land. By walking the length and width of the land

Abraham took possession of the land for himself and his ancestors afterwards.

Continuing the interpretation of the proof text from the book of Joshua: il will increase his
s e e dhjsds a reference to Ishmael. The word, arbe, il will increaseois written without the

letter hay at the end of thewordt o t each wus that | shmael did not
Al gave hilmalasaavw,ud d i nherfi Andblr achawe sJ anaare . a n ¢
| saaecveon t hough both were | saacbés sons, God gayv

of Canaan (Mount Seir) so that the land of Canaan would remain the sole inheritance of

Jacob. It was still necessary, however, for Jacob and his descendents to be enslaved in

Egypt so that they would fulfill Godés promi se
€ a n the fourth generation shall return here. Therefore, the passage concludes, i An d

Jacob and his sons went down to Egypt. o

% Genesis 13:17
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t Uv QUr ©C J I /skABtANTI GE I Uk 1Q,UA j
i h! C , h%r " c8C Ubh-8cAtc AAMATr -
'"Wage¢rkEz vAh¢VvERh rCdfYhS8SF ' gA:
oEdEuU VEDbAJ , 1 tY¥n gaC¢r At o
.kl seED J«f ¢gr8C " Ut " mCh i [ f h
Blessed is the One wtkept His promise to IsraBlessed is He. The Holy One calculated
the end as He had said to our forefather Abraham in the Covenant of the Pieces As it is
AAnd God said to Abram, oO0You shalnalaager t a
that is not theirs And they shall be afflicted for four hundred years And the natign that e
them | shall judge, and-afterr ds t hey shal l go foilh |wit |
We lift the cup of wine and recite the following passage
Ubh- -} k©g SsSAn®©g ' s®AskBOCQg %Aj V.
JI sAEAVEU / Ub:- %, | K2af "k Ubh|- | k
oOoAsEH3%n Ub-! kh8MAN| t U
And it is that which has sustained our ancestors andwsa s n6t | ust one
against us to destroy us; rather in every generation they have arisen to destroy \us but ti
One has saved us from them.
Baruch shomer havtachto, Blessed is the one who keeps His promise: There are
several questionsinthec omi ng passages. Firswhokesegsisdo we bl
pr omibDsoee.son 6t t hi s g &veweguldr degent pesopleyarerexpéctedtoi k e e p
t heir promi ses. dagdgadah makeya paim af graistndn @od who keeps His
promise?
Later on, the Haggadahgoes on t o s a \promiBeAwhith God kept for otirh a t
ancestorsand f or wus. 0 Si toAbzahaBovdstosly fgr thasergeaple who were
in Egypt, why do we continue to thank God as if He kept His promise for us as well? Finally,
there are a number of questions on the next pa:
Why does the Haggadah sayt hat fALaban sought to destroy our
only Acodestdeogdng Jacob. He di dmd,dtseemassttangen hi s
that the Haggadahs eems t o downpl ay Pharaohdéds decree by
against the males. Finally, the Hebrew verb would appear to be incorrect here. The text says
oved avee instead of h e ddeavee for the expression, fAn Aramean tried to destroy.0The
verb root OVD means fto destroy. dWhen written oved, it is an intransitive vero whileh e 6 e vi d
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(from the same root) is a transitive verb. He 6 e wauld have been the proper verb for saying
Aramean fAtried dvedwodes tdr onpad Whi destroyed Ar ame

Rabbi David Abudrahamamendst he text so it saVysulalTlked Hboky el
the past tense) instead of the accepted text wl
the present tense), since this passage refers to an event that happened in the time of the

Exodus. But this does not solve the textual difficulties since we begin by saying that God

keeps His promises, also in the present tense,
the distant past but the present as well. Once again we have an example of the rabbinic
statement that Athe actions of the ancestors at
happened to our ancestors long ago repeats itself in generation after generation. We see this

in Goddés promise to Abraham: He tells him that
theirs. o I n does not mention Egypt because Go«
subsequent generations as well. We see this in the case of Laban i like the story of the

Exodus, Jacob went forth from the house of Laban with great wealth just as Israel would

when they left Egypt. Also Balaam, who was a descendent of Laban would eventually be

punished for trying to harm the people of Israel. Similarly in time to come Israel will be

redeemed and its enemies will be punished not only during the Exodus but in future

generations as well. It is for this reason that we say Baruchi Bl essed i s the Oneo
beginning of this passage. We thank God not only for keeping His promise in Egypt but in

future generations as well. We then go on to say that it was exactly that promise which God

kept not only for our ancestors but for us as well. Therefore this passage should be stated in

the present tense since God continues to keep His promises from Jacob and Laban, from the

Exodus from Egypt and onward.

Translators Note: Some considerations for style and terminology

Throughout the next section of theHaggadah thetext offers an extended interpretation of
Deuteronomy, 26:5-8. In each passage piece of these verses is quoted; théaggadahthen

offers an interpretation of what it means often accompanied by a proof text taken in most cases
from the opening chapters of Exodus although other sections of thgible are quoted as well such
as Song of Songs and Chronicles. The purpose of the proof text is twofold: sometimes it serves to
support the unique interpretation of the Deuteronomy verses and sometimes it simply serves to
expand our understanding of the verses fronbeuteronomy by adding something we might not
have otherwise noticed. Rabbi Eliyahu attempts to help us understand what the proof text adds
to our understanding of the passage from Deuteronomy. He tries to discern what tMaggid, the
compiler of the Haggadah, might have had in mindby juxtaposing verses from Deuteronomy
with other parts of the Bible. The wordMaggid,then, is used throughout this section to the
author or the editor of the Haggadah.
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Come and Learn: The Third Telling:
New Meanings in O |d Words

tO VAge¢rapPw%l /Ubh-S§cAtsARe
h%NArAmntt AB%J ' kAFAV Y, %t r
k1 sED hyl@g kn ohNd, hrvgyE hdAd

c Ar Eu oUmOg

Come learmwhat Laban the Aramean sought to do to our father Jacob! Pharaoh or
decree against the male children while Laban sought to uproot all of them, as it is
OAn Aramean sought to destr

He went down to Egyqtd dwelled there few in number
and there he became a great,

/| r UC%SAvvABPhkAg”™ m¥b /

He went down to Egygbmpelled by a divine decree

_ sArEh tf &AJ) siaRNdkiiBu

Ur ¢nt AHEuU KVANn v toAEB%JA r'” an¥dn
h§8F ' Wh:- %s©cuog?k r%»t 1tA

| Yaa - AD Yar - Y4t © C Wh: ¥s ©Oc o

And he sojourned thergéacob did not go doaveettle in Egypt but meoedpjourn there.
Asitissaddnd t hey said to Pharaoh, O0To s

pasture for the flocks which your servants have, for the famine is severe in the lat
Now allow yoservants to dwell in the land of. EGypt

/ vAnEh: - Ar " m%n Wh- %, A©gtn UK

| cAr ©k oEh- AnAAAv h! c”

With meager numbers As 1t says: AWIi th seventy
and now the LordyourGedhasmade you as numer ous as

0AJ ohEbEH«nM¢ nd "kk¥2toArJd¢ d

And there he became a natidhis teaches that the Israelites were distinctive there.
"Un" " m@ gEHEuUT @GEh\EHEbbUm@gr

c 0A, At . Yar - At Av t | KANZTE
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gEu oAr , g ¢TAtEU _
QEhANnAs”™ C QO®Ok r AnAt

/jh E@QBh An As”™ C QOKk
And populous As it says, @Al made you mor e
developed and you came to possess great attractions: your breasts were undevel

hair was beginning to grow; you were pdatydchaked. Now when | passed by and ¢

covered in blood, |l said: o6by your b

d%TEuUu_ ' h8C¢r %TE/uc A rQH
A

r AnAt E

num
oped an
5aw you

ood

Tze uod Lomeand Learn: This passage suggests that Laban was worse than Pharaoh.
In the context of telling the Passover story, this seems quite strange. The Haggadah,
however, instructs us to considerhowL aban fAsought to destroyo
Laban not only thought about hurting Jacob and his family. He set out with the intention of
harming them and would have done so if God had not intervened and appeared to himin a
dream warning him to leave Jacob alone. At first glance one might presume that Pharaoh
was worse than Laban; Pharaoh, however, never had planned to annihilate the entire nation
and was motivated out of fear that the Israelites might pinEgy pt 6 s enemi es.
to subjugate the nation, not destroy them. Laban, on the other hand, sought to destroy Jacob
and his offspring completely.

This is implied by the words of the Torah, Arami oved avi,
f at her d0rahusestihewordoved, fAdestroyo
destruction; tansitive verb rather than the causative verb implies that his thoughts and plans
were as destructive as if he actually succeeded. Also the word oved, which is present tense,

implies that Laban and his descendents would continually try to destroy the children of Israel.

[The aut hor6és gr ands onT zaed dusdd aigioed takt dot theaeavliern g
statement in the Haggadah, t hat , Al n every generation t
us. o0 I n what way is Laban a proof that peo
Jewish people? Ramban®’ and other commentators teach us that whatever happened to our
ancestors as recorded in Genesis is a sign for their children, after them. The Ramban points
to the each event in Genesis and shows how it later happened again to the people of Israel.

In the case of Laban, we know that he setouttodestroy | sr ael from hibk
had it in my poweproeicdg ybathatmévas Laban
family and that he pursued them to destroy all of them. However he goesontosay, i Bu t
God of your fathersaidtomelast ni ght, Obeware of attempt

(ALaban sought

37 Spanish Torah commentator 1194-1270
% Genesis 31:29
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b a d*® Thigincident is evidence that in every generation there will be those who rise up to do
harm to the people of Israel were it not for the protecting presence of God]

Rabbi Isaiah Segal Horowitz, the author ofthe Sh 6 n e i L u cdffeystthe folbowimgi t

comment on the statement of Rabbi Yosi HaGalili in the Haggadah. The v er se, APl eas
send someone else as your agent,*° contains the word na, please, and the word yad, hand.

When these two words are combined they spell Adonai.** These letters can also be inverted

so that the daleth-nun spell judged and the yud-aleph refer to are a reference to the two

names of God i yud-hay-vav-hay and aleph-hay-yud-hay. The aleph-yud are also a

reference to the beginning of Exodus 12, in which Israel is commanded about the Passover

offering on the first day of the month (aleph) and they are told to set aside the lamb on the

tenth day of the month (yud). What is the significance of these two names of God? First when
Moses asks what Godds namEheystasse nth emewa sa ntdo |lda tteor
says, %HVH, the God of your fathers, the God of Abraham, Isaac and Jacob, has appeared to

me é

The combination of these two names is explained by the Kabbalists by means of numerical

cal cul ati ons. In the book of Daniel we®Thead, #f¢
word pikach, open, has the numerical value of 188, the same as the Tetragrammaton, the

four letter name of God when it is calculated with a complete aleph, and the word aynecha,

your eyes, has the same value as the Tetragrammaton when it is calculated with the

complete yud, which is 161. Together these two names are known as the two eyes of God

which look upon Israel and watch over them to save them from disaster.** These two names

% bid

“9Exodus 4:13

1 Adonaiis spelledAlephdaleth-nunyud Nais spelledNun- alephand Yadis spelledyud-daleth

*2Exodus 3:14 and 3:16 use these different names of God

*3Daniel 9:8

“ThisisadifficukL 'Y y20 adz2NBE AlGQa LI a Bpedd thanks ® CanuetYiizBak O LJ( dz
Lefkowitz, our Cantor Emeritus who has been my tea@md guide each year in translation and has a knack
for Gematriah At the very least it should be explained that the numerical value of wgelsatriah can be
figured out in several different ways. Each letter has a simple or plain gdtwénstancea letteryudis 10. In
addition to this a lette® value might be based on its complete vaiubat is, the value of the name of the
letter. The Hebrew letteyudwould be spelled owud-vaw-dalethwhich would make the value of the letter

20! Some leters can be spelled several different ways so that each letter might have more than one value
depending on how it is written. Thus the namleeyeh spelledalephthay-yud-haycanbe 161, 151, or 143
depending on how you spell the Hebrew letters names (theikehe letter vav which can be spelled out three
ways. Similarly the Tetragrammaton can be calculated simply as 26 or it can be calculated at least four
different ways adding up to 63, 52, 45, or 72!! | leave it to the reader to play with the numbefgyarelthis

out!! 188 is based on the full spellingBieyey161) plus the simple calculation yfid-hay-vawvhaywhich is

26, This only comes to 187 but tKebbalistavere fairly loose about one number more or less. The number
181 is based on the fudbelling ofEheyelby itself. But we are left to wonder at the connection between this
complexGematriahand the passage we are analyzing. | believe that the author wants us to understand that
D2RQa O2YLJ} aaAirz2yl GdS 2 @S NA AtEKiumerical RiludsIbEBhé réuddiok Gogl. WheNB K 7
God reveals Himself &heyetand YHWH God is telling us something about His presence in our lives. This
message was already present in the Covenant of the RiGmsesis, chapter 1&hich God made with
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are also referred to as the seven eyes of God which are designated for saving the righteous,

as it says, fnSeven ti mes t hgs, whieghbrigetepussreper son f
tripped by of Ehermarssféuoways toraiculaie the Tetragrammaton and three

ways to calculate the name eheyeh.

This is the meaning of t he \ethenationthgysbhatl 1 wi ||
s e r { @he dame Adonai is made up of four letter: aleph-dalet-nun-yud. The letters dalet-

nunwhi ch s pel I|refdito thel Egyptanst aind the other letters aleph-yud are a

reference to the compassion of God for the Israelites. These letters are also the first and final

letter of the word Anochi-fil . 6 And g leters kabnoraairera reference to the twenty

wonders which God performed in Egypt and at the sea (the letter kaf is 20). The letter nun

(50) is a reference to the fifty days until the giving of the Torah at Mount Sinai. The Torah

says that Achareichain, fi a f t ehafwanrspels chain, the Hebrew word for

fafterwards) t hey went f or t*hinethetwordspfteeal the mirackes in h o

Egypt and at the sea and the events at Sinai the people were blessed with great treasures!!

The great wealth was not what they took out of Egypt but what they received at Sinai. Why

then does it say that they went forth (from Sinai)i di dndt t he peoHgypt® Thiso f or
isa rej;erenoe to the statement in Exodus that when Moses went forth with the people to

Sinai.

Vayered Mitzrayaima, Jacob went down to Eqypt: Itis difficult to understand how Jacob

could leave the Holy Land and go down to Egypt since it was a place of impurity and
abominations. God says to our f otoEgypgothtsenplies i Do 1
that Jacob was fearful of going tJacolbengntiot . Bec:
Egypt against his own will. The reason that God sent him to Egypt was to fulfill the prophecy

which God made to Abraham in the Covenant of the Pieces:i Your of f spring shal
strangers i n a |*SindeJacobtwastdistessed almut leaving the land of

Canaan and going into the Diaspora onteelwidgai n
make you a great nation there.

Vayagar sham, And he dwelled there: This expression is superfluous; it would have been

enough for the Toraht o t el | us that AJacob went gdgown t o E
suggests only temporary residence rather than taking up permanent residence. It was never

Jacobbés intention to remain in Egypt permanent |
the Iand. And he only did this to fulfildl Godod:

gerim/ t emporary residents (the same verb)eéeo

B 6 ma h t a yfewrri narhber: The Haggadah could have used an earlier verse® in the
Torahas a proof text for the statement that the |

Abraham many generations before. Israel would now come to see the full meaning of theAdomainot

only for the generation of the Exodus buthol dor vador, for every generation.

*>Proverbs 24:16

*® Genesis 15:14

*" Genesis ibid

*®Exodus 19:17

*9 Genesis 15

MLy GKS tFad Geg2 O02YYSyida ¢S asSSsS Gg2 2F wloorA 9fAel
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of the house of Jacob were seventy.o Instead it
will makeyoulik e t he stars in the heavens, 0 since this
teling: even t hough Jacobdés family was small, God m

the sky. o

Vayehi sham I@oy gadol, and there they became a mighty nation: The Haggadah

comments: Al srael mtzwmnng dihsetrienoot iTvhe s( wor d i mpl
Israelites were recognizable both in their bodies and in the clothing they wore. Anyone who

saw them immediately knew that they were from the seed of Israel; not a single one of the

Israelites wore Egyptian clothing, or cut his hair in the fashion of the Egyptians so that they

could escape bondage by blending in with the Egyptians. The Ritba, Rabbi Yom Tov ben

Avraham Ishbili*!, draws this teaching from the word goy, nation, which implies that Israel

remained a distinctive nation. But if that is how we learn this teaching, then why is it

necessary for the Torah to tell us that they wereagoygadol, fa mi ghty nation. 0
Anati ond does not necesa amiighyt yi npdtyi arh.adt T hhee yv a
explain the continuation of the verse by saying that they were gadolv 6 at,zuinb ot h gr eat
mi g h The Pesikta®® explains the word mighty in the following fashion: Israel was

considered great because Joseph had left instructions in the palace that they were to feed

the family of Jacob according to the number of people and children. But when the Israelites

increased at such a great rate they had to stop feeding them. Thus the word gadol implies

that they were of high status and great importance. People of great importance are fed by

royalty. The word gadol, then, implies importance and not quantity. And the next statement in

the Haggadah is not a comment on gadol but on the word atzum 1 not on their status but on

their quantitative number.

Gadol v cGaebtandmighty: The Israelites did not all increase in the same way. The
word atzum, mighty, is understood as many while gadol, great, implies importance. The proof
text which suggests that Israel increased contains four different terms to describe the four
different ways in which the Israelites increased, including i mu | t iswatmiede idcreased
and became mighty. While the tribe of Levi had a natural increase in population because it
was not subjugated by the Egyptians, those who were enslaved and oppressed increased at
an unnaturally fast and significant rate like certain species of animals. The word paru, they
increased, is usually used for human beings. The Torah describes the increase of others
with the word vayishritzu, they swarmed, from the word sheretz which refers to a crawling
insect or creature. Some became many, vayirbu®?, which is a word associated with fish, and

(1) Superfluous languaggthe Torahnever repeats itself so anything that was unnecessary or repetitive
must teach usn additional lesson.
(2) The earliest stament is always the better proof text. If the same or a similar statement fronT trah
could have been used to teach something we ask whyHaggadahchose not to use this statement. In this
casethere is an earlier statement which says that the Istaslivere only seventy people when they went
down to Egypt; so he wonders why thelaggadahchose a later restatement of the same facts.

1 TheRitbawas a Spanishalmudistand Halakhicauthority (d. 1330).

*2This is a classical workMidrash.

53 Accordingo a MedievallTorahcommentator, Rabbi David Kimchi, the word Yaryidgu they increased,

comes from the rootlagar, to increase. Both words contain the root watdg, fish.
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still others became mighty, v 6 y a 6, & womlwsed to describe the mighty increase of
locust.

VO r .aand many: There are several problems with our understanding of the proof text from

Song of Songs. The sages commented on the proof text, attag adaim, they became fully

adorned, rather read thisas b 6 a d ar i ni° flacksamdiflouks of shee p Wby was it

necessary for the Midrash to interpret this expression in this way rather than leaving it in its

plain sense? Furthermore, this verse uses a strange word in conjunction with this expression:

vot dddaly adai m, cametfubdyraallolr ynwhiytl® word vatehi, and you shall

be, would have been a better choice. The expression aday, is usually used to describe

beautiful adornments such as clothes or jewelry, but herethisver se goes on to sa
wer e compl et edday cametkmeah adornesl o the normal sense of the word.

That is why the sages interpreted the word to be adarim, flocks, instead.

We can now begin to understand what this verse is speaking about. The verse from
Deuteronomy contains the word v 6 rwdile the proof text contains the word r 6 v .a&Whike
these words are connected (they both come from the same root word) r 6 v enplias an
increase innumberwhi | e t he word voérav implies a growth
are implied in the proof text, v 6 t a vatigdatee, fthey grew mighty and greater.0 According
to the Midrash when the Israelite women gave birth they would go out and give birth in the
field. God would then put a rock in the hand of each infant from which it would imbibe on milk
and honey. From this we learn the Israelites became not only many but mighty, well beyond
the normal dictates of nature. When the children were old enough they would enter the cities
and join their families in flocks like sheep. Their great increase in number allowed them to
reach the allotted number at which God promised to redeem them sooner than was originally

anticipated.

According to the Midrash, Shadaim nachonu, @A br east s wisdréfereh@tohi oned, 0
Moses and Aaron. AYour B thesa ard Mosea ané Aaton be@usé wo d o\
through them Israel nursed from the divine blessings above. Rabbi Moshe Alshich,*® the

great Torah scholar, explained that because Moses and Aaron taught Torah to the people of

Israel, they were compared to greattowers,as i n fAMy breast tesaaree | i ke
scholars of Torah. Another reason the people were able to leave Egypt sooner is because of

the severity of the oppression. The verse says,
s ai,isamilartothewords a 6aains a 6 ar B® tnoubledssbub Rashi interprets this

word to mean bitterness of soul. It was the bitterness of their experience which caused God

to redeem them sooner. The people of Israel had no commandments to their credit that

would give them the merit of redemption; there needed to be some type of arousal from

**This word has the same root as the waigum.

*This is a typical strategy Midrashwhere the word is transformed by adding or subtracting a letter, or by
reading the vocalization differently.

*¢ RabbiMoshe Alshicl{1508- 1593), known as thAlshich Hakadosh (the Halyas a prominentabbiand
biblicalcommentator in the latter part of the 16th century. He livedSafed The Alshich was born L1508 in
Turkey and later moved t&afedwhere he became a student of Rallleiseph Caro

>’ Song of Songs 8:10

> Proverbs 23:7


http://en.wikipedia.org/wiki/Rabbi
http://en.wikipedia.org/wiki/Bible
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Turkey
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Yosef_Karo
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below.>® This is what the text means when it says they were naked and bare. God gave
Israel two mitzvot T the blood of the pesach offering and the blood of circumcision i to bring
about this arousal from below that would motivate God to redeem Israel.

vAJAe vAsAceg Ubh-! k@©g

The Egyptians did evil to us and afflicted us;
And they imposed hard labor upon Dgut. 26:6

vEhAvVEU ' v¥Cy¢rrBEAMTEitvas %A ko Aadfnk H
vVOk ©gEu Ub: - ©CToAj "kEbEu ' Ubh-
Yar - At Av i %n

The Egyptians did eviltoous As it i s said, fAdLet wus| dea

we happen to be at war they will join ouseneanied f i ght against us
Exodus 1:10

| , AB2g i2g-An"k ' oh#%X%BN - B%gA:E
X¥%Bx¢e¢n2agAr §, Wt Eu oA, 8P|, vt
And afflictedus As i t setg&asksasters qver thdmhireoyder to oppress them with
their burdens; they built Pithom and| Ram

hCb”" CYf, %t oEh - -/JAv AJm¥en WWiss Rccmgy |
QWr - ©p~ C k %t Ar ¢ GEh

And they placed hard laboruponAs t 1 s written, Athe Egyp:
rut hl essl y. o Exodus 1:13

*9The Hebrew expression hereksh (i Q 2 NJA Natrniidal fréhdlo®.éHumian aEtions below would motivate
D2RQa | OlA2ya cbiNdoNexpressiok Mabkafistiditetaturk. I helKabbalistsalso speak
aboutK A G Q2 NJA NHniafous& fdmiaboveforl agtions from above which bring about redemption
below.
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Vavarei 6u ot anThe Byapbians dealtrharsily with us: It seems strange that

the Torah blames Egypt and not Pharaoh for the enslavement of Israel. Elsewhere we are

tood, fAThey built ga % imglngthatitwas tereughfthe advid@bfar a o h ,
Pharaoh that the Israelites were enslaved. Prior to this verse we see that it was the

Egyptians who actually came up with the plan to enslave Israel. Pharaoh told the Egyptians:
AiBehold, the |Israelites aMe agdeatharn &mrithewmisg at ir
would increase and fight against the Egyptians. He then saidtot he Egypti ans, fdLe
wisely with them; ®6and asked them to come up with an appropriate plan to decrease the

number of Israelites. The people then came up with the plan to subjugate the people of Israel

by forcing them to build and through hard labor. Even though Pharaoh instigated the

discussion, it was the Egyptians who actually came up with the plan.

This servitude was to be constant so that it depleted their strength and they would be unable

to cohabit with their wives; in that way the Israelites would decrease in number. We also learn

that Egyptians forced the Israelites to work day and night (for the same reason). The Torah

suggests that it was the Egyptians who enslaved Israel. The Torah says, vayseemu otam

saray missim, A They pl aced upo® tamelaysapd, s kfi Hea sptlearcse.d u
them, 0 1 mpl yi ng t h aiansand notyuat£hatathevhoBuppgated the Israelites.

The idea of enslaving the Israelites belonged to the entire Egyptian people.

Vay a b amandrhey oppressed us: The Egyptians not only made them work hard, each

according to his or her ability. They also set a corvee® upon the Israelites which increased

daily. Anyone who did not do the allotted amount of work was severely punished. We learn

this from the verse salmsimspgygrs N é®ybpiigelksfthedal | )
corvee,6whose job it was to measure the allotted amount. In this way they increased the

oppression of the Israelites through the people who measured the daily corvee.

Connected with this explanation is a comment by Rashi.®So why then is it 0t e
] u s t? Bdhy doas the text say saray missim, literally, dhe officers of the taxesé(plural)

rather than saray mas, officers of the tax (singular)? We see elsewhere that in constructions

such as this one in the Bible with two connected nouns, if one noun is plural, the second

noun is also plural.®® Another reason for this is that there were many tasks involved in making

the bricks: gathering water, shaping the bricks, preparing the plaster, digging for the mud, etc.

% Exodus 1

*! bid.

%2 bid.

%3 |bid.

% The termsarai missinis usually translated as task masters. | have chosenravsiations here closer to the

literal meaning of the expression: either the masters of the corvee, or the masters of the Téveetask

masters were responsible for making sure that each person produced the daily allotment of bricks and work.

% Rashi WA (rSissiderotes taxes; overseers who collected from them the tax. What was the tax? They
AK2dzf R 0dZAf R a02NBE OAGASE F2NJ t KFENF2Kdé ¢KS | dzi K2 NJ
the singular form of taxesr(as) ¢ and that Rali does this as well.

%8S L {FYdzSt HYn G¢KS 02¢ 2F (GKS YAIKGE FINB oNR{Sy
broken should be singular as well. But in the Hebhatim, broken, is plural! Since the wogiborim, mighty,

is plural the dllowing wordHatimis also plural
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Each of these tasks had a taskmaster of its own and each one was a tax or corvee; so we
refer to the masters of the taxes.

Vayitnu alaynu avodah kasha, they placed hard labor upon us: Besides the hard work
which the people of Israel had to perform for Pharaoh, they were forced to perform hard work
for the people of Egypt as well. The Egyptians treated the Israelites as their personal slaves.
This is what the proof text teaches us: AT
| a b % Thuspthe two phrases in the verse here refer to two typesofens | ave ment :
oppressedus, fArefers to the hard work Pharaoh i
hard | abor on us, 0 refers to the oppressiyv
Similarly we can interpret the verse, ® A Th ey e miheir tivesanithehdrd work, with
mortar and bricks, 0 as the work they perfo
f i edsd reference to the work they performed for the Egyptian people. The work they
performed for the people was also avodah farekh, oppressive work that was meant to break
the bodies of the Israelites. Pharaoh did not stop his people from doing this for it was his
desire to oppress the Israelites.
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oh%vOlt t¢r EHEU :r ANDICAEDHBARgIA
oh%vOlt gAsCHEuU / k%t At

And He saw our afflictionr hi s ref ers to forced separ at
chil dren of IEgsodws224 and God knew. 0

vVAr A-t EhAv s KEHAv/ Ub -C AkvA nkaCgF
i UHAj ¢ T , 2@ CAv-kof Eju '

And our burdenThi s refers to the boys, as it 1s
the river, but every daughtedish | i ve. 0 Exodus 1: 22
r %J»t ' . Aj - @ KAv T, %t /[hWBh, - h - ntktj Rrl

oA, At oh8m»j O oEh} Ar
And our oppressionThi s refers to the persecuti on,
oppression with which the Egyptiamp pr essed t hem. 0O Exodus

Vahitzak el adonai elohay avotainu, We cried out to the Lord the God of our ancestors:

Why did the Maggid chooset he ver se, Alt happened in the cou
of Egypt died; and the children of Israelgroaned because of the ®Fhsr vitu
verse suggests that | srael s groaning and cryi:
ask God to free them from the hard labor or to save them from the Egyptians. Rather they

gave a groan and a sigh but did not give verbal expression to their suffering. Despite this,

God knows what is in the hearts of human beings when their sighs rise up to Him. That is

why the verse mentions their slavery twice (AT
uptoGodf rom t he sl avery. o) That is, it was not th
them, but the sigh that resulted from their hard work and servitude.

Vadyi shma AdongAndAdobnaikhealdayrivaice: The proof text used in the

Haggadah suggeststhati t was not just their prayer but Go
that led Him to redeem the people. We have yet another verse later in Exodus which explicitly

says this, Al heard the groaning Myéovar@3peopl e
why d o e s Naggid usehthés verse as the proof text to make this point instead of the one

guoted in the Haggadah? There are two reasons: first, because the verse that is quoted in

the Haggadah appears first in the Torah; and second, because Exodus 2:24 explicitly

mentions that this is the covenant of Abraham and Isaac.

Vaobyaarawd Hosaw our affliction: We already mentioned above that the reason
for the constant work of the Israelites was to weaken them so that the men would not engage

9 Exodus 2:2
OExodus 6:5
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in procreation with their wives, and in this way it would cause a decrease in the population of
the Israelites. The Haggadah now mentions that God saw this affliction and understood the
reason for it. He therefore caused the opposite to take place i the more the Egyptians tried to
decrease the population of the Israel through slavery, the more they increased in number.

Voet AMAAmpurtoil: How does the Haggadah conclude that the term AMALaynu,

toil, must refer to children? The verb AMAL, to toil, is the similar to the expression used in the

Book of Jonah: fADo you care more alapaldteasd gour d
whi ch you di"dRashicexplaigsithe watdda ma liompal i es agricul tur al
which you did not mwiomg&, 6arbd Ipdrawnd s thigimpgarfaemen d wa't
must toil to raise his crops, so a parent toils in raising his children. Here the word AMAL is

used with regard to raising children: one must provide for them and work hard to marry them

off. The term banim in this explanation applies to both sons and daughters,’® as in the verse

AYou ar e banim) |l doenhé¢ Lord your God. o0 God saw t hce
cast into the Nile River and that the Israelite girls were being kept alive so that they could be

used for |icentious activities. This is 1impliect
the river éand bartheepurgoseyf sgxuat favors. God,.evho knows the
secrets of human beings hearts saw this and knew what Phar aoh s i ntenti ons Wwe

Véet L ACHA ToArdbppyession: the word lachatz has two meanings. Sometimes it is

used for oppression as in the ver“Anadsonfetimesit shal |
is used in the sense of physically pressing someone one or pushing and hurrying them to

complete or do something. The Maggid explains that the implication of the word is be found in

the second meaning: the task masters pressed the Israelites and not the oppression of

servitude.

' VEhUYEDb Ehg CAr BEHc BAr " \mAie
oh%, "pln~cU , 1, At "|cU

OAnd the Lord took them out of E
outstretched arm, with awe.208ne| p o'

t OEu [/ ; Ar AG h %s BEohBEThk-2Agr "t nGENUFan
rAntt ABY%J /I n " m2g~ cU | slc” f§
L Yar - Yt " C r 1 f CTkOf h¥%, h! F%veE

B lEdBiw3ty ©Op ¢ J v ¥%Ge gwut oAHAAYH mYo

"t Jonah 4:10

"2While the wordbenmeans sonbanimcan mean exclusively sons or both sons and daughters. This
is how Rabbi Eliyahu understands the expression here.

3 Rabbi Eliyahu wonders why it was even necessary to mention allowing the girls to live. He implies

that in saying this Pharaoh was to keep them alive for the pleasure of the Egyptian men.
" Exodus23:9
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And the Lord took them aulNot by means of an angel, nor by meaesapfi€iery

being), nor by means of a messenger but by means of the Holy One through His ¢

I's sai d, AAnd | s hal thispghtsasd | ghdll snote thefirsttb

the Land of Egypt from man to beast and | will exact judgment against all the god;s

the Lord. o (Exodus 12:12)
k ©f h %, h'! F #vAZuA v/ QAGtKk EkhAnK a2t
v%Geg¥Wt oEh- Ar " m%n

r %j At t OEu tUv hEb»t [ E

And | shall pass through the Land of Egypt on this@ibit by means of an aniyed |

shall smite the fitdorn in the Land of Egypt from man to badst.oy means of a fiery

beingAnd I will exact judgment against all the gods of Egypt, | am thé &orthe one

and not a messendem the Lord and not another.
r ¥2J » t

s At ¢n

With a mighty handT h i s

WEDb ¢ &%wn* EAnV EVEBWAER B
s! CcOF r ¥c - WS i t AMa

refers the plague of pest

t o

strike your cattidnich are in the field, the horses, the donkeys, the camels, the herds and the flog

severe pestilence. 0

vEhUyYED I

(Exodus 9: 3)

SsEh"C vOplUNKERUY E
' 0Eh:- ©KkAJUr Ehfka g
With an outstretchedar hi s ref ers to t he
I n His outstretched arm over

swor d,
Jerusal

vAXEb»v sSEMAN t ¥

‘AA@AI
| n
m 34n

oh3v Ol t
oh 3, ~

|
) ﬁ
k Af at

With awesome poweif hi s i s the revelation of t
ventured toogand take for Himself one nation from the midst of another by prodigio
signs and wonders, by war by a mighty outstretched arm and awesome power as
God did for you in Egypt before your

g
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W- Yas WEZ@ v] ARYRANAV |, Yat EuAt i Ab?
L, A AtAVYT, Yt | CTv ¥aGrgA

Withsignd Thi' s refers to the staff, as it] is

perform signs with i1t.o0 (Exodus 4:17)
Yar - At ©C P | mEth %ARAADE o' ho/dy A pl n A
1 AJO©g , 1 r¢nh3a E

Andwonders Thi s refers to the bl ood, as it IS
on the earthéeéebo

As we recite each of these three expressions we remove a bit of wine from our cup
with a finger or by pouring it from the cup.

Bl ood, fire and coJoeldld)s |of

Vadyotzeebdbaynu adaémdaAdonanliobknus dur af Bayph The interpretation

that | srael was not orley efeanefdi sangfy Gilaenr mbpy (e a o e mi
based on the fact that the proof text contains
smoteé. | per f or nkhese threedpmssions emphasize that it was God

Himself who performed these deeds and not some other party. From these three terms the
Maggid concludes that there were three types of intermediaries that could have been
involved in the redemption of Israel but were not.

The Ritba’® explains the nature of these three spiritual intermediaries. Malachim, or angels,

are the lowest of the three; they dress themselves in the bodily garments of the physical

world. The sarafim, or fiery beings, are spiritually higher than the malachim; they are angels

of fire who stand beneath the throne of glory and immerse themselves each day in the river of

fire which goes forth from the throne. Shaliach, or emissary, refers to Metatron, whose job it

is to guard over the people of I srael. Regardi:!
(sholayach) an angel before you to watch over you along the way. ‘6 The name Metatron

comes from the Aramaic word matara, which means to guard. The Ramban’® interprets this

name differently. Metatron means one who guides others along the way, as we learn in the

> Exodus 12:12

®Yom Tov Ishbili, Spani3almudistand Halakhicauthority (d. 1330), was known as tRitba, after the initial
letters of his name, Rabbi Yom Tov ben Avraham IshbiliRTtha'steachers wereSolomon ibn Adreand,
especially, AarorlaLevi of Barcelona. After Ibn Adret's death, Ritbawas acknowledged as the most
prominent spiritual guide by the Jews of Spain and other lands

" Exodus 23:20

8 Rabbi Moses ben Nachman Gerondi, born in 1194, in Spain was one of the leading interpiréieTorah
producing a major commentary that appears in t&raot Gedolofthe Large Scripture compendium of
commentaries still used today.


javascript:showILG('Solomon_ibn_Adret.htm');
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Sifre: Metatron pointed the finger of God in the proper direction for Moses by showing him the
way to the land of Israel.

The Maggid concludes that it was God Himself who carried out the plagues based on two

scriptural verses. First, when Moses stood in the presence of Phar aoh, he sai d, AT
the Lord: Toward midnight | will go forth among the Egyptians and every first born shall

di e®he second verse is, Al will pass through t
slay all the first borné

This verse could have been phrased: | will pass through the Land of Egypt on that night and

all the first born shall die, as it said in the other verse. But this would have implied that they

died on their own and not through t hehefirstt er vent
born, o6 it implies that they Mgselfsdnottler d hgm! Gaod &3
God Himself passed though the land and made judgments on them. This is similar to the

language of the Mechilta: i 6 |  wi | | s mi t e: 4stdmeanithgohgh antamgdlerr st and
through an agent. But it says, ®ffohtlrdughtathamgell or d
or t houg h ® ahis teachiagrcoulddave been deduced from Exodus 12:29; however

Exodus 12:12 concludes with the additional expression ani Adonai, | am the Lord
strengthening this text. This phrase adds, o011t
taught regarding this phrase: | am the one who distinguishes between the seed of the first

born and the seed of one who is not the first born i no one else can do this!!

Anot her interpretation: 1t is | and no other di
the One and there is no God but Me! 0

Rashi writes on t hi sMysefand motby ieans ofam Ademdi. .06 Hle

i mplying that this final expression applies to
the land of Egypt i I, Myself! | will smite all the first born, I, Myself! | will execute judgments -

I, Myself! Rdshi suggests this is not a separate expression (as implied in the interpretations

above) but part of the entire verse.

But this interpretation is problematic since this is not the way the Midrash expresses itself. It
should have said: 6l have pesseaid judpgmeddgqght | ha\
have thought that these things were performed through an angel or an agent. Therefore the

verse goes on to teach us ani Adonai, |, the Lord Myself! Rather the fact that this expression

comes at the end of the verse implies that it teaches us something separate from the rest of

the verse.

“Exodus 11:4
80 Exodus 12:29
81 Mechilta DeRabbi Ishmael, Pascha 7



48

Boyad ha zehkaadver, with a mighty hand 1 _this refers to pestilence: Rabbi

Alshich® explains yad hazakah is a reference to the plague of pestilence because it is the

fifth plague. Concerning this plague, the Torahs ays: @A Then the hand of tF
(
[

your | ivestock in the fieldéod Since each plagu
fifth plague is the hand cmaGedép TCobeddseMeonh tef
find a proof for this in the following verse from the Torah: A You shall soon see
Pharaoh: he shall let them go because with a mighty hand (yad) he shall let them go and with

a greater might (yad)h e s hal | dri ve fNWaywaditmecessatylodavé and. o
repetitive | anguage in this verse? It could han

drove them out of Egypt. This verse comes to teach us that the first five plagues represented

the one hand of God and the other five plagues represented the second hand of God. And

with the O6two hands6é together the hepeaplefortht i on wae
and the other to have them driven out of Egypt. With the first five plagues the people received
permissionto leave;andwi t h t he second 6handd the Egyptian

seek I srael 6s ouster from the | and of Egypt.
With this explanation we can now understand t he
Egypt will let you go only because of amightyhand. So | wi | | st r®%Thsh out
verse implies that the Egyptians would not | et
would have to send forth a second hand (that is, five more plagues as the verse says.) The

verse thengoesontosay, il wi | | smite Egypt with al/l my Wwol

the Torah mentions the word hand in the fifth plague, unlike the first ones. The Maggid here

appears to agree with the approach of Rabbis Akiva and Eliezer i that each plague is a
ofiogetGod, 6 and not with Rabbi Yose Hagelili wlt
plagues.®

UGbvozroa nit uy ahhanaeusstrétchddenme \this is the sword: Thisis a
reference to the plague of the first born. The proof text which the Haggadah b r i ngs, 0
drawn sword in His hand outstretched over J
of King David; it is also the fifth of the five plagues (as we see this from the use of the word
0handd i n t herdazareahset stretchedlahmeis used here instead of the word

yad in order to emphasize the power of this plague, and also so that we use a different word

to refer to each set of five plagues. In these two passages, then, we find a reference to all ten

Hi s
eru

¢
~

8 Moshe Alshict{1508- 1593,Safed, known as thé\lshich Hakadosh (the Halyyas a prominendewish
rabbiandbiblicalcommentator in the latter part of the 16th century. He livedSafed Palestine The Alshich

was born in 1508 iffurkey and was the son ofHayyim Alshech. He later moved3$afedwhere he became a
student of Rabbioseph CardHis students included Raliayim Vitabnd Rabb¥Yom Tov Tzahaloie died in
Safed in 1593.

8 Exodus 6:1

8 Exodus 3:19

% This is a reference to the three passages which appear a little later in the Haggadah. Rabbi Yose understands
the termetzba elohimfinger of God, as a reference to all ten plagues while Rabbis Eliezer and Akiva interpret
the termetzbaasa reference to each individual plague which is then made up of four or five parts (depending
how one interprets the verse). The interpretation of the walelveras the conclusion of the first five plagues

and therefore it becomes the hand of God would gesf that this passage follows the interpretation of the

two sages and not Rabbi Yose.


http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Jew
http://en.wikipedia.org/wiki/Rabbi
http://en.wikipedia.org/wiki/Bible
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Land_of_Israel
http://en.wikipedia.org/wiki/Turkey
http://en.wikipedia.org/wiki/Safed
http://en.wikipedia.org/wiki/Yosef_Karo
http://en.wikipedia.org/wiki/Hayyim_ben_Joseph_Vital
http://en.wikipedia.org/wiki/Yom_Tov_Tzahalon
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plagues. The recitation of the plagues is connected with these passages and not just the
latter passage whichbeginsd 6 var , aiaeot her %ont erpretati on.

Ub v 6 mor a hwitlycaehtoalve: Since we just mentioned the tenth plague in which God
personally revealed Himself in the land of Egypt (while passing over the homes of the

| sraelites and striking the Egyptians), we now
appeared in Egypt the Egyptians were terrified even before the plague began for they said,
Awe are all dead! o mMotategadolf o fgr wat nawedbdscuss

U6 v 0 .dhisastthe staff: Having mentioned all the plagues, we now go on to interpret this

word as a reference to the three signs which God gave Moses to show the Israelites that he

was truly Godds emissary: turning the staff 1 nt
leprous when he removed it from his garment, and turning water from the Nile into blood.

Even though the second two signs watiliewa®t expl i ¢
through the power of the staff in his hand that Moses was able to perform these wonders.

The proof for this is the v&fThe, wiTdkefitheysual
unnecessary here. It would have been enough for Godtosayi Take t he st aff eo
suggests that simply by having the staff #fAin hi
wonders. Another way of understanding the reference to the staff is that it is only talking

about those times when Moses actually used the staff (and not the other wonders) However

Moses turned his staff into a serpent not once but twice i not only with the Israelites but in

the presence of Pharaoh as well. But if we are only talking about one sign, why does the

verse say otot, signs? Because there were several wonders that took place when Moses

performed this act: first he turned it into a serpent, then he turned it back into a staff, and then

he caused the staff to swallow all the other staves of the Egyptians!!!

UGv omof t iadam, Aneewonders i this is the blood: Even though this is one of the
ten plagues to which we have already made reference, we now return to the beginning of the
matter and mention this particular plague again so that we can make reference to the verse,
iBood, and fire af dccerdingiothé Ritba, thefwater ramed ¢o.blood
which was like burning fire and which filled all Israel with smoke. It appears that all three
substances were involved in this plague.

Ani v 61 glanthnbtaae dngel: A gloss from the grandson of the author, David

Masud Ovadiah. The Haggadah repeats this interpretation of the verse in a slightly different

forim: shall pass through t he | andalach); | &glysmiteé | anc
every firantnobafieny Being (saraf) ; | shall execute judgme
the emissary (hashaliach). 6 | nst ead o $haliach, arpeimigsarg, & saysn g

hashaliach, the emissary, because the first letter of the three words, malach, saraf and

hashaliach spell out the name of Moshe. This prefix on the word shaliach is surprising: either

all three words should have had the same prefix or none of them should have used it. The

prefix was added to point out as a comment on the tenth plague; unlike the other plagues in

which Moses played an essential role in bringing them about, the final plague was completely

the work of God and God alone. All three words also describe the role of Moses in the story

8 This passagappears just before the recitation of the ten plagues.
 Exodus 4:17
% Joel 3:3
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of the Exodus. He is referred to asa malach, an angel :ntdnhAnge whG bralghs e

us out & MosEgwagplike.thie serarfim, the fiery beings in heaven because spent

time with them when he was in heaven receiving the Torah, neither eating nor drinking for

forty days and ni gshtliach, Goddsdehresaar Godsésent by G
Therefore, when the Maggid says,iél and not an angel é.1 and no
not an emissaryoi itis referring to Moses in all three cases.

This also fits with the final part of the verse: il and not another ( a ¢ h &he wrdacher, is
singular even though it should have been plural, acherim, since we are talking about three
types of messengers. Since all three refer to Moses, so the word acher, another, is a
reference to Moses.

The Ten Plagues

kl sED tArln"cU / oEh - /AT%jJAtv &
oEh:- AT¢J oh3%, "pAn~ cU

Another explanatiolVith a mighty hamdgo (plaguesh outstretched atwo (plagues);
with great terrowo (plagugswith signgwo (plaguesid with wondetw/o (plagues).

i bv Uk - %t Eu ' oEh- Ar " m%n~ C qgh %r
These are the ten plagues, which the Holy One brought upon the Egyptians in
Egypt | <

/[ ohEB/SdFAS 2 g - %<
[T h3) ¢J [ r ¥c: Y
,lrlf°C ,2FAN/ Q

Blood, frogs, lice, wild animals, pestilence, boils, hail, locust, darkness, the
death of the first born.
OhEDbDAN3%%X oWvO©OC i %, 1 b vl

c"Aj At " C J" Aspg
Rabbi Yehudah use d to abbreviate the plagues by their first initial:
D6 zch,a AdastavBabda

8 Numbers 20:16
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Davar acher, Another Interpretation: The Maggid saw that there were five expressions in
this verse, three of which were made up of two words each, and the last two were plural
(suggesting more than one), he concluded they made up ten plagues.

Elu eser makot, These are the ten plagues which the Holy one brought upon the

Eqyptians who were in Eqypt: Thever se says AOn the Egyptiansbo
Israelites. None of the ten plagues affected the Israelites; these are the ten wonders which
God performed for the Israelites in Egypt.”® The Haggadaht hen says filn Egypt o

those plagues which God performed at the Red Sea. At the sea God struck Egypt with fifty
plagues! This passage seems to agree with the opinion of Rabbi Yose, above. The

Haggadah then goes on to list the plagues in an abbreviated form:d 6 t z a ¢ h Gcllabhis h

order to show how He struck the Egyptians and saved the Israelites. This is what Rabbi
Samson said in the name of the Ari®*: Each time God struck the Egyptians, He healed Israel
a little more. The abbreviation of the plagues was a mystical mantra i they are names which
had the power to heal the people of Israel. By transposing the letter so that the three first
letters make the word da 6 athe three middle letters make the word tzada, and the final

l etters make up t?he word chashoéchab

oEh- Ar " m3%n"~ C
t Uv. vAn oEh: - Ar " m%n~ C ?
OoEHAvV k2gEu/tu%v oh%vO!
EhEHh VAG@QVﬂ%%btk%V@
Ue ©k
' |

F

h
©

VAN F /1S c?g V¥
FAn r %G- ¥g UeO©Ok
., I FAnN oh%A%n»J

k &
aA
oEh-

Rabbi Yosi the Galle said How do we know that the Egyptians were struck by ten
in Egypt and by fifty plagues at th&\#edtoes it say (concerning the plagues) in Eg
magi cians said to Pharaoh: Al t issawhdt
does it say: Israel saw the great hand which the Lord wrought in Egypt and the pe
Lord and they believed in the Lord a

plagues did He strike with a finger? Ten plagues. Framaylesnetude that if they stru
Egypt with ten plagues then at the sea they must have stuck the Egyptians with fif

oh %rr Bm3ANA vh 8lkehC

b a

plagues
ypt? The
e f i
ople fea
nd i
ck

ty plagu

% pirke Avotchapter 5

%11 am not sure who Rabbi Samserbiit the Ari is Rabléaac Lurig1534¢ July 25, 1572) dewishmystic in
Safed His name today is attached to all of the riyshought in the town of Safed in 16th century Ottoman
Palestine. While his direct literary contribution to tKabbalisticschool of Safed was extremely minute (he
only wrote a few poers), his fame led to the school and all its works being named after him.

92 None of these combinations mean anything. Apparently these three words have some mystical/magic
meaning.

al
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QUr ©C JI1 sAEAv t h§a%nhl 'rEF An
rAntt ABY%I ?, 1 RA gh &g i MEIN R V.
[ oh8gAr hif»t”"kAn , Aj - 2k¢d¥n
oh8gAr hif»t”"kAn , Aj - 8k ¢JdPan
Ue©k oEHAV k2gEu ', 1 FAn oh/8§gC

I, FAn oEh- A, t An

Rabbi Eliezer saidtow do we know that each plague that the Holy One brought uppn the

Egyptians in Egypt was really equival] ent
His burning anger: wrath, indignation, trouble, amdjneesse o f evi |l . o | ( Ps
one. I ndignation is two. Trouble is thre

conclude, there were forty plagues in Egypt and two hundred plagues by the sea.

QUr ©C J1 s AEAY k ©F §x0 2% iZlb tE Btv@d- Y
crAntt AB%J ?, 1 FAn J¥nAj K|Yad
[ oh&8gAr hif»t”"kAn , Aj-2k¢d %n
, A -2 ke¢gd¥n [ g2Cer At VvVAr ©mEwp | /
", I FAn oh%A%n»j Ue®k oEh: - Ar " n
, 1 FAn oEh- A, t AnU oh#%A3%n
Rabbi Akiva saidHow do we know that each plague that the Holy One brought upon the

Egyptians in Egypt was really equivalentéof p| agues ? As it said
Hi s burning anger: wrath, indignation, t
burning anger i s one. Wrath is two. | ndi
is five. f©m this you may conclude, fifty plagues in Egypt and two hundred and fifty plague

the sea.

Rabbi Yose HaGelili omer, Rabbi Yose the Galilean said: Why was it necessary for the

Rabbi Yose to tell us At hese wer epttihaen st einn pH gaygp
|l snét this obvious since the pgorahrguRasbhlireYesxeds
statement is especially problematic since he claims that there were fifty plagues at the sea

while the Mishnah in Pirke Avot®® claims that there were only ten plagues in Egypt and ten at

the sea. One is forced to conclude that Rabbi Yose does not agree with the statement in

Pirke Avot!®*

% pirke AvoChapter 5
9 This is aerious problem since thiglishnah thefirst codification of theoral Torah is the authoritative work

in matters of Jewish lagwone cannot so easily disagree with it.
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Rabbi Yose and the Mishnah have different understandings of the plagues and the events at
the sea. For Rabbi Yose, the plagues in Egypt were different from the plagues at the sea 1
that is why the number is different, while the Mishnah assumes that they were of a similar
nature. Rabbi Eliezer and Rabbi Akiva, on the other hand, agree with the Mishnah, that the
plagues were of a similar nature to one another. They believed, however, that each of the
plagues had several aspects to them (fourfold or fivefold).

Since Rabbi Yose was the student of Rabbi Akiva and Rabbi Akiva was the student of Rabbi
Eliezer, it rcotesugyésttheyneeie addisgeon tothe opinion of Rabbi Yose.

These statements came befor e ,RabsAkivadru&ledes st at
were of the opinion that the word yad, hand, is used in many places to refer to the plagues in

general and does not have any quantitative meaning for the number of plagues. The final part

of each of their statements concerning the plagues at the sea, then, is not part of their original
statements i they agreed with the Mishnah and were simply talking about the fourfold or

fivefold nature of the plagues in Egypt. Rather, the Maggid, the author of the Haggadah,

added this on to their statement to make them ¢
statement.*®

Rabbi Eliezer and Rabbi Akiva: The analyses of these rabbis are equally good! Why do

they disagree? Psalms 78:49 is taken from a chapter in which the Psalmist describes the

plagues in Egypt. It describes the plagues and in the midst of the description, we find this

verse which talks about the plagues more generally and not about any specific plague. We

must conclude, therefore, that this verse applies to all the plagues and not to any one in

particular. It suggests that each of the plagues had four or five different aspects to it. The two

rabbis disagree about how one should read this verse. Rabbi Eliezer understands the first
phrase from the verse, charonapo, A Hi s fi erce anger, 0 as an exp
other four expressions in the verse, while Rabbi Akiva understands this expression as one of

five rather than a general statement followed by four statements. Rabbi Eliezer would point

out that the first phrase is written in the po:
are not, suggesting that it is separate from the others. According to him, the verse should be

read AHe sent Hi si Jvrathefurg goubdenagdarband af énassarids of

evil éeo 6The word owrathoé is the first in the |Ii
other hand, is of the opinionthat AHi s fi erce angero is but one
read separately from the others. The presence of the pronoun here is not out of the ordinary

and does not distinguish the first of this list from the others.

The Shelah offers anotherinter pr et at i on. Rabbi Eli ezerds stat e
APl eas es ma knaac (b)sgneahe else as your agent. The nun and the dalet, the
first and | ast |l etters of this phrase, are mult
hand, is the basis of his explanation on this number plus the addition of the plague itself in
each case. Rabbi Akivabés explanation can al so |

% This is a great example of critical textual analysis. In some ways Rabbi Eliyahu was a modern critical thinker
using same kid of analyses that moderfialmudscholar might use to get at the original text of tHaggadah

He is suggesting here that the final part of Rabbis Akiva and Eliezer were added on to the statement to make it
O2yaAraidSyid ¢AdK wl 00ikfact RabbSY0se disagrées Gith Beghdahwhije Rhe dthfer G
rabbis agreed with it.
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though the plagues are referred to a@lagudthiee
word hand is used. The appearance of both of these words with regard to the plagues in
Egypt would seem to be contradictory. The use of the word yad with regard to the plagues is
a reference to the fact that each of the plagues also has five aspects to it. Rabbi Eliezer, on
the other hand, would base his proof on the verse from Psalms so that each of the plagues
has only four aspects to it.

Af i ne

Mi ri amdés Cup
In recent years many a new Passover custom has developed. A special cup in honor of Miriam
is placed on the Seder table. Miriam is not just the faithful sister of Moses who stood at his
side throughout the years of turmoil and wandering in the wilderness. She is said to be the
source of the miraculous well whinchheueescked.
di sappears when Mosesd sister passes away. In
the plagues, we now pour a bit of water into the cup of Miriam as a symbol of the need for
healing and renewal. We also acknowledge the important role women have played in the story
of the Exodus.

Maggid: We have emptied our cup as we acknowledged the fearfulness of the plagues.
The suffering of others causes us pain even when they mean us harm. Now we turn to
the cup of Miriam, whichw e fill with water. Tradition teaches us that Miriam was the
source of a miraculous well which sustained the Jewish people throughout their
wanderings

Reader: She is a reminder of the Nashim Tzidkaniyot , the righteous women, who
sustained the Jewish peopl e throughout the Exodus and maintained the hope for
redemption.

Group: They were midwives and mothers, teachers and workers. They were courageous
enough to defy Pharaohds decree and willing t
children.

Maggid: Wepass Miriambs cup around the table and
the cup. Each drop is a reminder that we have the power to sustain the world with

compassion, caring, communication, and friendship; with love, learning and

understanding; each of us ¢ an sustain the world with wisdom, reconciliation and peace.

t

q

Me r i s
contr

sacrtr

each
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As we pass Miriambébs cup @around the tab
GIUI aAg Uid AeEP AY bplé I
alalvye o018 AeeEpP ada EUAUIIUA
~alalyelU oE@ ¢ Eil Il Aa %QI
UiégnAl alU aEe aEQ Uliéegn Al é
Miriam the prophetess, strength and song are in he r hand. Miriam will dance with us to
strengthen the worldds song; Miriam will dancle wit
our time she will lead us to the waters of salvation.
Miriam Hani veldmhyadbda vOozi mria
Miriam tirkod eetanu Idhagdeel zimrat olam
Miriam tirkod eetanu | 6takayn e
BoOmhayra bdébyamaynu toveebaynu
El may haodoyi shuah, EI may haody]
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Dayyenu: It would have been enough!
g e akExd dYoul iyvaad el Ire
God has bestowed many favors upon us

adEa e ANgBlase | YU
-

~

e EHIg 4 4 Ea EU A

Had He brought us out of Egypt,
and not executed judgments aganisgyptians,
It would have been enouigbayyenu

. 4da ERARUIM €0

g EH I § 4 EUAEUS &Y
Had He executed judgments against the Egyptians, and not their gods,
It would have been enouigBayyenu

e ~

L aEUaLEU@H@m_J . _

ge EH I § 4 EU & BEbldeiakg Oo E@
Had He executed judgments against their gods and not put to death their firstborn,
It would have been enotigbayyenu

_ & EUVacEBd Y@ IAH1 U gh EQ|
EHI§ Al edE@igeiiaa @c AY

;g €
Had He put to death their firstborn, and not given us their riches,
It would have been enoligbayyen

Al elYeled E@ gela ¢
ge EAI g ATHIUOO E@ geél a
Had He given us their riches, and not split the Sea for us,

It would have been enougbBayyenu

. alHJ®DemeEs .|

geEHIg UiliuvlivadieEmERY £ EU

Had He split the Sea for us, and not lexlighk thon dry land,
It would have been enoligbayyen

Ui u IléYga@I BHAAED A& EU
ge EHI g | Y &)le oo N&oiEA Y

Had He led us through it on dry land, and not sunk our foes in it,
It would have beemeughi Dayyenu

D (@Y
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... | Yogel ay boAgRED
e EQNl &4 €6 i §oA BBEBABRY
Had He sunk our foes in it, and not satisfied our needs in the desert for forty
It would have been enouigbayyenu

Ul&ales | goldBrithiles

ge EHITQ c I TguowEBY A2 EU

Had He satisfied our needs in the desert for forty years, and notaiedaus the
It would have been enouigbayyenu

LG ld @ | Naakpa AJ EU
ge EHIT g 01§ 1¢d e Ao
Had He fed us tt.@nnaand not given us the Sabbath,

It would have been enouigbBayyenu

. .0 | o ligad Nyod o .
e EHIg -al @ alEée AwBsK
Had He given us the Sabbath, and not brought us to Mount Sinai,
It would have been enouigbayyen

. al®hlEpeAN BUERS Ei
e EHIg U lod Hail@iley
Had He brought us to M&umai, and not given ustirah
It would have been enotigbayyenu

0 lg<e NgordUED Il Y | ) o
e EHI Qg 4 EQil BoOAN E@& By Aad EL
Had He given us th@ahand not brought us into Israel,
It would have beemougli Dayyenu
4 Egi| BoAE BhAEGe As EU
e EHID 06 & EERPI EDANY
Had He brought us into Israel, and not built the Temple for us,
It would have been enéughayyenu

/ years,

N—
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g e aEbE¥dBd GilanpiAAGal ds1ABDe |
A EUa EUA@EY | U AR E& BWVINEIgBEE | & e
. AalHE®@ g¢.21 &0 Bk do@eiE Ko gopiovad Agr U Ay
Uieie adaaEeéeig,Abpabiyig,JdlyIHd el AOF 0 EF YAE i
Al éa Eé dollUy ideplee IRaH @b & U e e AeD
AEDId AEEQ lioGEBEGANAG g e Néh &)
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How doubled and redoubled is the good
which the One who is Present has bestowed upon us:
He brought us out of Egypt, and punished the Egyptians;
He smote their gods, and slew their firstborn;
He gave us their \keand split the Sea for us;
He led us through it on dry land, and sunk our foes in it;
He sustained us in the desert for forty years, and fed us with the manna;
He gave us the Sabbath, and brought us to Mount Sinai;
He gave us tA®@rahand brought uslsrael;
He built the Temple for us, to atone for all our sins.

Kama madlot tovot, So many good favors!

Had He taken us out of Eqypt but not meted judgment upon them: The passage should

have said, Alf He had taken usimilartothe passageimthgp t b ut
Torah, Al will judge t hé&® Buathelanguage bf dayyenulisenpre ser v e d .
appropriate. The language a s a h s htdnfie® but mdgment is used with regard to the

carrying out of a punishment, and it is also used elsewhere in scripture specifically for
executing judgment against the gods of other n:
(edehseh)shdf atiimthe gods of Egypt. o

Had He meted out judgment against them but not against their gods: What use was it to
Israel that God meted out judgment to the gods of Egypt. After all, it was the Egyptians and
not their gods who enslaved the Israelites! Yet one is dependent upon the other. God does
not mete out judgment to a nation without passing judgment on its gods. Both acts were
performed on behalf of the Israelites.?® Also, while they were in Egypt the Israelites began
worshipping the gods of the Egyptians i by meting out judgment on the gods of Egypt the

% Genesis 15:14 Since this statement is a reference to the Covenant of the, fiedesiguage should have
echoed the language in Genesis.

9" Exodus 12:12

% TheMidrashclaims that every nation has its own angelic prince. They too had to be judged before Egypt
could be judged.
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Israelites would come to understand that they were powerless, and there is no rock other
than their God.

Had He meted out judgment against their gods but not slayed their first born: The

order of events in Dayyenu does not follow the order of Scripture. In scripture the death of the
firstbornprecedes t he judgment of the gods of Egypt:
judgmenttoallt he g ods 0ThisiE® teach us that God does not mete out judgment

to a nation without first judging its gods. The verse however reflects the aspect of the

judgment which the Israelites experienced first i the death of the first born.

Had He slayed their first born but not given us their wealth: There are two verses
regarding the plundering of the Egyptians: one before the tenth plague and one immediately
after the tenth plague.’® How do we reconcile these two verses i did they collect the plunder
before or after the final plague? The Israelites asked the Egyptians before the tenth plague,
but they did not collect the booty until after the final plague. So, too, here the plundering of
Egypt follows the mention of the tenth plague.

Had He had given us their wealth but not split the sea: According to the Midrash, the
Israelites actually plundered the Egyptians twice i once in Egypt and once at the shore of the
Red Sea after the Egyptians drowned and all their jewelry and possessions washed up on the
shore. Since the plundering in Egypt took place before the splitting of the sea it precedes it
here. However the reference to taking their wealth is really a reference to both occasions.

Had He split the sea but not led us through on dry land: Certainly having the sea split and

not being able to cross over would have been pointless! The point of this statement, then, is

that God not only allowed them to cross but He allowed them to cross on dry land without

mud. Elsewhere, however, it never makes a point of saying that God allowed them to cross

6on dry |l and. d& Rat hgenteredintoghmpeh laesveen sve watlstofavatert h e
with a separate corridor for each tribe. The crossing of the sea was the really important point

and not the fact that it was on dry ground.

Had He led us through on dry land but not drowned our enemies within it: The author

should have used the word tava, drowned, instead of the word shika since this is the word

which is use®Tihne spcircikp toufr eh:i sii of fi cers are dr ow
The word shika, refers to the first part of drowning. That is, first they began to sink into the

depths of the sea and then they began to drown.

Had He drowned our enemies but not provided for our needs in the wilderness for forty

years: Scripture enumerates all the needs of the Israelites in the wilderness: bread, water,

clothing, and the clouds of glory which protected them from the harsh wind and sun. All their

other needs which are not explicity mentionedi n scri pture are included
years. o AThe Lord yguwu Ged ewad awikteld yow anyt hi
not only physical food but spiritual food as well i the manna. Had He fed us manna but not

given us the Sabbath: Manna is mentioned first even though the laws of the Sabbath were

9 See Exodus 12:12 and Numbers 33:4
100 Exodus 11:3 and 12:36
101 Exodus 15:5
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given before the people were given manna at Mara. The manna fell afterward in the
wilderness of Sinai. The loaves of bread which they took out of Egypt had the same taste as
manna i therefore it mentioned here prior to the Sabbath. Another reason the manna is
mentioned first is that the people of Israel received a number of new laws regarding the
Sabbath once they were given the manna.’®® Also, it was through the manna that the people
came to understand the importance and the holiness of the Sabbath. The manna did not fall
on the seventh day, and the people received a double portion of manna on the sixth day to
emphasize the holiness of the Sabbath.

Had He given us the Sabbath but not brought us near Mount Sinai: By bringing the
people close to Mount Sinai, the Israelites acquired a sense of holiness and came to
understand that God wishes them to strive for holiness. By bringing us to Sinai, God also
gave us the Torah through which we attained holiness and made us worthy of entering the
Holy Land, the very land of which is holy. And by entering the Holy Land we were allowed to
build the Holy Temple through which we could be purified from sin and continue to live
continually in holiness. This explains the final verse of Dayyenu: Had He brought us to the

|l and of Israel and not allowed us to build the
The Fourth Telling: Show and Tell:
Symbols and Their Meaning
a EU AR égHITIIga oaCED 4;8 E&l Y AUJdAUG A ©
0l YO IB@gEElU | § W EGBY YR
Rabban Gamliel used to sHyone has not explained three thifgsaohone
has not fuléd his obligation. And theyaeh, Matzah, and Maror
PUéoe 3§ HANEGUI &I °e’1"§1 A‘@ET\'(,E\U 9@ &
5 Ei Ad beaBIBA Nde Al EaeA@g ado |l yULDY E
a E4d Al, BaEQ@OIBDATT Baz AU é_ | HABE & g4k
gYCRI1I A@ABHEI EUa g e
Why did our fathers eat the Passover offering during the time that Wampél
standing?t is because the Holy One, Blessed be He, passed over the houses off our anct
in Egypt, as it is written: "You shall say: It is the Passover offering for the Lord, who pass
the houses of the children in Egypt when Hésagigptians and spared our houses. The
peopl e knelt and bowed down. 0

192The people were not allowed to gather manna on the Sabbath.
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Why do we eat thimatzal? It is because the King of Kings, the Holy One, revealed Himself
our ancestors and redeetheoh before their dough had time to ferment, as it is wrjtten: "Th
baked the dough which they had brought out of Egypt into unleavened cakes; for|they wer
out of Egypt and could not delay, nor had they prepared any provision for their journey."
gea NEed Y&Jé(;(Eé ATE Bl R 390acRAsBREEY B4 g
adEe EUADHWgl 10 Bad MlEfW@@ a éaﬁ"ﬂbaﬁE%:}

a
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Why do we eat thmsarof? Itis because the Egyptians embittered the lives of our fathers in
Egypt, as it is written: "They made life bitter for them with hard labor, with clay and bricks,
with all kinds of labor in the fietdewer work tasks they performed were backbreaking."

Rabban Gamliel used to say: According to the Tosafot Yom Tov'® the basis of Rabban

Gamliel s statement is: AYou shall s%thatisolt i s
we are commanded to recite the reason for the Passover commandments. Since we are

explicitly told to recite the reason for the Passover sacrifice the same explanation is used for

matzah and bitter herbs. Nowhere are we told what we are required to discuss when we

recall the story of the Exodus from Egypt. Rabban Gamliel, therefore, tells us which details

we are required to discuss. This is the essence of the telling of the Exodus. If one has not
mentioned them, then one hasndét ful fdus.l ed hi s «
Anything el se we discuss on Passoverexpandggont f al |

the story of the Exodus from Egypt i s praisewol
Pesach, matzah, and maror: Why are they included in this or
have beenmentoned first since the peopleds | ives wer
the unl eavened bread and the Passover offering"
iThey shall consume t he fatztsahn do nbitthti'SAlsalthegrhbts .ad ¢

first two are the essential foods we eat on this night since they point to the miraculous
redemption of the Israelites more so than the bitter herbs. The matzah and the Passover
offering are also obligatory unlike the bitter herbs. The bitter herb is simply a reminder of the
bitterness of slavery.

193 yom Towipmann Heller was a commentator on thtishnah 15791664
1% Exodus 12:27
1% Numbers 9:11
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Pesach Shohay ohe Resarch whych aur ancestors ate when the Temple was

still standing: The versepriort o: fAYou shall say: It is ™ Passc
says, fAAnd when vyouhatchmdalr eyno wsbhe fadithattke W i t e . 0
Torahdoesnot preface the answer to this question
or AAnd you shall say to them, 0 as in the case
that one mustaskthis questi on and answer it evefThaiist hout
why we begin by asking AThe Passover offering
AfBecause the Holy One passed o0vVeMaggidtleenduatasses o
thisverse as a proof text for this statement: HAYou
Adonai who passed over the houses of the Israelites in Egypt and struck down the Egyptians

and spared &ur houses. 60

f
f

Note that in the proof text the article et*'® appears before both statements -fi s t r u c let) d o wn

the Egypti ansa) aonud HSopiwsveesticabies to teach us that a first born

Egyptian in an Israelite house was still stricken during the tenth plague and conversely, an

Israelite in an Egyptian house was spared! Even though we have already learned this from

the verse, fASo that no plague will 'iisaddedy you
again here to teach us that we must inform the child of all these details in telling him the story

of the Exodus.

There is a surprising explanation of this verse by the author of the Korban Pesach
Comment ary. He explains that we | eapesachf r om
Passover offering for Adonai who passed over the houses of the Israelitesi n Egypt o
should begin studying the laws of Passover thirty days before the festival. He deduces this in
the following way: half the numerical value of the letter pay (80) is mem (40); half the
numerical value of samech (60) is lamed (30) and half the numerical value of the letter chet
(8) is dalet (4). When we combine the half value of each of these letters we have the word
lamayd, learn!*** Another explanation: if we read the word pesach backwards it is an
abbreviation for, chatzi samech potchin, One half of samech (that is, 30 days) we begin!

t he
t hat

Mat zah zo s h.rhisimatzahowich we eat, for what reason: The Haggadah
says, Aour ancestors6 dough di d nKngs,theaHolg t i me t
One blessed be He revealed Himselfto t hem and redeemed them. 0 Whe

1% Exodus 12:27

WExodus12:26 ¢ KA & GKS o6l aira 2F GKS gA01SR OKAfRQA ljdzSai
Wl 66A 9f A@lF Kdz | NBdzSa GKFG GKS I+ yag Shia diretly.dristdad 6 A O1 S
theTorahd | € & &, 2dz aKFff aleéé¢ NIGKSNI GKFy @2dz akKlFff al @
2yS Ydzald a1l GKAA l[dzSaidAazy NBIFNRAYy3I (KS tlFaaz2dSN
children.

199 Exodus 12:27

1%The wordet cannot be translated into English. It always appears before a definite article or any similar
SELINB&aaAz2y Ay | SoNBgd C2ftft2Ay3a whkooA ! 1TADlI Q& I LILINE
assumes that the word ost add something to our understanding of the text.

" Exodus 12:27

M9 E2Rdz4 MHYMOX 4SS wlaKAQ& AYyGSNIINBGEFOGAZ2Y 2F GKAA
3 This explains why we should study about Besactoffering but not why wemust doso thirty days before

the festival Maybe thatis why Rabbi Eliyahu offers yet another interpretation after this.
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take place and when did the Israelites go forth from Egypt? If God revealed Himself during

the tenth plague, then why didnodét | srael | eave
Egypt in the middle of the night but the Israelites did not leave until the next day. It would

seem, then, that there should have been time for the bread to rise before they left. It would

seem there was a delay between the time God revealed Himself and the time the Israelites

were redeemed.

't would seem, then, that the reference to God«
when the Israelites were preparing to leave. The Israelites thought that they would have more

time to prepare for the Exodus. They did not begin kneading their dough during the night.

Rather they were busy plundering the homes of the Egyptians all night long! During the

morning, however, they were told, AGo forth, o :
Before they could knead their dough, they were expelled from Egypt. The following verse

suggests this interpretation: 1, Myself, will go down with you to Egypt and I, Myself, will also

bring yd&UOrbactk.coould be from the verse, fAO0r has
himself one nation froman o t h é'% T@i$ verse suggests that God took Israel out of Egypt

when they were busy taking from the Egyptians; God revealed himself and redeemed the

Israelites.

Mar or zeh s h.dhebiterdearlds wiich we eat: We have already given another
explanation for why we eat bitter herbs on Passover.'*® Here the Maggid offers a simpler
explanation based on the similarity of language. We eat bitter herbs for the bitterness of
Israel in Egypt. They were made bitter by the hard work they performed for Pharaoh in public
works and the hard labor they performed for the Egyptians in the field. The Egyptian people
were far worse than Pharaoh for their labors were meant to break the bodies of the Israelites.

Y & A |,é,oE@,p|Y®AaEa a il
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comeout of Egyptas it ways: You shall tell it to your child on that day, saying, It i
that which the Lord did for me when he took me out of Egypt. The Holy One di
ancestors alone; He alsoreedens wi t h t h e nok usaw fromtthens gt ble
might bring us to the land which he promised to ous.ancest

114 Genesis 46:4
">Deuteronomy 4:34
116 5ee the comments on thdah Nishtanah
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The matzah is covered and the wine cup is raised until the conclusion of the blessing

UEED BRAERSaE0 RBANED T AR YUAa aa EL
g U AU | géhElg Igle RiaoBl BT WO IEm A EZKZH
|

v Va4 sy M AA

QAHE&Y U0 g5 Adl W& Bad giai GRaNee FEsiiak
gJaéa DR UEiwwa Ee Yall el
Therefore it is our duty to thank and praise, pay tribute and glorify, exalt and honor, ble
acclaim the One who performe@s®! thiracles for our fathers and for us. He took|us out o
slavery into freedom, out of grief into joy, out of mourning into a festival, out of|darknes:
great light, out of slavery into redeyfeiorill recite a new song before Him! Halleluyah!

.0
Ui h

B6chol dolmevernagéreration: It has always been difficult for me to explain what

the Maggid had in mind in composing this passage. First, what proof is there in the verse that

i s quoted here: AYou shall tisbetausyg o whatthe hordil d on
did for me when I Vhisnerse addréssesthoseBupoyaptually deft Egypt

and not future generations. Even more difficult is that the passage goes on to bring a second

proof text when one should have been enough.8

To answer this question we must go back and analyze who left EQypt and who were the
people in the wilderness. There were three groups among the Israelites: Those who left
Egypt but were condemned to die in the wilderness and those who left Egypt but were under
the age of 20. The third group was made up of those who were born in the wilderness but
were not among those who left Egypt.

One might conclude that those who were born in the wilderness, and certainly those who

were born after them, werenotob | i gated 6éto see themselvesd as
latter group was neither among those who actually left Egypt or those who entered the land.

Therefore the Maggid states that every generation is obligated to see itself as if it went forth

from Egypt.**® The proof text which the Maggid brings here is especially appropriate because

of the verse which precedes it: ASo when the L«
Canaaniteséand vyou *pTéaenieotionnof thelPassover ritetinghés passage

is superfluous since we have already mentioned it above.*?* From that verse we might

" Exodus 13:8

H81f you are trying to use scripture to prove something one verse should be enough!

"9 There is a prolem with this argument. Why would those who actually went forth from Egypt see

GKSyasSt ogSa wra ATQ (KSe 4SSyl F2NIKK ¢KA&a SELINB&AA2)
generation.

?%Exodus 13:5

1?1 Exodus 12:25
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conclude it applies to those who left Egypt and were allowed to enter the land as well. This
verse comes to teach us that it applies even to those who did not leave Egypt but either
entered the land after being born in the wilderness or those who were born after the sojourn
in the wilderness.

Having concluded from the verse, AYou shall tel
of what the Lord did for me whenlwe nt out '2dp [Elgiygps 6t6o0 t hose who
from Egypt, how can they say that God did thes:¢

there? That is why we instruct them to see themselves as if they were among those who

actually went forth from Egypt since God performed all these miracles for their sake. But how

about those who would come later T whose parents or grandparents were not among those

who left Egypt, and who were not even among those who entered the Land since they had

already settled there. Tothemwe say, i The Holy One did not redeem
al one but even we wer e FoetHiestatersedt wavbringla sepdragemé o
proof text. AHe brought wus out from there so tI
promisedtoour anc®duetsbéfore this verse we say, AW
Egypt and the Lord freed us from Egypt with a
superfluous after this verse. It comes to teach us that that even our generation who were not

among those who left Egypt or those who entered the Promised Land are obligated to see
ourselves as the recipients of Godo6s redempti ol

There seems to be a contradiction in this passage. First we say that we must see ourselves
Afas 1 fo Wwe fwemt EQgmpt (i mplying that we didnot

we say AHe brought wus forth from thereéo implyi
Al so why does the passage say nAWe, temghemyer e r ¢
Awitthhemo seems unnecessary!

The Mishnah, however only includes the first of the
on that day, saying, It is because of wfat the

Rava felt the need to add the second verse:iHe br ought wus out from the
take us to the | and whi ch H¥ Hbeadlded this vense because t 0 0 |
the first verse suggests that this obligation only applies to those who were brought forth from

Egypt and not the people of later generations. Had the Israelites remained in Egypt even one

more hour they would have be subjugated forever; therefore, by taking our ancestors out of

Egypt just when he did, in a sense God made sure that we would not be slaves either.

Therefore Rava felt it was important to emphasize that not only were ancestors redeemed but

we were redeemed as well. This is similar to what we already said at the beginning of the

Haggadah in the Avadim Hayeenu passage. The first, then, teaches us that we were really

redeemed, and the second that the redemption applies as much to us as it did to our

122Exodus 13:8
12 Deuteronomy 6:23
'2*Exodus 13:8
12 Deuteronomy 6:23
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ancestors. The passage as it appears in the Haggadah is actually a product of the Amoradém ,
or those scholars who came after them, and not the original text by the Tanadm.*?

Lifeekach anachnu chayavim, Therefore we are obligated: Si nce we t oo Owent
Egypt, o all the miracles which God performed f
we are obligated to the One who performed these miracles for our ancestors and for us. We

mention five expressions to describe our gratefulness. While they all appear the same,

actually each one refers to a different aspect of the Exodus. God brought us out:

1 From slavery to freedom i It was said in Egypt that no slave had ever escaped from
Egypt. I srael 6s | iberation than went agai nst

1 From subjugation to redemption i God redeemed the people from the difficult and
harsh slavery and labor which the Egyptians placed upon them.

1 From despair to joy i The depression and groaning of the Egyptians was constant
while they were slaves. God redeemed us from this despair and brought us to a state
of joy.

1 From mourning to rejoicing i The Israelites were in a state of mourning because the
Egyptians were killing their children. Also, according to the Mishnah, Pharaoh killed
150 children each day so that he could soak in their blood to cure his leprosy.

1 From darkness to a great light i The Israelites started worshipping the false gods of
the Egyptians so they were in a state of darkness. God redeemed us not only by giving
us freedom but by bringing us back to the true worship of one God.

Rejoicing:  Hallelujah!

A .~ . . Psam113
alalve UleéAY. IUébhape6lmeANEAlEH BGkeal
a4 Bay U1 Y U Arh sk Had | Bedd 18381 aYEA| eYau Aad UDA,
i1 148 Nal Eab%g,l‘ AsE@ Ed ING bgead EéUrIﬂD/ﬁ

@
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126¢ |y Ii<eiteym which refers to those sages who appear inMiighnahand who lived up until the time of

Rabbi Judah the Prince the editor of thiesshnah,approximately 200 CE. Y 2 NJrefeds ¥ scholars who lived

after this period up until the editing of th€almudaround the 500 CH.he basic structure of thBederis found

in the Mishnah Once again, Rabbi Eliyahu surprises us with a keen sense of the evolution of the text over time.
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Praise the Lord! Praise, you servan ts of the Lord, praise the name of the Lord. Blessed
be the name of the Lord from this time forth and forever. From the rising of the sun to

its setting, the Lord's name is to be praised. High above all nations is the Lord; above

the heavens is His glory. Who is like the Lord our God, who though enthroned on high,
looks down upon heaven and earth? He raises the poor man out of the dust and lifts the
needy one out of the trash heap, to seat them with nobles, with the nobles of His people.
He turns the barren  wife into a happy mother of children. Halleluyah!

Halleluyah! Halelu avday Adonai, halelu et shaym Adonai.

Yehi shem Adonai mivorachmay 6 at a vobéad ol am.
Meemizahs hemesh ad mivod6o mihulal shjlaym /
Ram al kol goyeem Adonai al hashamayim kivodo.

Mi kAdonai elohaynu hamgbihi lashavet
Hamashpili |lirot bashamayim udvaba:
Meekeemee mayoafar dahl maydashpojt yar

Lihosheevee eem nideevim eem nideevay amo.

Mosheevee akeret habayeet aym habaneem simayha Halleluyah

Halleluyah, halelu avdei Adonai, Halleluyah, Let the servants of Adonai praise the

name of the Adonai: This passage illustrates the final of the five expressions, that God took

us from darkness to light. The Israelites were slaves because they worshipped false gods just

likethe Egyptians . Ther ef ore, we begi n bAdommipnaiserihg, nLet
name of Adonai, 06 and t o b AdorfaiSaemphasizing teat we fare no longer servants

of the gods of Egyptt What does it mean to praise Athe name
aspects to the name of God: how it is written, how it is pronounced and how it is vocalized.

Each aspect of the four letter name of God teaches us something different about God. The

written form of the name, yud-hay-vav-hay, is a reminder that God is present in the past,

present and future. The root of this name is HYH, the verb to be: He was, He is, He will be.

The name is pronounced Adonaiwhi ch remi nds us of Godds sover e
is the master of all. And its vocalization is based on the vowels with which the name of God is

normally written: s h 6 v a, ¢ h o |Thisis theksamm aotatization as he words mivorach,

blessed, and | 6 o,lfoeever. These are two more qualities of God: God is full of blessing and

God is eternal. Both of these wordsappe ar i n the next verse of this
name of Adonaif or eX¥’er . 0

Thisis also why the Borchui s phr as ed a Borchuet Adgnai hamevorachy 0 ian d

then we Bomchwedonai hami vov @& didhelword bamah refers to the

present, mivorach to the past,andl 6 ol anm ov atbheed f ut ure. Thi s phr as:e
written name 1 God is present in past, present, and future. This is also what King David, of

bl essed memory, meant in the op®@misethepnameofds of |
Adonaio i the written name of God in the present. i May t he Adamaidoeofbl|l essedo
in the future since the vocalization of the nai
sayi From the rising of the sumfunloidl iisgasp rsad tsteidmc

12 psalm 113
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tense. The rising of the sun is a reference to the creation of the world and the setting of the

sun Ii's a reference to the end of ti me. Theref ol

its forms.

High above the nations is Adonai, above the heavens. The word ram, high, refers to both
parts of this verse. God is above the nations below on earth and above the heavenly powers
who represent the different nations.

Who is like Adonai, our God? This passage which uses the two names of God, Adonai and
Elohaynu, emphasizes that only our God has the ability to perform two opposite acts at the
same time, one of compassion and one of judgment.*?® God judged Egypt by performing ten
plagues but he performed ten compassionate acts by protecting Israel from the ten plagues.

Who is enthroned on high yet deigns to look down upon the heavens and earth? God
looks down on the arrogant of Egypt who subjugated the Israelites as well as the lowly of
Israel who were pushed down to the dust.

T h e woo kdterd) as m other places in the Bible, has a connotation of judging. Thus, in
the story of the Tower of Babel, God say¥%,

Al

Similarly in the story of Sodom and Gthapbave ah, ¢

acted according to t
Egyptians and d6earth

he ubtHerayv etnhda tr ehfaesr sr etaoc htehde
6 refers to the Egyptians t

and small of Egypt. But t he ofohlytajsdgebdt@sodo | oo ks ¢

save. Thus, he looked down to redeem Israel from suffering.

He raises the dejected from the dust: Israel was subjugated beneath the mud and bricks of
Egypt, Othe dust. o

From the trash heap he lifted up the needy: God lifted them from the impure and filthy
worship of false gods. The reason ashpot, trash, is plural is that it refers to the fact that there
were many kinds of idolatry.

He raised them up among the princes of the land, the princes of His people: Why the
double language here? One refers to the two ways in which God lifted up the people of Israel.
First he lifted them from the back-breaking working of making bricks 1 this is a reference to
the tribe of Levi which never was subjugated to the Egyptians because they continued to
devote themselves to God. OPrinces of His
worshipped false Gods. When the people worshipped the golden calf, the Levites remained
the princes of God by not worshipping it.

He transformed the barren woman into a glad mother of children. This is a reference to
the fact that even though the Egyptians cast the Israelite children into the Nile, God caused
them to give birth to many more children so they went from bereaved parents to the happy
parents of more children.

128 Adonaiis the nameof God associated with compassion whi@haynus associated with judgment
129 Genesis 11:5
1% Genesis 18:21
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Psalm 114
a ESISAREATABEE &) U@ Ba | W AL
0 T.¥& EAAED Aa | § B AiA4® U Ia FEBMYAD
A4 Eaa E@Aas IYYURAT AkdcHyleUiacal B0 H
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4 Eal IYae AABAE d bed@d
When Israel went out of Egypt; Jacob's household fro m a people of strange speech,

Judah became God's sanctuary, Israel His kingdom. The sea saw it and fled; the Jordan
turned backward. The mountains skipped like rams, and the hills like lambs. Why is it,

sea that you flee? Why, O Jordan, do you turn backwar d? You mountains, why do you
skip like rams? You hills, why do you leap like lambs? O earth, tremble at the Lord's
presence, at the presence of the God of Jacob, who turns the rock into a pond of water,

the flint into a flowing fountain.

BOt zayt eYeinsirtazerlainm b asjamnmloegzadakov maly

Hayta yehudah | i kadsho Yisrael ma mo s
Hayam rabah vaynos hayarden yisjov | ¢
Heh-har im rakdu kbéaykleem givadot | kdvn
Mahlecha hayam ki tanushohayarden tisov

Heh-har im tir k6édu nkadya ytlzionm 6gni vadot| ki v
Mi | i f n a juli aredzonledifneielo-ah yabdakov

Hahofchi hatzur agam mayim halmeesh limy-no mayim

B6t zayt vi sr aWhenlsraghwentAarth iram;Eqypt: We have already written

above regar di ngFronhsdavesydpfreedesm,ico nt,hait t here were t
the enslavement of Israel. First, no slave had ever escaped from Egypt and second, the

people of Israel were not only physically enslaved but spiritually enslaved as well since they

worshipped the gods of Egypt. This Psalm celebrated the fact that not only did God annul

these two aspects of slavery but, in fact, Israel turned these two curses into perfection by

def yi ngWherhlerael werit forth from Egypt; ©even though no one had ever done

thisbefore. A T h e h o dasad froni a foreign nation; © Israel went forth from the midst

of another nation even though the Israelites had become idol worshippers just like the
Egyptians. The I sraelites are called the AHOUS:¢
will of the Omnipresent (they were rebellious just as Jacob was). But now, miraculously, all

had been turned into a good quality. Howso?iJudah became Hitse holy one
rebellious Jacob was transformed into Judah. We are told that whoever denies idolatry is

known as a Yehudi (Jew). This title comes from the word Yehudah (Judah). Al sr ael fr om
g o v e r n miethetpeople of Israel escaped from the government of Egypt, something that

no one had ever done before.
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Another interpretation of Psalm 114: The author of the Korban Pesach follows the
interpretation of Rashi a'®®ashisaysthatthis expressighHo us e
refers to the Israelite women. The Egyptians corrupted the Israelites by physically dominating

their women. We are also taught that God never performs miracles for those who act falsely.

We shoul d expl ai n tWhenlpracbweat foeth ftomiEgyptilaeyhousei

of Jacob from a corrupting nation, © thatis, the Egyptians tried to corrupt the Israelite

women by claiming that the women offered sexual favors to the Egyptians. i J udah became
their holy one, 0 t h kadestohasda connotation of prostitution in some places in the

Bible, sothat i | s rwasunder his domination ( ma ms h i | Butifthat)\wasihe case

then the miracles at the sea would not have been possible. Certainly the people of Israel

remained faithful to their ancestors.

Anot her i ntWherplsraeltwart oud of Egypit, 06 a corrupt | and full
One might think that the people of Israel, especially the women, were corrupted through

sexual i rfroro a reafion of yorr@iption, ¢hatis, a nation that sought to corrupt the

people through sexual immorality. But now Scripture comes to contradict this contention.

fdudah (hayita) was His holyone. 6 As it i s written el sewher e,

L o r ‘& Wherever we find someone resisting sexual temptation we find holiness. They are

considered holy because they resisted temptation. Since the verb in this verse, hayita, is

femi ni ne stddarefarende to thenwouse of Jacob, the Jewish women. filsrael was

under His dominion,0 that is, the men of Israel were also under the dominion of God and

resi sted temptation as well. Why do we refer t
God they could not have resisted temptation and would have given in to their evil inclination...

Anot her i ntJledalp(hayitapwas ianholydne. 0 We have already ex
the verb hayita is feminine. But why is the word mamshlotav, fAhi s domi norah®8 Thi
reference to the statement of the sages: among all the tribes there were kings and judges

except from the tribe of Shimon, because Zimri who consorted with Kozbi*** came from the

tribe of Shimon. What the verse means then is, Judah produced only one (sinner) 1 the word

hayita refers to Shlomit Bat Dibri, the unworthy mother of the person who blasphemed God.

fisrael came forth from His dominions . Tie people of Israel produced many

governments, judges and kings because there was only one unworthy person from the tribe

of Judah 1 Shlomit bat Dibri i the only one the Torah saw fit to mention by name. The sea

saw and fled T The sea saw the holiness of Israel and it stood back before them just as the

Jordan river did. If the Red Sea stood back and split, how much more so did the Jordan do so

when the Israelites entered the Promised Land? From the moment that the Red Sea split, the

Jordan knew that it too would spit when the time came.

The sea saw and it fled; the Jordan would turn back: What did the Red Sea see that
caused it to split before the Israelites? It saw the casket of Joseph. Anyone who is able to
resist sexual temptation is worthy of having a miracle performed on his behalf. Since Joseph

131 See Rashi on Exodus 19:3

132 Jeremiah 2:3

133See Numbers 25:8Y %AYNRQa KSAy2dzaz ONRAYS YIRS GKS gK2tS @
sexual relations with a Midianite princess in the entrance to the Tent of Meeting; the two were impaled by
Pinchas, the grandson of Aaron.
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resisted the temptation of the wife of Potiphar, the sea split. This is true for the living but it is

even truer for the dead, for the righteous are
lifel!o I'f the great sea split before the sarcoj
Jordan River (which is smaller than the Red Sea) split even before it saw the sarcophagus!

Why did the sea, o6fl ee. O0vayahos andibftedt iti copfay dnthe e i n t
word neys, a miracle. Concerning the Jordan River the Psalmist uses the expression, yisov

| 0 a crémdackwards. Why the different expression in each of these cases? When God split

the Red Sea, He caused it to flee to the right and to the left. Thus, God formed twelve isles

for the twelve tribes to cross through the sea. In the case of the Jordan, which is a moving

river, the back water was cut off from the moving water and as a result the water flowed
backwards, as in the expression, fAran backwar d:

The other verses in the psalm continue with this line of interpretation: The four distinctions***
in the opening verses of Psalm 114 express what

caused it to flee and split. The word fiseed in
First the sea witnessed the condition which God made at the time of creation that would

cause the sea to split during the redemption of the Israelites.’® We are tol d, @AAt d
the seareturned atits| 6 a y,t annoor ma | L 6satyamheen.o.s. 606 at t he ti me t he
designated6é for it diurei g etalt @ oar éGaotdi @an .s o Dwercir reg
bel ow the sky be ga't®haerwhdn Jacabtraturnedrcethe pphdaofc e . o
Canaan,the Torahs ays, fFor with my staf f® aHesemareboth cr oss

signs given to our ancestors for later generations. Jacob was able to cross the Jordan with
just his staff because he caused the river to freeze with it and crossed over just as the
Israelites did when the entered the land of Canaan. What did the sea see? It saw the staff in
the hands of Moses, and it remembered the promise made at the time of creation and

through a sign in the generation of Jacob. Theil
back. o
The mountains danced 1 i ke MWhahdidthetmbuetainsseedThe | i k e

mountains saw how Moses struck the rock and water came forth from it. When they saw this
they began to quake and dance in fear! And even before Moses struck the rock the
Mountains knew that this had been decreed from the very beginning of the universe 1 one of
the ten things which God decreed on the eve of the Sabbath on the last day of the creation
was p i h a, thendoath of the well.**® Therefore the mountains knew they would be struck

134The four distinctions here refer to the sea and the Jordan, the mountains and the hills. What did each one
see thatcaused it to respond by fleeing, flowing away, dancing, Ba3bi Elijah takes the word saw to be a
reference to all four of them.

13> SeePirke Avot 8L5. The splitting of the sea is not explicitly mentioned in this list but the fact that there are
biblical references to the gathering of the water and the use of a staff to ford the Jordan suggests that this was
LI NI 2F GKS @GSNE ONBIGAZ2Y 2 7TcandaSignda btér BendrayidRs. K dzY | Yy 1 Ay
1% Exodus 1:9

137 Genesis 32:11

1381n Pirke Aot we are told that certain miracles were already arranged at the end of the sixth day on the eve
of the Sabbath. See 5:15. The mouth of the well is a reference to the miraculous source of water which the
Israelites had in the wilderness.
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by Moses and they O6danced about i n tteeountmnsé whet
are compared to rams and the hills to lambs because in both cases one is larger than the
other. The Psalmist now puts a question in the mouths of the sea, the Jordan, the mountains

and the hills; each ans we ISsa whydidyoulfiee?gordam, i t s e
why did you retreat? Mountains, (why did you) dance like a ram? Hills (why did you)
dance likelambs?0The se&eftlaedenof the master, WWao crea

Jordan retreated because ofthe A Go d o f whawas thedfirst to freeze the Jordan

River. The mountains answered, fiHe turned r ock .iontAmdp d diles ho fl |
answered, fA( He turned) the f | i nlhusthemoontaihscaodrilisai ns o f
each give a similar answer just in different words reflecting their relative size.

Raise the cup of wine once again and recite either in Hebrew or in English:

Blessed art Thou, Lord our God, King of the u niverse, who hast redeemed us and our
fathers from Egypt  and enabled us to reach this night that we may eat matzah and
maror . So Lord our God and God of our fathers, enable us to reach also the forthcoming
holidays and festivals in peace, rejoicing in the rebuilding of Zion, thy city, and joyful at
thy service. There we shall eat of the offerings and Passover sacrifices (On Saturday

night read: of the Passover sacrifices and offerings), which will be acceptably placed

upon thy altar. We shall sing a new hym n of praise to Thee for our redemption and for
our liberation. Blessed art Thou, O Lord, who hast redeemed Israel.

Baruchat t ah Adonai el ohaynu mel ech hadol am ast
mi mitzraim voéhigeeyahou Imalt izadhKagnédomea zeh || eh 6
el ohaynu vayodél ohay avotaynu hesmglaeaimay nu |I 6 mo
| 6krataynu liimhkail wiln g@magas s h & chaa 6vababa ajt e

shammin hazivachi m u mi I k

umi nchhmpa@aster yageedbda héchana m | a
| i rat zdehdechashmita dash al gi 6ul at aynu ohataH po6dut
Adonai gabal Yisrael

Praised are You Adonai who redeemed us and redeemed our ancestors: We speak of

our redemption before we speak of our aksforest or
others we must acknowledge our own personal gratitude. We see this same idea in the Yom
Kippurconf essi onal prayer: we confess our sins be
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We say, fAHowever we have si atecalsasy, have Doey ani
t h

conf ess

And has enabled us (to reach) this nighté Rabbi David Abudraham compares this
expression to the blessing Aéwho has kept
that is so, why do we need to say it since we already thanked God for allowing us to reach
this day. It seems to me that the essence of the blessing here is not that God allowed us to
reach this day but that he allowed us to reach this night when we have an obligation to eat
matzah and maror. Note that unlike the Shecheyanu, there is no lamed before the word night
(halailah instead of lalailah) as there is for the word to this time (lazman hazeh). We are
thanking God for enabling us on this night to eat the symbolic foods of Passover.

Rejoice in the rebuilding of your city and be glad in your service: We pl ac
(simchah) bef or e i gaboa)d dseinmi I(ar t o the verse:
for H8réo

e
g

That we may eat matzah and maror: we do not mention the Passover offering since we do
not offer it in our time when we do not have a Temple.

We shall eat of the holiday offerings and the Passover sacrifices: Why do we mention
holiday offerings before the Passover offerings? The holiday offerings are mentioned first
because the Passover offering is only consumed when we are not hungry,*** unlike the
holiday offering which can be eaten to satisfy ones hunger. Also, the holiday offering applies
to all of the holidays and the Passover sacrifice is limited to only one holiday, so it is
mentioned last.

We shall then give thanks to You (with) a new song: Elsewhere in scripture when we

us

eir sins and®™ he sins of their ancesH

Arejo
Rejoic

speak of a O6new s ongo0 shimpanmewsifgdodhe Lordt Whwdotwd fisi n g

preface this expression here witht he expr essi on @ a n aogehswe wily O
give thanks? While there are places in scripture that we do find a connection between the
word nodeh in connection with prayer'#?, it would have been more appropriate to use the
word shiru here. One possible answer is that the Maggid used two expressions of praise here
to express the two different types of redemption mentioned in the next passage: AOur

redemption and the | i Regardingi @or of ed mp &iGeo h's .

thanks, &ince itis a reference to the past redemption from Egypt. When we speak of the
ALI berat i on ,ooMe aregpeaaking of thé fature redemption of Israel. This is a
reference to the exile of the Jewish people which is really an exile of the soul since we are
unable to perform many of the commandments during this time of exile and some Jews have
been forced to abandon their faith. We express our hope in the end of this exile with the
words that we look forward to singing i a n e w.0$he wayd shir, song, is masculine;
sometimes we find the word shirah, the feminine form of the word for song. Whenever
scripture uses the masculine form of the word it is generally speaking about future
redemptions.

139 eviticus 26:@

“9saiah 66:10

“I\We eat the Passover offering at the end of the meal, according to Jewish law when we are no longer hungry.
2 See Nehemiah 11:17 and 12:8

Wi
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Rabbi David Abudraham challenges this interpretation. If this is the meaning of the two
expressions, then why does the passage end by returning to the Exodus from Egypt:
fPraised are you, Adonai who redeemed Israel? 0The closing passage should reflect the
expression closest to it, so it should have spoken about the future redemption. Therefore, he
suggests that we interpret the two expressions, i Our r e d e ang fithe bberation of
our s dhe btlseoway around! fOur redemptiono should refer to future redemption and
Aiberation of our soulso should refer to the Exodus from Egypt. It seems to me, however,
since both expressions deal with redemption, the concluding blessing is appropriate
whichever way you choose to interpret the previous expressions. We see this in other cases,
such as the wedding blessings and the blessings for Havdalah: the final blessing is a general
summary of the previous statements. For instance in the special Havdalah that we recite

bet ween the Sabbath and festivals, we say, i Wh:«
| srael wit h yhsuefersiodhe sepaeasos of srael frof the other nations. And
yet we conclude, fAPraised are You Adonai who s¢
referring to the previous expression, it is a more general statement of Havdalah. Therefore |
would return to the or i @hehberdation of bur soplsoastaaefeiercen ; t h a |

to future redemption.

There is a remaining pr obl Emerewesbhall eat thenofferingss pa s
and the Passovebi dadctr it h eesten&hg Blessianic egagwe would be

exempt from the performance of the commandments? And if that is so, why would we be

eating offerings and other sacrifices? There are different opinions in this matter. In his

commentary on the Machzor, Rabbi Abraham Elnakar, points out that the implications of the

statement, AAnd there we wil/ of fer before you
when the temple is rebuilt there will still be sacrifices and that our obligations will be the

same. The Ari**®alsosuggests this in his comment on the s
know that the idea of resurrection is found in

aside one tent H¥iasAaran. But hbw cart we speak ofprésenting the

Terumah to Aaron since Aaron is no longer alive? In the future Aaron will be resurrected and

then we will give it to him againéo The i mpl i c:
giving Terumah even after the final redemption and so the obligations of the mitzvot will still

be in effect.

The author of the Emek Yehoshua'* argues that we will not be obligated to fulfill the

commandments in the Messianic era. He bases this on the fact that the shrouds in which one

buries the dead can be made of shatnez, a mixture of wool and linen.*® This must mean that

the prohibition against shatnezwonét be i n effect in the time of
I n this future world the evil inclination wil/

143The Ari is Rabbi Isaac Luria, the founder and teacher of Lukablzalahin the sixteenth centuy in Safed.

144 Numbers 18:26

1451 am not certain but | believe that the authoright bereferring to Rabbi Joshua Isaarbrechiel Shapira
(Eizel Harif; d. 1873), rabbi afdimudist. Known as Eizel Harif ("sharp") because he was one of the keenest
intelleds and most outstandingilpulists of his day, he wass bet dinsuccessively at Kalvarija, Kutno, Tiktin,
and, finally, Slonim. If this is gben this is somewhat surprising sinitee Sephardic sageom Moroccois

guoting analmostcontemporary Ashkermac scholat

14%\We are forbidden from wearing a mixture of wool and linen.
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even the positive commandments. Also since there people will die and then be resurrected,
they would not be obligated to fulfill the commandments since they would have become
exempt at the moment of their deaths. But if this is the case than why does the Maggid say
that we will eat the holiday and Passover sacrifices when the temple is built, implying that we
will still have an obligation to offer the sacrifices even in the Messianic period? One might
argue that initially one will have to bring atonement offering for those sins that were
committed before the Messianic period but once offered, no sacrifices would be necessary 1
certainly not the holiday sacrifices and the daily sacrifices in the Temple.

We can reconcile this seeming contradiction in the following way. There are two periods in

the Messianic period: the initial period of redemption and the final period when resurrection

takes place. During the first period, Jews will still be obligated to fulfill the mitzvot. That is

what the Maggid is speaking about. It is only in the later period of resurrection that we will no

longer be obligated to observe the mitzvot. This later period is known as atid lavo, At he wor |
to come. 0 In the world to come we will witnes:
of the yetzer hara, the evil inclination, so the performance of mitzvot will no longer be

necessary. This is what the expression matir assurim, A God fr ees those who
means. Actually it should be read matir essurim, A God wi | | e x e mgiidans(afs f r o1
the Torah). o Si michaarheécguse Godsbkall gausg it to returrc(ehbzer)eta

the status of permissibility. Also it will be permissible to marry a Mamzer and the Natin**’ in

the world to come. All of the holidays will be banished except for Purim, and the only sacrifice

that will continue to be offered in the Temple will be the Todah, the thanksgiving offering. In

musaf, then, we are speaking about offering sacrifices in the period prior to the resurrection

and the world to come.

The Second Cup of Wine:

Maggid: We now raise the second cup of wine which ackn

four promises to the I|Israelites: Al will deliver yc
enough for God to liberate us physically. Slavery is also a mind -set. We thank God for
giving us the strength to overcome the mentality of slavery that afflicted us.
L < e -’ ~ oll, ..,I\ ad A I_ LR} e v PaX .l}\ 7 L} .I - o LR w
¢ Ei | Glali sl BoeAl U icagda ax§g € 4 80U ¢
Praise to You, Adonai, our God, Sovereign of the Universe Who creates the fruit of the
vine.

Baru ch attah Adonai elohaynumele ch,ha-ol am boray porege h

We recline to the left while drinking the wine
in the fashion of free men and women.

147 AMamzeris a child born of an adulterous relationshipNAtinisa descendents of the Gibonites who were
forbidden to marry into the Jewish people.
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RAHTZAH

As we prepare for our festive meal we wash our hands, reciting the appropriate blessing. Two
or three cups of water are poured on each hand and the blessing is then recited. The dinner
table is a sacred altar. By washing our hands we symbolically cleanse ourselves in preparation

for thls hon meal

z
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Praise to You, Adonai, our God, Sovereign of the Universe who sanctifies us with Your
commandments, and commanded us concerning the washin g of the hands.

Baru ch atta Adonai elohaynumele chhadéol am
asher kidshanu bimitzvotav yimtzee

MOTZI MATZAH

We recite two blessings over the matzah, one acknowledging it as our most basic food and the
other proclaiming it as a symbol of our history. We raise all three pieces of matzah for the
blessing. We lean to the left while eating the matzah.

i Ed NI @1 U &l Bad YaeHRIE 48 Bz EE
Praise to You, Adonai, our God, Sovereign of the Universe
Who brings forth bread from the earth.

Baru ch atta Adonai elohaynumele chhadéol am
Hamotzeele hem mi n haoa

a
Oaret z

Then we lay down the bottom piece of matzah and recite the second blessing:

Ve I
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Praise to You, Adonai, our God, Sovereign of the Universe who sanctif ies us with Your
commandments, and commanded us concerning the eating of matzabh.

Baru ch atta Adonai elohaynumele chhadéol am
asher kidshanu bimitzvotav vitzeevanu al a chilat matzah

vanu

T gval
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MAROR

Bitter herbs are eaten along with a bit of charoset after saying the following blessing. The

bitter herbs should either be fresh horseradish or romaine lettuce and not bottled horseradish.

Since the maror is a reminder of slavery we do not lean in a leisurely manner while eating the
matzah.

Ve
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Praise to You, Adonai, our God, Sovereign of the Universe who sanctifies us with Your
commandments, and commanded us concerning the eating of the bitter herbs.

Baru ch atta Adonai elohaynumele chhadol am
asher kidshanu bimitzvotav vitzeevanu al a chilat maror

KORE CH

We make a sandwich with the third piece of matzah
and a portion of maror dipped in the charoset

QN D
S e
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Maggid : Zecher | i mi k d dld hto ferdirid us of the Temple, we do as Hi llel did in
Temple times; he combined matzah and maror in a sandwich and ate them together, to

fulfill what is written in the Torah : AThey shall eat it with unl
herbs."

SHUL CHAN ORE CH

We are now ready to begin the Passover meal. This is a time for conversation and celebration,
a time to catch up with dear family and friends and to continue the discussion of the themes of
Passover. We should not lose sight of the fact that this is not just dinnerbutas e 6 udat
mitzvah, a sacred meal which celebrates the performance of a commandment. Our words and
actions should be as fitting as the food we eat. This might be a good time to return to some of
the discussion questions listed in the Haggadah above.

Yaioly Al £eeAbYgélecAEExd E
O
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TZAFUN

The last bit of food that we eat in our Seder meal is the Afikomen, the piece of matzah which
was hidden at the beginning of the Seder. It is customary for children to bargain with the
adults to redeem the Afikomen since we cannot continue the Seder without it. A symbol of the
Pascal offering, we continue the evening with the taste of this bit of matzah in our mouth.

BARECH

Every meal concludes with blessings in which we give thanks to the One who has given us
food. We give thanks not only to show our gratitude but to remind ourselves that we are

partners with God in feeding the world. We hay
with others. We ought to devote a few minutes before the Birkat HaMazon to discussing ways
to feed the hungry and care for the forgotten. The grace begins with Psalm 126 and then a call
to prayer in which the leader invites his friends and company to bless the One who allows us

to eat of Goddéds food. The words in parent hesaé
Jewish adults present. Psalm 126
t ! KANEh zAt :oh%un”" kAj " F Ub
08g , | Gmg?ak Eh BhE Br¥SEbd b
Ub - %, h§c (,J , Yat EhEh V©CUJ
vAf ©c U UQ! KA@lg e@Ihk A\NEB:%r " C v
- uhA, AN« Kk »t t GAb v EB}¥

A song of ascent: when the Eternal One restored the exiles to Zion we were like
dreamers. Then our mouths were filled with laughter an d joyous song was on our
tongues. Then it was
Great things indeed He did for us; therefore we rejoiced. Restore us, Adonai , as you
return streams to |srael ds des eswilreapimjoyoussohip As e
tearful person will plant in sadness, bearing his sack of seed, but he will come home in
gladness bearing his sheaves of grain.

Shir haodtdmadal ot : bi shuv adon aholment shiy
Az yimalay si ho k p e e n u nayrdulreérath @z yomru vagoyeem, higdeel
Adonai | abasot eem ayleh. Higdeel Adbimai

Shuvah Adonai et shiveetaynu kaobdafi keem

behdér eenah Haloghtyelech u 6 ¢hao nosay meshe ch hazara. Bo yavoh
vireenah nosay alumotav.

s a i Adonainhoansg dtohnee ngart e aotn st, h i

bane
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QYar OATElba sz jn v

Leader: Havayri nivarech
/| 0©kl g s2gEu vAThcquym vQ A
Assembled: Yehi shaym Adonai mivorachmay at a voad ol am
/| 0o©kl g s®gEu viAdT2gwn
| K“A3%n Ub -~ k h'Ad AItG% I §(CUD

Leader: Yehi shaym Adonaimivora chmayata vodoad ol am
BOr s havayriinivarch ( el ohaynu}had meahdna shehol o

/| Ubh- EhAj lcUy cUi hK%wA#n
Assembled: Baruch (el ohaghathusimel da h e hldayeenuu v ¢
[ Ubh- EhAj lcUy cUi nEWASr

|l n¢gJd QUr©ocu t uUv QU

Leader: Baruch ( el ohaynulkhad mahdnae e 6 s h e h [dayeenu..Bard tchu v
hu uobgschasrhie hd mo

lcUy " C | K«F 00kl gAv , %QUi &
/1 S¢xAj o00©klg "k hs8F r AGOc
Ss¥gkEu o©klg"k il zAn Ub- ©OKk
hsgf»nU ' kAF2k ch%¥%y%nU kAF?3
. KAFAw [ %&th EIhEZ ATAt QUr ©C

/
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Praised are you, Adonai , sovereign of the universe, who nourishes the whole
world with grace, kindness and mercy. You give food to all creatures, for thy
kindness endures forever. Through this great goodness we have never been in
want; may we never be in want of sustenance for His great name's sake. God is

the one who sustain all, who is beneficent to all, and provides food for all the
creatures, which He has created. Praised are You, Adonai , who sus tains all.

Baru ch attah Adonai elohaynumele chhadédol am hazan et haodo
bde n cheds e d dnamdn. ldu notaynle hemli cho | basar kasdo. 0
Uvdétuvo hagadohastaarmeleadn disoa®bal agye mazon
Badbavur shehdékmo hagedobkan umifarobénes |

u ma gh@en mazon li chol bireeyotav asher bara. Baru ch attah Adonai hazan et

hakol.

- o
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For everything, Lord our God, we thank You and bless You. May your name

constantly blessed by all forever, as it is written: "After you have eaten and are

satisfied, you shall bless the Lord your God for the good land H e has given you."
Praise to you, Adonai, for the land and the food.
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Rebuild Jerusalem the holy city

Praise to You,
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speedily in our days.

Adonai , who will rebuild Jerusalem in mercy. Amen.
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May the Merciful One enable us to live in the days of the Messiah and in the world
to come. He s the tower of salvation of His chosen king and shows kindness to
His anointed prince, to David and his descendents forever. May the One who
creates peace in His heavenly heights, grant peace for us and for all Israel; and
say, Amen.
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